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Abstract: Huang Baijia has made a lengthy comment on meteorological change in Song Yuan
Xue’an, generally, scholars regard it as Huang Baijia’ s own synthesis of western learnings. In fact,
Huang’s comment derived from Zhengshi Liieshuo, which was written by Chinese Catholic
scholar Zhu Zongyuan. Zhu's book is a work of apologetics; it refers to many Jesuits’ books, such
as Jaixi Shurfa of Sabatino de Ursis, Huanyou Quan of Francisco Furtado, Kouduo Richao of
Giulio Aleni, etc. In Huang’s citation, he pruned all the materials relating to Catholicism while
sustaining western secular knowledge. Carefully comparing the valuable copies of Chinese
Catholic literature, namely, Zhengshi Liieshuo of Zhu Zongyuan, Tianjiao Mingbian ot Zhang
Xingyao, and Xingxue Xingmi of Chen Xun, we can clearly see the western origin of Huang
Baijia’s comment as well as his alteration. This provides us with a specific case of the circulation,
transformation and sinicization of western learning in the early Qing period, as well as the
globalization of modern scholarship.
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Introduction

According to Songyuan Xue'an RITHEZE, Zhang Zai K% (1020-1077)
explained the formation of natural phenomena such as wind, rain, dew and
thunder in his Zhengmeng 1F 5%, saying:

Yin coalesces and yang disperses. When yin gathers, yang will disperse, and
its momentum is evenly dispersed. When yang is exhausted by yin, it falls as rain;
when yin is gained by yang, it rises as clouds. Therefore, the clouds are spread out
in the void, yin is driven by the wind, converged and not dispersed. When the yin
gas coalesces, the yang within is not allowed to come out, it will fight with the birth
of thunder. When the yang outside is not allowed to enter, it will be around with
the birth of wind. [AM4%¥88, PEM AR, ARz, EMEZ, HFEHE. BAH
AR, WBFANmE FAMRE, URBHI=mt. RZYPHRESE,
AR, SEmAEEDL. LFER, FEREASEE, WadmAas
Z, BREIIEREA, NERAEmAIN,

This interpretation by Zhang Zai was generally accepted among the
subsequent scholars and was highly influential. In explaining natural
phenomena such as hail, clouds, wind and thunder, Lu Dian [f{H (1042-1102)
stated in his Piya #3: “Clouds are of yang but derived from yin, winds are of
yin but derived from yang =, FHME T, X, FAMEFE”.' Zhu Xi &=
(1130-1200), in explaining the cause of the formation of rain, claimed that:
“Hengqu’s explanations of the formation of wind, thunder, cloud and rain are
most reasonable and powerful 1R (IER) B XE =N IR EDHE".2 Wang
Sanpin £ = BE (1501-1577) also relied on Zhang Zai's Zhengmeng when
explaining wind and thunder, clouds and rain, and snow and fog in his Gujin
Shiwu Kao H45EH %2 In short, as Benjamin A. Elman puts it, the common
feature of these explanations, which have been passed down for thousands of
years, is that natural phenomena such as rain, clouds, thunder and lightning
are produced by the interaction of yin and yang.*

Huang Baijia 2 E % (1643-1709) has a lengthy comment following this
quotation from Zhengmeng, recorded below:

! Lu Dian, Piya, vol. 19-20, in Congshu Jicheng Chubian, Wang Yunwu (ed.), no. 1173, Shanghai: Shangwu
Yinshuguan, 1936, pp. 500-501, 510.

2 Zhuzi Yulei, vol.2, in Zhu Xi, Zhuzi Quanshu, edited version, no. 14, Zhu Jieren et al. (ed.), Shanghai and
Hefei: Shanghai Guji Chubanshe and Anhui Jiaoyu Chubanshe, 2010, p. 141.

3 Wang Sanpin, Gujin Shiwu Kao, vol.1, copied from Shangwu Yinshuguan version of 1937, Shanghai:
Shanghai Shudian Chubanshe, 1987, pp.1-2.

4 Benjamin A. Elman, On Their Own Terms: Science in China, 1550-1900, Cambridge, Massachusetts, and
London, England: Harvard University Press, 2005, p. 49.
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Baijia carefully commented: Master Zhang Zai used the doctrine of yin and
yang to explain the occurrence of wind, rain, dew and thunder, etc. Modern
Westerners discussed these topics very detailed, in brief, the scientific mechanism
is like this: from the earth up to the heaven, the height is two hundred and sixty li
or so, this is the gas field. The gas field is divided into three layers, near the ground
is the mild layer, and above is the cold layer and then the hot layer. Various climate
changes all happen in this gas field. The four elements of water, fire, earth and air
on ground are attracted by the heavenly bodies and rise up into the gas field,
gathering together to become clouds, and dispersing to become rain.. B R IEE:
BEAEMRRzTNEMNNEE At ERAAZREEF, BEKXKE: B
Hif EZEATRERE, ATE. SES A=, EHE IR, B AR,
LR MR, BELSP. THARKEARTHR, NERTSF,
WA=, BWIAW......0

Previous researchers have paid attention to this comment and regarded it
as an important case for examining Huang Baijia’s view of western learning.°®
However, most of the existing literature overlooked his statement that:
“Modern Westerners discussed these topics very detailed ITfXFH AN Z 1 E1¥F”.
Generally speaking, scholars mostly regard this length comment as Huang
Baijia’s personal synthesis of previous writings of western learning, without
further exploring the sources of this paragraph. This article finds that Huang
Baijia’s comment is derived from the book Zhengshi Liieshuo PRSI written
by Zhu Zongyuan %kZ=JC (courtesy name Weicheng #Ef, ca. 1616-1660), a
Catholic scholar at the end of the Ming Dynasty and the beginning of the Qing
Dynasty, for which a more detailed analysis is provided in the following
sections.

Huang Baijia’s comment is based on Zhu Zongyuan’s work

There are six kinds of Catholic literature related to this piece of Huang
Baijia’s writing: three block-printed copies of Zhu Zongyuan’s Zhengshi Liieshuo,
one hand-written copy of Zhang Xingyao’s sk 28 (ca. 1633-1715) Tianjiao
Mingbian K BA#%, and two hand-written copies of Chen Hun’s fRZ (courtesy
name Ou’ting K&;%&, date of birth and death unknown) Xingxue Xingmi 4512

> Huang Zongxi, “Hengqu Xue’an” (first part), in Songyuan Xue’an, vol. 17, Quan Zuwang (ed.), Chen
Jinsheng and Liang Yunhua (proofread), Beijing: Zhonghua Shuju, 1986, pp. 678-679.

¢ Yang Xiaoming and Feng Mang, “Huang Baijia Wulixue Chengjiu Chutan” [A Preliminary Study of the
Physical Achievements of Huang Baijia], Ningbo Shiyuan Xuebao, 1996 (2): 27; Xu Haisong, Qingchu Shiren
yu Xixue [The Early Qing Scholars and Western Learning],Shanghai: Dongfang Chubanshe, 2000, p. 190;
Yang Xiaoming, Qingdai Zhedong Xuepai yu Kexue [The Zhedong School and Science in the Qing Dynasty],
Beijing: Zhongguo Wenlian Chubanshe, 2001, pp. 285-286; Liu Yunhua, “Qingchu Ningbo Wenren de
Xixueguan: Yi Huang Zongxi wei Zhongxin lai Kaocha” [The Western Learning of Ningbo Literati in the
Early Qing Dynasty: An Examination Centred on Huang Zongxi], Historical Review, 2009 (3): 59-60.
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r.;}é

The French National Library (Bibliotheque Nationale de France) has two
block-printed copies of Zhengshi Liieshuo, and two kinds of each, numbered
Chinois 7139/Chinois 7140 and Chinois 7141/Chinois 7142, respectively. The
rest block-printed copy in the Vatican Library’s collection was from the Yunjian
Jingyitang collection Zz [8/#{— E &4k, which were photocopied and published
by the Zhengzhou Daxiang Chubanshe X3 K% H k4t in 2014, and included
as the fourteenth volume in the first series of Mingqing Zhongxi Wenhua Jiaoliushi
Wenxian Congkan [Series of the Chinese and Western Cultural Exchange History
in Ming and Qing Dynasties Literature] & 7 /8 3L 3357 52 XERA FIl.7 The
original of Tianjiao Mingbian is now in the Xujiahui Library (Bibliotheca Zi-ka-
wei), which is a hand-written copy consisting of twenty volumes, photocopied
and published by the Ricci Institute in Taipei &Jt#F K4t in 2013, and
included in Xujiahui Cangshulou Mingqing Tianzhujiao Wenxian Xubian [Sequel
of the Ming and Qing Dynasty Catholic Literature from the Xujiahui Library
Collection]) Z LB B F R EH L ERE:4%.8 The two hand-written volumes
of Xingxue Xingmi are also collected by the Xujiahui Library. One volume
(actually a fragment) (27cm x 13.5cm) is numbered 00095794B, and the other of
two-volume (24.5cm x 14.5cm) is 00095795-95796B. The whole Xingxue Xingmi
was also photocopied and included in the prementioned Xujiahui sequel.

7 There were multiple re-block-printed version of Zhengshi Liieshuo in the late Qing and Republican
periods, such as the Shanghai Cimutang & version of the twelfth year of the Tongzhi period (1873),
the Beijing Jiushitang #{ttE version of the fifth year of the Guangxu period (1879), the lead-printed
version of the Xishiku fi{t&E Catholic Church in Beijing in the nineteenth year of the Republic of China
(1930), and the lead-printed Tushanwan t [[[5& version of the twenty-fourth year of the Republic of China
(1935) in Shanghai. These editions appeared later, and whatever textual changes they may have made
have had no effect on the discussion in this paper. The three editions covered in this paper were highly
likely to be printed in the early Qing Dynasty. In addition, the Xujiahui Library has a block-printed copy
of Yunjian Jingyitang version, and the Jesuit Archives in Rome has three block-printed copies, the same
as those in the French National Library (Chinois 7139/Chinois 7140). See Fandigang Tushuguancang
Mingqing Zhongxi Wenhua Jiaoliushi Wenxian Congkan [Series of the Chinese and Western Cultural
Exchange History in Ming and Qing Dynasties Literature in the Vatican Library], Zhang Xiping, et al.
(ed.), no.1, vol. 14, Zhengzhou: Daxiang Chubanshe, 2014, p.189; Zhu Zongyuan, Zhengshi Liieshuo, lead-
printed Tushanwan version, in Zhongguo Zongjiao Lishi Wenxian Jicheng: Dongchuan Fuyin [Chinese
Religious Historical Documents: Evangelism in the East], Zhou Xiefan (ed.), no. 5, Hefei: Huangshan
Shushe, 2005, p. 261; Albert Chan, S.J., Chinese Books and Documents in the Jesuit Archives in Rome: A
Descriptive Catalogue Japonica-Sinica I-IV, New York and London: M. E. Sharpe, 2002, pp. 191-192, 220;
Adrian Dudink, “The Chinese Christian Texts in the Zikawei Collection in Shanghai: a Preliminary and
Partial List,” Sino-Western Cultural Relations Journal XXXIII (2011): 29.

8 The original hand-written version of Tianjiao Mingbian is in the Xujiahui Library, consisting of twenty
volumes. Ma Xiangbo T#81H (1840-1939) sent a copy of this version to Ying Lianzhi #&{z (1867-1926)
and Chen Yuan [k1E (1880-1971) in Beijing for proofreading. This copy is in the Chinese National Library.
See Xiao Qinghe, Tianru Tongyi: Qingchu Rujia Jidutu Yanjiu [As Confucian and As Christian: A Study of
Confucian Christians in the Early Qing Dynasty], Shanghai: Shanghai Daxue Chubanshe, 2019, p. 39.

JSRH No.1(2025): 237-261 240



Hao WANG
Sinicization of Western Learning and the Global History of Knowledge

Huang Baijia supplemented Songyuan Xue’an after Huang Zongxi’'s |25k
(1610-1695) death.” As Huang Baijia died in 1709, this comment in question was
roughly written between 1695 and 1709. The preface of Tianjino Mingbian,
edited by Zhang Xingyao, is signed “the year of xinmao of the Kangxi reign
EBSZ[[)”,i.e., 1711, and in fact, this book was edited earlier than 1711.1° Both the
one-volume and two-volume hand-written copies Xingxue Xingmi have a
preface written by Sun Zhimi #)Z 5% (1642-1709), the grandson of Sun
Yuanhua #hjtfl, (1581-1632), a famous Confucian Christian at the end of the
Ming Dynasty. There is a big difference in the two prefaces, yet both prefaces
signed that they were written in the autumn of year of xinsi 3 E4F, namely, the
40" year of Kangxi reign & EEPY-£F. It can thus be known that Xingxue Xingmi
was completed before the year of xinsi of the Kangxi reign (1701). The “Tiandi
Yuanshi [the origin of heaven and earth] KM R45" entry in Zhengshi Liieshuo
stated that: “There have been 6,844 years since the beginning of the heaven and
the earth until now, in the year of jiashen of Shunzhi reign. B X#th E 4 |MJA =~
A, {NAT/\EN+EE"." It can be seen that this book was written in the
year of jiashen of the Shunzhi reign (1644). However, as scholars have noticed,
it is unlikely that this book was actually printed in 1644, because the Jiangnan
7IF region were still under the rule of the Southern Ming Dynasty until 1645,
and books such as this one, which is directly dedicated to the Qing dynasty,
“basically impossible to be printed and circulated”.!?

Zhang Xingyao stated at the beginning of “Biantian Lei ##X K" in Tianjiao
Mingbian that “Master Chen Ou’ting said”, showing that this discussion is
based on Chen Xun’s Xingxue Xingmi. When Huang Baijia made his comment,
Zhu Zongyuan had already passed away for many years, so it can be seen that
Huang Baijia’s words must have appeared later than Zhu Zongyuan’s Zhengshi
Liieshuo. What needs to be compared now is the sequence between Zhu
Zongyuan's Zhengshi Liieshuo and Chen Xun’s Xingxue Xingmi, and we do not
know much about Chen Xun’s date of birth and death. According to the
German sinologist Dominic Sachsenmaier, Zhu Zongyuan’s “Zi Xu [Self-
Narration] B 57" in Zhengshi Liieshuo says: “I used to debating in the beginning
years, and therefore wrote the book Da Ke Wen [Answer to Guests” Questions],
and now I am going to express some of the main truths again, taking the name

° See Wang Zicai, Feng Yunhao, “Songyuan Xue’an Kaoliie”, in Songyuan Xue’an, p. 15.

10 Xiao Qinghe, Tianru Tongyi, p. 39.

11 Zhu Zongyuan, Zhengshi Liieshuo, French National Library version, Chinois 7139, p. 16. The Vatican
Library version is the same with this one.

2. Gong Yingyan, “Mingqing Zhiji de Zhedong Xueren yu Xixue [Eastern Zhejiang Scholars and Western
Studies in the Ming and Qing Dynasties]”, Zhejiang Daxue Xuebao (Renwen Sheke Ban), 2006 (3): 62; Dominic
Sachsenmaier, Global Entanglements of a Man Who Never Traveled: A Seventeenth-Century Chinese Christian
and His Conflicted Worlds, New York: Columbia University Press, 2018, p. 50.
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of Zhengshi Liieshuo [Saving the World in a Nutshell]. What was discussed in
detail in the previous book will be briefly mentioned here. (&) athiF#E, &

(BFED 7. SRR X Eum, B (RERE), ROFETRE, NEETIL”. The
word “Shi §& [beginning]” implies that Zhu Zongyuan was a young man, and
that he went through “an important period of transition” between the writing
of the two books. It is assumed that Zhu Zongyuan did not complete his Da Ke
Wen until 1640, and the word “Shunzhi Jl;5” in Zhengshi Liieshuo indicates that
the book was written in the Shunzhi reign. Zhu Zongyuan died in the reign of
Shunzhi, so “what we can be sure of is that Zhengshi Liieshuo was completed
before Zhu Zongyuan’s serious illness in 1659, and it was probably printed
quickly after its completion.” In other words, Sachsenmaier believed that the
book was written and printed between 1644 and 1659. The author believes that
this statement is valid, but the time limit is perhaps too loose. According to
Gong Yingyan %, “the book was written in the last year of the Ming
Dynasty, but was printed in the early Qing Dynasty”.”* This view may be closer
to the reality.

The two-volume version of Xingxue Xingmi includes the essay “Ziji Wen B
£23”, which has sentences such as “Master Chen resigned from his teaching
position and returned to his home in the year of guiwei X K...... MR 1513,
BSEREZ1E, MA&IFATFARE", “My second wife passed away in lunar November
of the year of xinchou EHZh, HKFEEM” and “The moon went down, the
apes were roused, and my poor little son made it all the more mournful ZIR 4}
¥+, B%IRIR”."* Chen Xun had been in Wang Honghan’s £ 85 house to teach
his two sons: Wang Zhaowu EJKH (courtesy name Shengfa %) and Wang
Zhaocheng F JkAY (courtesy name Shengqi % j3).”® Wang Honghan was born
in 1648, if the year of guiwei in “Ziji Wen” refers to 1643, then when Chen Xun
resigned, Wang Honghan had not yet been born, which is not reasonable.
Therefore, here, the year of guiwei should be 1703, and the year of xinchou
should be 1721. If the book Xingxue Xingmi was written before Zhengshi Liieshuo,
we may propose a most logical assumption: the latest possible publication year
of Zhengshi Liieshuo was 1659, which is 62 years from 1721. Chen Xun’s Xingxue
Xingmi was published in the same year as Zhu Zongyuan’s Zhengshi Liieshuo,
but earlier. At this time, Chen Xun was fifteen years old, and his mind had just
become mature, so this means that he was born in 1644 at the latest. According

13 Gong Yingyan, “Mingqing Zhiji de Zhedong Xueren yu Xixue”, p. 63.

4 Chen Xun, Xingxue Xingmi, Jiusitang transcripted JL B E¥) 3K, two-volume hand-written version,
Xujiahui Library, no. 00095795-95796B, vol. 2, p.72.

15 Wang Hao, “Wang Honghan Fengjiao jigi Xiangguan Wenti [The Christian Belief of Wang Honghan
and Related Questions]”, in Jidujiao Xueshu [Christian Scholarship], Xu Yihua et. al (ed.), vol. 23, Shanghai:
Shanghai Sanlian Shudian, 2020, pp. 149-165.
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to this assumption, by 1721, Chen Xun was already at least 77 years old, which
seems to be inconsistent with the situation of “second wife 2Z" and “little son
" in “Ziji Wen”. Therefore, it is unlikely that Zhengshi Liieshuo was written
after Xingxue Xingmi. In addition, Sun Zhimi, who wrote the preface of Xingxue
Xingmi and signed his name as “junior or younger schoolmate # (&) 5", was
born in 1642. This can further prove that Chen Xun was much younger than
Zhu Zongyuan, and the book of Xingxue Xingmi should have been written later
than Zhengshi Liieshuo.'®

E: i IR

3 R OCBAE N 2 AR

LAE O A ,’ﬁ ¥ Z ik
(0 TG S O A S
E i S W S
B M 2 2 K X
AR il
ERE LR P T A

R R e m LA B
A EZA B L
25 £ A A LKA
5B R A N

b

Fig.1 Cover of the two-volume Fig. 2 “Ziji Wen” in the the two-
version of volume version of Xingxue Xingmi,
Xingxue Xingmi vol.2, p. 72.

Hence, Zhu Zongyuan’s Zhengshi Liieshuo was the earliest book, and it is
justifiable to regard it as the source of Huang Baijia’s text. However, these
Catholic documents are also very complicated in terms of the origin of their
versions, which need to be sorted out and clarified. First of all, Tianjiao Mingbian
and Xingxue Xingmi: as the contents of the two hand-written versions differ
considerably, it is necessary to determine which text of Xingxue Xingmi is the

16 It should be pointed out that Sun Zhimi composed the preface for Chen Xun’s Xingxue Xingmi in 1701,
which means that the completion of the book should be no later than 1701. It brings up the question why
the two-volume version include “Ziji Wen”, completed in 1721 by the earliest? One of the understandings
is that the format should be taken into consideration, which is hand-written, with “Kangxi xinsi[the year
of xinsi of Kangxi reign]”, “Zhimi Kaishi Sunxiansheng Bianzuan [edited by Sun Zhimi]” and “Jiusitang
Chaolu [transcribed by Jiusitang]” (fig.1). Xingxue Xingmi compiled by Sun Zhimi may be published, but
this published version has not been found yet. “Ziji Wen” is unlikely to be included in the Sun-edited
version, because Sun died in 1709, at least ten years before this essay was written. This article must have
been later added to Sun’s book and preserved in the Jiusitang version, which is the last article in the

second volume (fig. 2).
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source of Tianjiao Mingbian. A few excerpts of the texts are compared:'”

Tianjiao Mingbian's

One-volume Version
of Xingxue Xingmi'

Two-volume Version

of Xingxue Xingmi »°

S|HEy A=, EhE| |EA=FR, EHE| FHROHN=ER, EHE
AFBR, HARIR, K| AR, FASER, K | AR, RELZEFR,
& PR, & ARBR, KFE A ZFBR,

KANEIRZHMER, W | KANXESKZFER, W | KHANXBSKZFER, N
HWAE. NTAPR, E | ANAE. NTABR, & | ANAE. AN TABR, W
EJZ?EEE NEZER, WA EBZ?EEE NEER, WA | FRBEE. NSER, &

FlEtBEE, HIEARFT MEBEE, HEAT, | MEtBEE, BT
BHEBEFZH, ﬁfﬁr?l‘ﬁﬁ BREEFEZSE, FREHRE | GEEE BEHEE N
M BERE H AR, (FAF MBERH E AR, (FATEK, | BEFEEAR, FAFE.

It is not difficult to see that the texts of Tianjino Mingbian and the one-
volume version of the Xingxue Xingmi are basically the same. From the point of
view of textual similarity, Tianjiao Mingbian should have originated from the

one-volume Xingxue Xingmi.

Secondly, the relationship between Huang Baijia’s comment and these
Catholic documents, some texts are again extracted for textual comparison:

One- Two- Frenc Frenc Vatica

Commen volume | volume h h . n
t by Tianjia | Versio | Versio | Nationa | Nationa lel‘fll'y
Huang ) n of n of . 1 . 1 Version

o Mingbian | Xingxu | Xingxu Library | Library of
Baijia e e Version | Version | Zhengshi
Xingmi | Xingmi of of Liieshuo

Zhengsh | Zhengsh

17 In the textual comparisons here and below, the reader can determine the direction of the source flow
between the texts based on the addition, deletion and alteration of Chinese words and phrases in the
different versions, this task can only be reviewed and discerned in the Chinese context, and therefore
these texts have not been translated into English.

18 Zhang Xingyao, Tianjiao Mingbian, vol.4, in Xujiahui Cangshulou Mingqing Tianzhujino Wenxian Xubian
[Sequel of the Ming and Qing Dynasty Catholic Literature from the Xujiahui Library Collection], Nicolas
Standaert et al. (ed.), vol. 7, Taipei: Taibei Lishi Xueshe, 2013, pp. 5-8.

19 Chen Xun, Xingxue Xingmi, one-volume version, Xujiahui Library, no. 00095794B, no page number.

20 Chen Xun, Xingxue Xingmi, two-volume version, Xujiahui Library, vol.1, pp. 5-7.
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1 1 23
Liieshuo | Liieshuo
(1)21 (2)22
SEoAh| SEo| S8 F | SEy | SEy | |SEHS
=Fr, & | A=Br, |DAZ=Z | D A= | A=FR, | A=FR, | A=FR,
ZAMR, |EHEFEH|FR, | Br, |k F |k F | EES
RAAER, | MBR, | HFE A | HEF N | AFEE, | AR, | FfR,
EAMBR, | AABR, |Fbr, |HFR, |F A S| F K L | HABR,
ERKEBH | FAL | FEN|BR EX| R EX|EREHR
HER, fr, k| =z X B A KB B A KB HBER
K¥E AN | bR, | R, FRo
PR, | KFEH
z
Fro
ko F| OkKEF| Ok x| K x| kEF| O KEH | kLEIFHF
7, M=K | &, W=k | Fzx, |Fzx, |z W= %, W= | % W=k
ek | Kk mmge | Mk K| 0=k 5 | K OIE | R Lk | KEfge
M, Em MM, (kw4 R | % = | 2% 2 M| MW,
RM#z, HEMKR| =z M E, 3|8 B 8 S8 | HER
SEMAN | M8tz, W, | XWH | m K KA A8z,
HFE B | HERMX | BERA|E B8z, & |8z, 5| HEUX
HE#EZER | WHE, (M B RESR | E X E K| WHFE
BRE, RUHESE | =z, |\ 24&fF | WHE | WHE | BUESE
ZHhREERE|IBUXK| X R|IRAHE BHH| AR
£, & EER FBFBRER
UH® 5. 5.
z%E
B R
XowmE| X&) ... X =n| Xz®m| Xz®| X¥z®
-, EZ | Ehr, | REN|&FEm | &, |(&hml, | ZEmT
HH, =5 | & (W, |7, | EFLE|EFEEH | EZE LN
Ty, ME | H, =8 |#rz #@BA | H =5 |H =5|H, 5
REmEAR | A0, &k M, M| A~ k| K &|FAK &

2 Zhu Zongyuan, Zhengshi Liieshuo, French National Library version, Chinois 7139, pp. 53-56.
22 Zhu Zongyuan, Zhengshi Liieshuo, French National Library version, Chinois 7141, pp. 51-54.
2 Zhu Zongyuan, Zhengshi Liieshuo, Vatican Library version, pp. 51-54, in Fandigang Tushuguancang
Mingqing Zhongxi Wenhua Jiaoliushi Wenxian Congkan, no.1, vol. 14, pp. 305-311.
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BEE, B HENW, IRT | BN, | HAW, | HA,
i\jT_E-O i\JT_E-O i\JT_E.O ijT_E.O

Obviously, the two-volume Xingxue Xingmi has the greatest differences
from the other versions. In addition, it can also be seen that the comment of
Huang Baijia is basically the same as that of Zhengshi Liieshuo, while slightly
different from Tianjiao Mingbian and the one-volume Xingxue Xingmi. For
example, Huang Baijia’'s comment states that “Z =fZ& [ ”, which is the
same in all three versions of Zhengshi Liieshuo. While the text of this paragraph
in the one-volume Xingxue Xingmi is missing, the text in the two-volume
Xingxue Xingmi and Tianjiao Mingbian is "% = &FZE M ".

From this, we can judge that Zhu Zongyuan’s Zhengshi Liieshuo should be
the reference source of Huang Baijia’s comment. In addition, the relevant text
in Zhengshi Liieshuo is also the source of the relevant text in Chen Xun’s Xingxue
Xingmi. As far as this text is concerned, the origin and development between
the above documents can be represented by the following diagram:

Chen Xun's Xingxue
Xingmi (one-volume
version)

Chen Xun's Xingxue
Xingmi (two-volume
version)

Zhu Zongyuan's
Zhengshi Liieshuo

Huang Baijia's
comment in
Songyuan Xue'an

Zhang Xingyao's
Tianjiao Mingbian

As a matter of fact, the text of the French National Library version Chinois
7141 is identical to that of the Vatican Library version, and there are minor
textual differences between them and the other French National Library
version Chinois 7139. With further comparison made, it can be judged that the
direct source of reference for the Huang Baijia’s comment should be the French
National Library version Chinois 7141 or the Vatican Library version:

Comment by French French Vatican Library
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Huang Baijia National Library | National Library Version of
Version of Version of Zhengshi
Zhengshi Zhengshi Liieshuo
Liieshuo (Chinois | Liieshuo (Chinois
7139) 7141)

HERMAN| HERmMAN| HEXRMAN| HEXKMmMAW
F, Kz, K| F, kI, K| F, KB, £ | F, KZHAB, £
K8, RIERT | %KE, BIRBRT | ZKE, BIRT | ¥KE, BERT
*, ?J’—:Lij[ﬂ K| L, AKEBH, K|, AKEBH, K| L, AKEH, K
REL, FEF | RBEEK, FEF | RBEER, EEFE | REER, BEF
AR | ARE . [ ARE . [ ARE .

BRI, EF | BENRZL EF | BENRI EF | BERNRI L
ZHBH, BEAS | 28, BHREANS | ZBH, BEAS | 2H, SHREAS
ZEBRARAL, e | 2 &AL, WEm | ZRARL, WEM | Z&RE, BEm
AT ZNEHZ | AT ZNLEFHZ | AT KNLEFHZ | AT LN EFHZ
&, NRLEF, | B RARRE | B% XERE | B% KRR,
BEAESH, BEAES BEAES BEAES

After clarifying the source of the text, it is logical to understand that Zhu

Zongyuan’s Zhengshi Liieshuo, as one of the Chinese Catholic documents, has
formed two channels of circulation after its publication, one is “within the
Catholic Church” and the other is “outside the Catholic Church”. The
genealogy of its circulation and the impact it had in these two paths deserve to
be explored in depth.

Zhu Zongyuan’s work is based on Jesuits” Chinese Books

Zhu Zongyuan was an upper-middle-class scholar in Ningbo in the mid-
17t century who played a pivotal role in bridging the European missionaries
with the local scholarly and religious communities.?* As discussed above, the
relevant texts in Zhu Zongyuan's Zhengshi Liieshuo should be the direct source
of Huang Baijia’s comment. While Zhu Zongyuan’s statement seems to be a
synthesis of a few Catholic works by the Jesuits in the late Ming dynasty:
Sabatino de Ursis’ BE = #& (1575-1620) Taixi Shuifa Z= 78 7K ;% , Francisco
Furtado’s AFr (1587-1653) Huanyou Quan EH 1%, and Giulio Aleni’s X {FEH&
(1582-1653) Kouduo Richao O HTD.

Taixi Shuifa was written in 1612, the year renzi of the Wanli reign 5 [H £+

24 Dominic Sachsenmaier, Global Entanglements of a Man Who Never Traveled, pp. 54-56.
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F, and was published by Li Zhizao ZFZ 5% (1565-1630) in the first year of the
Chongzhen reign Z=ftHE and included in the Tianxue Chuhan XR=ZF4JJeK .
Firstly, we will compare some of the texts and sentences in Zhengshi Liieshuo
with those in Taixi Shuifa:

Zhengshi Liieshuo® Taixi Shuifa

HRERR, KT, A, | AX=17, MzaLEFH, HAER, 5K
KEJmE, BENRE, AFH | St BEEH, RENE FLo0H. ...
. ZRNFH, MARES. | AR TRAR EFRSH, HHLL.
KBRS, MABE, &K |BTzW, BAASE, AT&H, Lﬁ%%o
ER, WAEX, ...... TE™E, |
FHZIR, NNREE.

WESLZGE, WERKE, BHAelLZE, WHEW, EEHT, T
RHEHET. NRE, MAKEREH. ¥

KETFH, HSKFR, 75| BzEl, BFREE Atz#®, EFTFR
HE MERRES. RTEEK, |5 FATHRZE NHELRE, SABE.
WEmE, ZHAMN, MEER | SHBHEZE, BEAL, KEEE, +2
KTFECEDL. BEEZH, FE | K, ERBR. RETH, BAEHzE
SH, ARLE, XREEE, | £, ... Hi$AmE AEEE TET
EEpEE, BRNTEZ. At | th, &ﬁ%&za 5EHREE, 2T
A s tR. FE, HRAH, KWTFAFFE BINEE, =

It can be seen that a number of discussions in Zhengshi Liieshuo are a
synthesis and paraphrase of Tuixi Shuifa. Zhu Zongyuan integrated the relevant
contents of Taixi Shuifa, which can be proved by the use of same wording, such

as “HFEHE", HEEW, "BHUZE and "BREER"

In addition to Taixi Shuifa, Zhu Zongyuan should also refer to and draw on
Huanyou Quan. It is a book translated by Francisco Furtado, orated by Li Zhizao,
who also wrote its preface, and also published in the first year of Chongzhen
reign (1628).2 Zhengshi Liieshuo said that: “These weather changes are formed
naturally. The reason behind them is the will of the Lord of Heaven. The sun

% Zhu Zongyuan, Zhengshi Liieshuo, French National Library version, Chinois 7141, pp. 51-54. Chinois
7139 has one word in difference with Chinois 7141, and the Vatican Library version is the same with
Chinois 7141.

% Sabatino de Ursis et al., Taixi Shuifa, vol. 5, pp. 1-2, in Tianxue Chuhan, Li Zhizao (ed.), vol. 3, Taipei:
Taiwan Xuesheng Shuju, 1965, pp. 1638-1639.

7 Sabatino de Ursis et al., Taixi Shuifa, in Tianxue Chuhan, pp. 1657-1658.

2 Sabatino de Ursis et al., Taixi Shuifa, in Tianxue Chuhan, pp. 1661-1663.

» Xu Zongze, Mingqingjian Yesu Huishi Yizhu Tiyao [Summary of Translations by Jesuits during the Ming
and Qing Dynasties], Shanghai: Shanghai Shudian Chubanshe, 2010, p. 147.
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shines on the earth and is able to attract the four elements of the earth. The
moon is likewise able to attract the four elements of the earth... The sun, the
moon, Venus, Jupiter, Mercury, Mars, and Saturn can all have an effect on the
earth, and their effects are different, and they have different effects at different
locations. Therefore astronomers are able to project the weather conditions of
the year based on the relative positions of the above celestial bodies and the
Earth #fh ek, BHER, MERK, BEXE. BAMR GRS THZm
7T, MERTFR. e BEZE, KRN MtBEE, HEAF fEEEFE
%, FEMBE WEAEAR, EASE. MRAXZR, HLFZBE, BT
It = 7K 8", This passage actually reflects a kind of astrology in Europe at that
time, which believed that meteorological changes were influenced by the
operation of the gizheng £ B , and some scholars named it
“astrometeorology”.3® Huanyou Quan has a systematic introduction to this
school of knowledge. Comparing the statements of Huanyou Quan and Zhengshi
Liieshuo, the author believes that the former should be the source of the latter.
Huanyou Quan states:

BREERM &FAE, DHAWGHEEZ & TUEENE, S=s&F
fixdg. ¥

WTEZE, HEszH, XEEZ: —ARXKEBFE —ANYE
=B &FrEHEzsth, »

Xz, BRERSEZN, BIBLEZ
%o 33

TFRFY 2 TUBBRREMEK, WHEERRRE M EEETN..... K
BRHMAN, msr, HENE, SERAMNN. *

—it, BRBELERZIE. SF—E, #EMhE EHEAN. HEl
B, BHEBR RZBXE, SZBEERE. »

5 BARE, BERTLEZS

% Huang Yinong, “Yesu Huishi dui Zhongguo Chuantong Xingzhan Shushu de Taidu [Jesuits’ Attitude
Towards Traditional Chinese Astrological Numerology]”, in Huang Yinong, Zhi Tianming er Yong:
Xingzhan, Shushu yu Zhongguo Gudai Shehui [ Astrololy, Divination and Ancient Chinese Society], Chengdu:
Sichuan Renmin Chubanshe, 2018, p. 81. See also: Han Qi, “Yesu Huishi yu Ouzhou Xingzhanshu Zhuzuo
de Chuanbo [Jesuits and the Spread of European Astrological Writings]”, in Han Qi, Tongtian Zhixue: Yesu
Huishi he Tianwenxue zai Zhongguo de Chuanbo [Knowledge of the Cosmo: Jesuits and the Spread of
Astronomy in China], Beijing: Sanlian Shudian, 2018, pp. 19-37.

31 Francisco Furtado, et al., Huanyou Quan, block-printed version, French National Library, Chinois 3384,
vol.1, pp. 37-38.

32 Francisco Furtado, et al., Huanyou Quan, vol. 2, p. 41.

3 Francisco Furtado, et al., Huanyou Quan, vol. 3, pp. 7-8.

3 Francisco Furtado, et al., Huanyou Quan, vol. 3, p. 24.

% Francisco Furtado, et al., Huanyou Quan, vol. 3, p.36.
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Y70

In this citation, “Z ki [Dulumou]” refers to Claudius Ptolemaeus (ca. 90-
168), and “ Y #][Yali]” is Aristotle (384-322 BC). In addition to the above
quotation, there is another detail that shows that Zhengshi Liieshuo should have
borrowed from Huanyou Quan. According to Zhu Zongyuan: “From the earth
up to the heaven, the height is two hundred and sixty li or so, this is the gas
field gt E, —HENTEFAZ, AIKE”. The author examined the Catholic
literature in the late Ming Dynasty, including Qiankun Tiyi #z18{K X by Matteo
Ricci 333 (1552-1610), Taixi Shuifa by Sabatino de Ursis, Huanyou Quan by
Francisco Furtado, Kongji Gezhi ZEFr1&%E and Huanyu Shimo BF IR by
Alfonso Vagnoni & — & (1566-1640), and found that only Huanyou Quan,
Kongji Gezhi and Huanyu Shimo introduced the height of the atmosphere.
Huanyou Quan stated: “According to astronomy, the atmosphere is more than
260 Ii thick ®5f7, BRXZE, HEZHANTRE."* Kongji Gezhi said: “The
atmosphere is about 250 i thick S Z &...... NE_BRTE.”Y Huanyu Shimo
stated: “The atmosphere is a total of 250 /i thick X...... EX"BHHt+SKE.®
Zhu Zongyuan'’s statement coincides with Huanyou Quan, which can prove that
Huanyou Quan should be one of the sources of Zhu Zongyuan’s synthesis of
western learning.

In addition, the author believes that Zhu Zongyuan may have also referred
to Giulio Aleni’s Kouduo Richao and Wushi Yanyu i+ 5 %&. The circumstances
in which Kouduo Richao were written and published are more complicated.
According to Xiao Qinghe H;&H], the first four volumes of the Kouduo Richao
were printed around 1633, and the entire eight-volume work was printed
around 1640 or later. Erik Ziircher (1928-2008), on the other hand, suggested
that the entire eight-volume edition of the Kouduo Richao was printed between
1645 and 1646. However, Ziircher also pointed out that the book was probably
an “internal publication” of the Catholics. The circumstances of its “internal”
circulation and publication could not be known at present.*® In the eighth
volume of Kouduo Richao, there are the entries “Answering no one has ever seen
a dragon ZE Xz A B A" and “Answering the cause of lightning Z & H
2z X", which say:

HEMRHE: BBZ28WE, HUE, RARFRELRE? £E8: F

% Francisco Furtado, et al., Huanyou Quan, vol. 6, p. 30.

% Alfonso Vagnoni, et al., Kongji Gezhi, block-printed version, Waseda University Library, no. = 07 02288,
vol.1, pp. 17-18.

3% Alfonso Vagnoni, et al., Huanyu Shimo, block-printed version, French National Library, Chinois 6859,
vol. 1, p. 16.

¥ See Xiao Qinghe, “Tianhui” yu “Wudang”: Mingmo Qingchu Tianzhujiao Qunti Yanjiu [“Tianhui” and
“Wudang”: A Study of the Catholic Communities in the Late Ming and Early Qing Dynasties], Beijing:
Zhonghua Shuju, 2015, pp. 141-142.
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Wzl TEMAF? IMEHZHEEEB? ... E: ANMNZEhinz 6’
FHEE MZBHFHME, ZAEX. BRaMEEREK NIEH, ZIH
=—k, BRMT, ET8E. HEEm L WUEBANER. TRBEELE,
UARRRZM T, ERKS, wEmAW. hrEEERER, FRIHA
BEE, REMTHHPRGE,

HEH: BREBRZR. KEH FExAYth, iR ETITAAE
. EXBRER, BAGH, EREREF. —BzE2Lt, WHERT,
BYMERER., BUETANR, SRARGFEE, MAEERE, BIFRAETET
.

HER Ezx@Pt, SHTE. EAZHEME, SHTEREF?
FER BREBZY, RELEHRS, FAERT—A. BIIKKETLE
zW, RERA. BAE, FELERGART, ©

Apart from analyzing the reasons for the formation of cloud and rain,
Zhengshi Liieshuo also criticizes the popular concept in China of “dragons create
clouds and rain #Ez=™M”, and many of its words and phrases are very close
to those in the Koudou Richao. In criticizing “dragons create clouds and rain ¢
Bz ™M”, Zhu Zongyuan said: “Nowadays, people misunderstand that dragons
are the reason why clouds and rain are created & NiZR=ME 2R, RN
RIEFrE”. In the discussion of “thunder and lightning killing people & &8 7
N”, Zhu Zongyuan wrote: “One dies from disease, or dies from killing and
wounding, or dies from water flooding or fire burning...... How can we say that
if one dies from lightning and thunder is more evil than those die from flooding
or fire? Every one’s birth and death are out of the Lord of Heaven =%t &%,
SOET ARG, WIRRKEMIEE, KRMIEE. ... SBIETESE, BT KKK
EAZRE, AEFE, EHKXRFZ 4. The similarities of these words and
meanings with Kouduo Richao could prove that Aleni’s book is one of the
references of Zhengshi Liieshuo.

The discourse in Zhu Zongyuan’'s Zhengshi Liieshuo on thunder and
lightning striking people is also similar to that in another work by Giulio Aleni,
Wushi Yanyu.*! Both Aleni and Zhu Zongyuan believed that human’s life and
death are all controlled by God. However, Aleni also criticizes the concept of
“retribution ¥ 7" in traditional Chinese society, which was downplayed by
Zhu Zongyuan in his book. Aleni’s book was first published in 1645, around
the same time as Zhu Zongyuan’s Zhengshi Liieshuo, but it cannot be concluded

40 Giulio Aleni, et al., Kouduo Richao, block-printed version, French National Library, Chinois 7114, vol. 8,
pp-13-14.

4 Giulio Aleni, Wushi Yanyu, block-printed version, French National Library, Chinois 3406, title page, p.
11.
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that the book had not been circulated before publication. The title page of Wushi
Yanyu reads: “According to the rules of the Church, all books written and
translated must be proofread three times before they can be published. This
book is written by Giulio Aleni, proofread by Emmanuel Diaz Junior, Francisco
Furtado and Gaspard Ferreria, and proved by the Superior Francisco Furtado
EHM, NFLHE. ZH, B=KEBF, A ZATITHERTRE: RA
ERfifss T 3RARIR, FAIDIE. ARR. BEHFMDV], SISEARAER". Itcanbe
seen that the book must have been printed later than the time of completion.
Emmanuel Diaz Junior (1574-1659) had a close relationship with Zhu
Zongyuan.? In 1640, Emmanuel Diaz’s translation of Qingshi Jinshu #%tt& 4
was first published, and Zhu Zongyuan, “a disciple in Ningbo”, edited it. In
1642, Diaz wrote Tianzhu Shengjiao Shijie Zhiquan X F Z#H -+ E 1%, for which
Zhu Zongyuan wrote the preface, and the Jesuits who took part in the
proofreading of the book included Gaspard Ferreria (1571-1649), Giulio Aleni
and Antonio de Gouvea e[ K {1t (1592-1677).2 It can be seen that there is a great
deal of overlap between the groups that wrote and revised Wushi Yanyu and
Tianzhu Shengjiao Shijie Zhiquan. Sachsenmaier has pointed out that it is very
likely that Zhu Zongyuan had already read the Christian literature collected by
Catholics in his hometown when he was very young, and that after his baptism,
he also kept close contact with several European missionaries.* Therefore, it is
reasonable that Zhu Zongyuan had read Aleni’s Wushi Yanyu when writing
Zhengshi Liieshuo. Nevertheless, limited to the historical sources, it is difficult to
make an assertive conclusion. The interactions between the Catholic figures
and the Christian texts during the Ming and Qing dynasties may have been
more complicated than currently discovered.

Conclusion and significance

The above analysis provides us with a concrete case, from which we can
see the form and path of the western meteorological knowledge introduced into
China since the end of the Ming Dynasty, which was circulated and integrated
into Chinese knowledge among the Chinese literati class (including both
Catholics and non-Catholics). The writings by foreign Jesuits, such as Sabatino
de Ursis” Taixi Shuifa, Francisco Furtado’s Huanyou Quan, and Giulio Aleni’s
Kouduo Richao, were integrated and synthesized into a new text by the Chinese

4 D. E. M., “Book Review of Dominic Sachsenmaier’s Die Aufnahme europiischer Inhalte in die chinesische
Kultur durch Zhu Zongyuan (ca. 1616-1660),” Sino-Western Cultural Relations Journal XXIV (2002): 71.

4 See Emmanuel Diaz, Qingshi Jinshu, block-printed version, French National Library, Chinois 7199, vol.
1, p. 1; Emmanuel Diaz, Tianzhu Shengjiao Shijie Zhiquan, block-printed version, French National Library,
Chinois 7192, title page and preface; Xu Zongze, Mingqingjian Yesu Huishi Yizhu Tiyao, pp. 37, 133; Fang
Hao, Zhongguo Tianzhu Jiaoshi Renwu Zhuan [Biographies of Catholic Figures in the History of the Catholic
Church in China], vol. 2 (of 3 vols), Beijing: Zhonghua Shuju, 1988, pp. 94-95.

# Dominic Sachsenmaier, Global Entanglements of a Man Who Never Traveled, p. 41.
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Catholic scholar Zhu Zongyuan. Huang Baijia’s comment in Songyuan Xue'an
neither came directly from the books of western missionaries in the Ming and
Qing dynasties, nor was it his own synthesis of western sayings, but derived
directly from Zhu Zongyuan’s Zhengshi Liieshuo. However, it is worth noting
that Huang Baijia said in the comment that “modern westerners discussed
these topics very detailed TP A Z it H1¥” but kept silent about Zhu
Zongyuan and his book. This gesture may imply that in Huang Baijia’s view,
this knowledge did not belong to the traditional Chinese knowledge system,
and what is important is not the direct source of the quotation, but the fact that
this knowledge came from “modern westerners”.

Equally noteworthy is the different attitudes of the Catholic and non-
Catholic scholars towards western learning and western religion. For the
western meteorological knowledge introduced since the end of the Ming
Dynasty, Huang Baijia seems to have been inclined to accept it. Commenting
on Zhang Zai's Zhengmeng, he said: “The development of calendars is becoming
more and more sophisticated... the results can be based on scientific
calculations and cannot be described in a generalized way [Fi£—i&, ZES5 RN
B ... WRTT W T#HE, FTKEEREREDL., 7% The so-called “The
development of calendars is becoming more and more sophisticated 5% —i&,
Z5 RINFKEE” describes the introduction of the western knowledge of
astronomy and mathematics JF&.% The case discussed in this paper also
shows that, in the opinion of Huang Baijia, the intellectual level of the
explanation of meteorological changes, “the theories of modern westerners [
AZ1i” seemed to be more superior to the traditional “yin-yang theory of

sensuality FAPH — S BN 1.

The most significant difference between the Huang Baijia’s comment in
question and its intellectual source, Zhengshi Liieshuo, is that Huang Baijia
rejected all interpretations involving Catholic theology altogether to rationalize
astronomical and meteorological changes. Huang Baijia deleted two crucial
sentences in Zhu Zongyuan’s Zhengshi Liieshuo: “The weather changes, God
decides it TTETM, BUEKXE” and “These are the truths between heaven and
earth. Only the God of Heaven who made the heaven and the earth can change
them ZEXRMEARZIER ., EFIERMZE, TNFHERZIE". However, Zhu
Zongyuan said in his self-narration of Zhengshi Liieshuo: “When I read Catholic
books, I can't help but jump for joy and say, The Way is here! The Way is here!

% Huang Zongxi, “Hengqu Xue’an”, in Songyuan Xue’an, p. 681.
4 About the connections with western learning of Huang Zongxi and Huang Baijia, see Yang Xiaoming,
Qingdai Zhedong Xuepai yu Kexue.
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FEERZFED, AERRECH: BEL! EAER!”Y Obviously, Zhu Zongyuan
wrote Zhengshi Liieshuo as well as Da Ke Wen for the purposes of “promote the
truth Z21&”. The westerners he met were “pure in virtue” and “erudite in
learning”, which enabled him to be convinced of “the truth”. This means that
in Zhu Zongyuan’s understanding, “western learning” was subordinate to
“western religion”.

Chen Xun's Xingxue Xingmi and Zhang Xingyao’s Tianjiao Mingbian are
also similar to Zhengshi Liieshuo, and both of them can be referred to work of
apologetics, defending the Catholic religion. All of these works attempted to
use “western learning” as a tool for “studying things and investigating truths
1#%#7532” to achieve the purpose of “warding off evil spirits B£%B”, and their
so-called targets of criticism were the “God of rain lJifi”, “God of wind X{R”,
“God of thunder &E/A”, “Goddess of lightening B f}” and other beliefs in
traditional Chinese society. These purposes are not mentioned at all in Huang
Baijia’s text, and he only described the “western learning”, without criticizing
the “Chinese customs”. The above discussion also shows that these apologetic
works are often related to each other, but the later ones also modified the
contents. These documents formed their own genealogy in the process of
copying and transmission. However, it is difficult to clearly distinguish the
continuity between the various texts and versions, which requires specific
comparisons and analyses.

Judging from the findings of this case study, a couple of significances could
be further elaborated. Firstly, from the perspective of the relationship between
Chinese and western cultures, Huang Baijia’s approach of “taking western
learning and abandoning western religion” reflects some profound significance
in the process of contact and integration of Chinese and western cultures in the
early modern era. Xu Haisong /&% pointed out that Huang Zongxi and
Huang Baijia had direct contacts with European Jesuits. Huang Zongxi was
friends with Adam Schall ;7#&E (1591-1666) and Jacques Rho Z 4 (1593-
1638), and he “acquired block-printed and hand-written books on astronomy
and mathematics from the westerners exhaustively 5 & &b %] A G BRE".
From 1687 to 1691, during the revision of the Ming History B in Beijing,
Huang Baijia was in contact with Ferdinand Verbiest FgR{Z (1623-1688),
Thomas Pereira ff H /& (1645-1708), Antoine Thomas % % (1644-1709),
Giandomeniclo Gabiani B3 (1623-1694), and Joachim Bouvet B & (1656-
1730), and he made field trips to the observatories that housed western

4 Zhu Zongyuan, “Zi Xu [Self-narration]”, in Zhengshi Liieshuo, French National Library version, Chinois
7139, pp.2-3, identical with the Vatican Library version.
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astronomical instruments.® Gong Yingyan, by analyzing the interpersonal
relations of the scholar community in eastern Zhejiang province in the late
Ming and early Qing dynasties, pointed out that “Huang Zongxi should have
been aware of the Catholics in eastern Zhejiang, such as Zhu Zongyuan, but
strangely enough, there is no mention of Zhang Nengxin 5 §£{5, much less of
the Catholics, such as Zhu Zongyuan, in the writings of Liu Zongzhou X/ 5=
and Huang Zongxi.” Huang Zongxi and his son were from Yuyao H#k of
Shaoxing #33%¢, and Zhu Zongyuan was from #& Yinxian of Ningbo FK,
Yuyao and Yinxian are a hundred [i apart. Zhu Zongyuan’s Catholic friend,
Zhang Nengxin (birth and death date unknown), was a disciple of Liu
Zongzhou (1578-1645), along with Huang Zongxi.* This article shows that
Huang Baijia, in his continuation of his father’s unfinished work, quoted and
edited Zhu Zongyuan’s Zhengshi Liieshuo but anonymized the authorship, a
phenomenon that at first glance seems very “strange” indeed. Huang Baijia and
his father all had contacts with western missionaries, studied the western
calendar and acknowledged the advantages of western learning. Therefore, the
reason for Huang Baijia to keep Zhu Zongyuan and his book in obscure, should
not be in the “western learning” but in the “western religion”.

Regarding the relationship between western learning and western religion
in the Ming and Qing dynasties, previous scholars have long made profound
observations and discourses. Li Tiangang Z=X#{ pointed out that Huang
Zongxi disliked the western religion, but attached great importance to the
rational knowledge in western learning. What is more noteworthy is the way
Chinese scholars adopted western learning. Qian Daxin $% KBt (1728-1804), a
master of puxue M3 in the Qianlong-Jiaqing period, wrote to Dai Zhen &E
(1724-1777), vehemently accusing Jiang Yong yT5k (1681-1762) of not being as
good as Mei Wending #83 & (1633-1721), because Mei Wending was “able to
use western learning”, while Jiang Yong was “used by westerners”. In other
words, Jiang Yong was “westernized Fg{t” while Mei Wending could “master
westernizing {£,#”.* Elman points out that before the nineteenth century,
Chinese scholars had a “selective” interest in western knowledge such as
astronomy, calendar, and observatory, which usually rejecting Christian
theology, which was declining even back in Europe. In the eyes of the Chinese

4 Xu Haisong, “The Eastward Spread of Western Learning and the Eastern Zhejiang School in the Qing
Dynasty,” in Xiaoxin Wu ed., Encounters and Dialogues: Changing Perspectives on Chinese-Western Exchanges
from the Sixteenth to Eighteenth Centuries, Nettetal: Steyler Verlag, 2005, pp. 141-160.

4 Gong Yingyan, “Minggqing Zhiji de Zhedong Xueren yu Xixue”, p. 64.

% Li Tiangang, “Xixue yu Hanxue: Qingdai Ruxue Fazhan de Xin Lujing [Sinology and Western Studies:
A New Path for the Development of Confucianism in the Qing Dynasty]”, in Li Tiangang, Kuawenhua de
Quanshi: Jingxue yu Shenxue de Xiangyu [Intercultural Interpretation: The Encounter of Confucian Classics
and Theology], Beijing: Xinxing Chubanshe, 2007, pp. 102-112.
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scholars, the claims of the Jesuits about the power of God were unacceptable as
heresy.” Xie Guozhen #EHT (1901-1982) commented that the fact that the
scholars of the Ming and Qing dynasties “studied the western learnings but did
not accept its religion”, “shows that our scholars were able to adopt the
strengths of all and discard their shortcomings.” This paper explores a
specific case of the Sinicization of western learning during the Ming and Qing
dynasties, and may perhaps provide a micro evidence of the assertions of the
above scholars.

Secondly, from the perspective of global history, taking Zhu Zongyuan as
a case study, Sachsenmaier explored the involvement of a seventeenth-century
Catholic scholar in the process of globalization, and the title of his book is
“Global Entanglements of a Man Who Never Traveled: A Seventeenth-Century
Chinese Christian and His Conflicted Worlds”. This paper is not going to give
a lengthy introduction to the book, but only to point out a few main thesis
therein. As Zhu Zongyuan was a pivotal figure between the European
missionary community and the local believers in Ningbo, where was a center
of book publishing at the time, his writings have the dual attribute of being part
of the global Catholic literature on the one hand, and the Chinese book market
during the Ming and Qing dynasties on the other, as Sachsenmaier has
repeatedly emphasized.® He adopts a global perspective in analyzing Zhu
Zongyuan, an upper-middle-class scholar, and his discussion focuses mainly
on the “intra-Catholic” sphere. This paper shows that Zhu Zongyuan’s works
did circulate in the wider “extra-Catholic” book market, and entered
mainstream Chinese scholarship through the editing of important figures like
Huang Baijia. It is well known that Huang Zongxi and his son’s Songyuan
Xue’an is an important work in the history of Chinese scholarship. After the
death of Huang Zongxi and his son, the book was edited by Quan Zuwang &
FHEE (1705-1755), Wang Zicai E#44 (1792-1851), and Feng Yunhao /3 =&
(1807-1855) and other generations of scholars. It was only then that the book
was finally written and finalized, divided into one hundred volumes, and
published in 1838. At this time, 83 years have passed since the death of Quan
Zuwang, 143 years have passed since the death of Huang Zongxi.** This
process can be said to be long and tortuous. However, after all, there were
generations of scholars who applied importance to this work and tried to
tinalize and circulate it. In contrast, traditional scholars have paid little

51 Benjamin A. Elman, On Their Own Terms, pp. 107, 111.

52 Xie Guozhen, Mingmo Qingchu de Xuefeng [ Academic Styles in the Late Ming and Early Qing Dynasties],
Beijing: Renmin Chubanshe, 1982, p. 6.

5% Dominic Sachsenmaier, Global Entanglements of a Man Who Never Traveled, pp. 44-46.

5 See Chen Jinsheng, “Dianjiao Qianyan [Forward of Proofreading]”, in Huang Zongxi, Songyuan Xue’an,

pp- 1-7.
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attention to the other six types of “intra-Catholic” literature discussed in this
article. The three versions of Zhu Zongyuan’s Zhengshi Liieshuo are collected in
the French National Library and the Vatican Library; The two versions of Chen
Xun's Xingxue Xingmi and Zhang Xingyao’s Tianjiao Mingbian are in the
Xujiahui Library. The collection and preservation of these documents are
inseparable from the Catholic missionaries, and in a certain sense, they can be
called “extra-territorial related Chinese books”.% If there is no intentional
collection of Christian literature by the Catholic missionaries, or if the above
literature is not properly preserved in libraries at home and abroad, the
interpretation of the meteorological texts by scholars on Huang Baijia may
stuck at subjective interpretations, and there may be no trace of “this piece of
history of the global travel of knowledge”. In other words, due to the unequal
power of historical discourse between Huang Baijia and Zhu Zongyuan, it is
easy to lead to the absence of key links in the history of knowledge and
academia. Without such key links, the understanding and interpretation of
history by later generations will also be very different. Whether the
introduction of western learning into China during the Ming and Qing
dynasties, or the collection of Christian literature in libraries all over the world,
they are all concrete manifestations of a globalized history, which are all closely
related to the Jesuits, a Catholic religious order with global characteristics.
From this point of view, the Jesuits’ participation in the establishment of book
collection system with global characteristics provided the basis for the “global
involvement” of the Catholic scholar Zhu Zongyuan. Its implications went
beyond the temporal limitations of the seventeenth century into a longer
historical period. On the other hand, the flip side is also true: Zhu Zongyuan'’s
case provides an important example of the depth of Jesuit involvement in the
scholarly integration across the globe.
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