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SBRUWKUE, I ARBKERS. I CUREE ) B9 AN 48 bR 4 2 8,
FRERETEE, RUNFEAZXELEFARTLEH 302 ZRET HHE, K
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ZEREB—FTHRE, WE2F—SHER A, FAXERAEHRA D
F, MIWAFLEZFHN, TETRILZE, TR kYL, xEUFCEW
BT FBERIR, AHEERNEXRR L, IEAYROERRERFEEN. BN
WREFALEN, DEIEHNEFLERAXANET . TN TPRERRLS
sbA — KA BB, T R R — AL

ARl TIET XERBRYIEERSFEAXFOLETE., AT
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HATT RN, IREMEALZELARE . T ROFRKRBEH KN,
AXKEFERAHY. A, ALEBLNET ¥ EHARAKFREBIZ AP
FEWXE (Ea? BH? ZF? —HERERR) , XHFERFELITHAE
wHEH. ZEZEHRRAATT RAKE.
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BURRLAEXR, PRZFEZEEST, BRERT 1 B 20 HHIRE 46 EL
itz p, REWKRBRMDALTE. HL, BRI IAE, SERERL)
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BEEKRAKSEERTT COVID-19, MEEHRBREATEETAA, RTAKE

THANTEAERE AL TIIERGMNARR, BNREZBE MR,
BA, MIRKEIREBAKE, RAEETBE —THHEZRE T I,
BARABNEAREBEE/NEEEREREFETFZHREESERESE, BERMNED
JUBEENRINENXFERASFEEREL/L. MEIFHIEEEAAMNR
BEE¥REEL? X AEASEIANNZ

B EMIER SN )L FE/NBBN—R LTRSS EHFRIE
Wik, MEMNEFNSEENEE—NEENEZE? MXAXEREFELAEXR"

RAEE X ZRERIK, EEEER TIHRAKIESKEDLHFERIEN
AEZ4: BR, BI—MEE'REIHREARNREEAETN. RENAE
(ME) Mo5ME (REHMBE) Rk, TELGHIRTHEAEX
NRUBBAEE M A O A M ER MU ZINERARENEML L, &
BRiER#ZECENTRE-—IPEFNEE, ME—NMEXEEE&HA—D
‘HERREY, REBIIABRRTERRERRTERERE. HIFXNKE",
ERDFEXNHLABR, BE—PEEAENKE

i

NERGILFRIZREXMEX EH, WRRKEREFEAEXE., FX
Haygnitehg?

[

WRBAVEE X BEE| TP BETHAEM HEMRBZIL 5IRH BV (FBRHE
®) BIIXRE, HEEITHLERILNEZSMNEEILZILERR T H LB AR
BRIEY. REFNTESAN—LEItEFR B NHE X hEEERE.
M BEFRH LM AMLNAEING, MEXENHEAHIEM 1620 F
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WRRR, T MRXNERFERMNEELN, BLARMNABELEEINRS, FF
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Antifa, 7. =T XEH). FHSBURE H7)I1E 2016 FHEBN=FF
BRI T —MNEREN RIS HWEREREERRXT, MERLAKN BLM za)
FEtsRTE AE BN NE. MIBRehELIEEEAE, X
RATERESG, MREFE—NT2ARNXE", XIRARER—RE
MERNNBUEFAENER, mE— M HBAEN ER 2B — 125 E
K'MNER, ELE-ELRMABEFELE 7T XM EGEANFIIAM,

BN 2020 £ 9 B 10 B, XEZMEGEET —FER (RFHER: NE
BHAEER RUNNENFELRR)  BIXHNGE, RRKEEETH
TEER XURER . WEERNTFERRKERN—K, BRETIHFLR
ENEGRHARAEANFT RLX DTN, FEBRTNESHAEET N ES
B XERXNELE RAX #ITEHFNTIEN, BN ER AR
MEEROTEEF (FH) BRSNSBHEREASNIERT . BxJLFL
T EBRRE". ME (AXFRRF) SFNEERERHRE, T2RRE
CHEaER KT B M ENMN M ASRTHEREFERS TR -5
BCEARBNARNANNTEEE . BERETHEIEHRE,

SEXNBREXFMAXE, TEEETAREE 8 B 29 HEHXM
(Oregon) BYEFF=T (Portland) JIIE 2ZEMNTIFES BIM uilEZEIRE
HMRE, 39 T ARFEFB/RFZFEAE 7 —IN Patriot Prayer AIIEF (X#rR
SEMLTFRET NS [BEEF0] NIRETM) mE—~A Antifa K53
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MBEFERRRXME. LHUHER, RFEREHEKRR (Michael Reinoehl)
EFREIE T —8 XEF—NMIEXFE! BRFRRFTXNZEERER
MERES, BTHIE Bl MUEMERETEIET. MXA—H0FE, XNUEFE
BARKFIE (University of Rhode Island) , ZIIRE 7&K HT (Erik Loomis) #
RERANARFENENIFEZREE UL ATRBIRX I Antifa 8F1E

RBBRRRERLRAFEFE/RFF (Aaron Jay Danielson)

HINEHEER, XELRERBERCZEEFERFE—MRERE
PEETALAL R, MANEREERRRAXMGE, WFERTRIEABRKE
YR, MEEEREERRUBARIZN, SERENTE. BXFEET
eRXBA (BT BHEBRATAHER? Y (Why was Michael Reinoehl
kiled?) , FEIR"BREEKRRRILTEARTENE, FIAAREE. " (He
killed a fascist. | see nothing wrong with it.) X{[IRE 5 & KETHIF A2 E—K
SIEHAEMIATHNERTS T, BE01R2ERTHEELEMUSE. "NEIRES
Fi%, TANARNEERMNNBUGRAZRHFNTR".

XFNFRMTAHRESROEE, HPAXENIUAREEEEEZRER
FXEMNERT. FR, SANEELAEE EBBH .

BIREEHETRAEEAS KT REERNEE: MG, A
TXREMREFESHNEE BIMEHF LT . WS AEREH SRR ENNX—
7, AEAMIBRESE REEBSEZBANRIZ.

REEKFEENXENZTRHLIULBREER, WEABERAHSR
R 4ARFAESEEX—RMRABRSKERET/\HLE., tAHLRTHNE
RIESMBAREL—NHEE". JRERBEREIHNTERET #,
RMBREBEAFTXIHNBREXTERFCESHEM—AN, EEEMRGRE
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EARZANVEERET, MAOARIUES GHXN, ELFETLENET .

AR, XREEUHSFEBEEFETEN. RUNLEBVNARB, °

—. ERUNXEREMSHRE

FHEAFFRY), EMMERERTHEXEE N BaGE, EEELF
BB B W NSRRI KE., ARER. 2RRE. BN LEFaEE
K, XEELTEFHLNTEZRE, B 1894 FXEMN GDP F—RBiIHEE
B, mELTHRBEZE XTEHEFE_XRMRAKRLEE, EXEMTENEAT

'2020F 9B 18, EERTFEXERITEINARE (Todd Starnes) K& 7 —H (HAFTEHAZIRE:
"NRHAMFTAWEER, PARMFHOKRD"Y | XHPCHT —HELHNEE: ERT RN T M
NARFHRFEFTIBUARIEIR, A7 M EEREM S, AEFREN-EHIINBIATINEE. F
EMNFEREFRIIER. BR. BAFRARIAER, THRAERESE. WTREUSENEERNE
(£WMIIHAK, FRISGETEEUBREREFEREIRELR JHFENE, BHTHS)

P B BUA R FIRERZ R

B ERR B CSMBUARTFIREAMPE.

ERORE, VFRBENRTIRERMEENE. HHERENREMDE.
FRPRAEER LEEBHRIES .

HEUARNAHSEXFZVREN, EEEFRRMN,

MR ERNHNEBERER, BARHARE. RPREEE LA WEHIK.
HEBAFBRRAEERIE. RSN ARERMMETIEE.

HEURRNRS THREXMNELRN, EREFRRMM.
REHERENE RS EERIZE N EM.

B AR Z R AT B = Rt AL

AARTE X EBR T F M ERA RN S REE N MEE.
REFRATHARAM=E K E—HFREE,

BRRE LAHZNE—PMHFAILFBATER.,
BMNIERETHREEX. FEREXMNEL.

? TF40 Todd Starnes 7 {3CfbZHk: tfaPRIEATRFZE "R K" —PEZK)Y (Culture Jihad: How to Stop the
Left from Killing a Nation FFFSHIFRHE, FEZREMHRARTMMARZELT M 7T HEEBRERER L.
BRNEEF AMMNOREEXZERFERNIFNHSTBAPRE.
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FROTLFES NN, HREA. RRALE, XERT —HHEE.
M 1990 FF| 2000 FREEBFEHELNMER K. 2000 Ff5, LHZ9. 117
EHREEFRBEAREETET. B2 EXEEBECRBANESELAMNK
T GRTERINBENER, w7 £RUNEE: FEMA WA
FIABMNEEIN BEERE, RHEFEVH CREALBR™ LHE--XE/LTF
MBI sonmyEIE IR EE, HpBeASHitFE. ANEEHSERRE
BENERE =

—&, BEARIEERAKEXRNETFEA=Y T ABZERE—K#t—Ki#t
WERWT . INKRWKHAFEZRSTRNNE: E—MBREM LN\ +EF
i, FERARERATEENENNL, RATHNILRBEN L. HHMIIEZL
SEHENTUALER, EEXEEVATHARItBEIEBHEEVE
BETLEN XREASBHEIZHARETTHRL, EHrEEM 2000 5]
FAREFEY T MEXEREZENAET THAKEXR V., ArEXLEX
WEHES REIEE 409X ERAD,

RXERWHF TEALEAZERNEMREER VMG EL RBFHN
I xEAN, NE5xERARUELERNESTENE, BINEEXE
FIANEERE tHWEXEREEIRITRIASHEALASAR. ETXEKNFE
ZEHEF, MONMXEEREARNTIEMR, mAERXERBENEEEZKX
%, RIEN=. O+FERMIAEhEEELSASENAT, THR 2000 F/E1t
MNERHEZRHBEMEHANER. W, BEEES., RARERR
EZFOANWAGZNA T, TRARARXEZRGRBENIME. MM RXSHX
BRBEFBEMFRMERMERE AN ZEELL, BN EiRE.
FIMAEE. TMEX. REEEEL. BIEEATERITE. IEZEHIAR
H" (holyday) F%F. XU EHAEBUE LMK T EARWRZENER. T2
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XESEREFAT NETEHARES, WOAREC (XUHESHK) X
XE, WA BRERRAMMNAE. XERAITEP~HRANRERE, T
ERNEREBRALFNRIL. TRMEERAZZENEE, BEAFR
A ZM

XHEIRA TRV S I EE] 2016 FREMEA A TREMENNFER
HNME, IPARBEE-JIE. BAEZAMMNEE. FINERERATIEE
B, NENHEEETXEEEMNIVX. 27/NE. REHX, 7 #HMB116
WRAMBR. AEAESEZRONSEEE, EECEEBAAZEERREK
FIKNEE. I—UVAORESIERERMIR, REARAMENEREE
TR REMEE, MMUEREEBEARMTRENSREZEREAR
NEXR, BEMXELER. TRASHE R REEI) L EE XA A
ZEEZEMTHRAUE. XOHAC TERIRRE ARAXE. ARESHE
ANMATRNECEXEHSREEFMERITR.

2015 FLEEMNEFTRMNALKRT, 2016 F1H, EMEBFEBMZF
B1&lE (Frank Graham) &ZEREXEZIR", EiBE3X 50 MK EIMENEHES
=o fMBEEMNEBR—EXRAZTEREMEERKEGS . RIRXEERE
AXEMNRREFR LBCHEN—F., MIEXFIERZEHEBREXEE
BRERFLNwEZK. MEREE BRAZ2ESFAMNENERE, BA
FTEXF----if EFEFRIEX—FBRSGE, RUTERNEAMEERETFT RE
MEFBEFEEATHRL, "—aa, A2A)IE, MEAT EHFmE)IE.

2016 £+ REEIE, AENBEIMAENALFFARFANERRNE—ES
. ABERBFALNESR, LRENELIERHIOIELR, MEERL
FEXNKERZT B, BB,
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MEREET, MRABRIWRFEEERNRE, JIEEERIER
T, BEREE JIELFRA T MEZENERNMERE. BREBFNT
BAXERIRASRESNBN=1r2—. BRLRENRBELFLNET £
RUFREDRD T FX. FARFIAITEREBRIEINNEVEREE, A
RUKRFEMEF ANV, EREDREPEE 9% K RFERE] 2.5%,
ZXLEZR=TERERRR. ENWANETEEIBRI--RETHSAL. RET
FRATH. KRRNBDTHSOENZE . NEFF, A THESMmE R
H. B, XA MKROSE DR (FR) K7, WNBHRARER
T MR AERHFIRT, RAMNMEBCHF@mAE, hMEREELE
A 25

T, XRRKEBARERBHBREINEHREAS, B ETHABBEE.
MEBILAARTHZERDINENER, MONENFREZED 2016 £89, I
., TREKEGFEMRE, )T EMERE LK SREESEBKER
EHHEWEEBNINFEEEZER, ME, ZEESFEME, MR
ELERERN. THE A NEZE?

TR ERUGREETKRE-NERNIHSTURELSBRNENESR.
BER—AMESRENERAFLMRREENETFLIYRNEETSFNE
WAL, BEREBFESITIENTY AL, EOHREEI], UEHSEHIRE
100 £01, EE—PEZURSARKTUT BULEETHRE ENEET. o
EREMBEHFEZAR3000 0, —PNEVERSLTIVATHRESBBEHBE
—AMTHE, —ABFELRBRIFBRE T I X. BEEITEZILHENH
SEVANEARETHBULEEHEHRSER, NARBNER, STLAL.
AEEKHE, XEDPABFERROFHET . BL, BREFETFZHEMEEE
TBERTXHNEL, XOEFSEEEECERNARBENEE. Hms
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Zz, TERMIENT WA TR T —MEENE, REAMIINBUSSH.
BN =, MERFFHIEREE, BRI REERNYTE Z A6 Z 5 R ]
BEEEXRT., INHEFRE ZOMBECHT LR KESKUAIREH
Bk, REFANZREL R, BRABRK. ERIAERERKE. 18K
EXER. BHTHREEZEBELER. MHSRZFER. MIINBUEL
el N R — VIR tR(E R EAMEXNREES MG, R—UIT AP
i E—EFHHVENE R R RPNV BT ENERZZHNA . 15 E
—LUEFEE /N S), W Facebook. Microwave. Amazon, Apple &%, ABEHNE
FrA, mEFHAEREN, BERAZXEASTH—MEMEmE, XANEM
oI IR E R, ExR kR AMRIIEFNBRFA TR ME A RATHNITE.

RAURRARZREENN, MIAMNFEREERKORBKERIP LA
M. MEDMBX LW, TABRLCRAREMEE. X, AWEFHEIXRF
HIKERE L. MRBREGXUMNMER. NMNERFENZH. BAMBUE
IFRFTER, XMERBFEREZSWERMHR AP R & A&
BAEATEHEAANTAER, URMUEINME, BARERZSNECHYE
EHXERRMIANTHRE, REMNESECHMESHIIXLEAZAR
BT, RMEEMNALTHBKFAXLELTXE. TRIRRENDZEAN. BT,
MEEBUR LBk R,

WRXLEZFENAARSEXEMNRE. X, E5FTESMHI10E,
BAMBEE. " BAZL. BE =K EEFHEEEIMILEEEL.

=, ZREERUNXEN R ER W
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HEYHEXEEARRNRE, REXEMNKRIBER (EEEREH
%) BCEEERER, RMEMLIHEELRAEXENHERNMEELHE,
1620 FE—HREBRER A RYRERT I EIFRIIFAM, XHABFHRERE
ATREREEBELATHNEES ABEBTECHRS, XA LHMEN
T FERAHROEMNEH. IEE RN L 41 RFEE 5
U (ERESAA) KR LM77 XEN ERER --FHENEMAROHE
N E RIS XUREZFITER T REXEENE. FLENHES,
REXFHNNEN. IUEENMEBEE—HX—MABREBEHA I EZFHERK.
BE+/N\ELRAKRKEEES), EARERABNAERIKESMEELREN
RV SRERNINRIEE, MR T Kb 2 BRI EFHR, e
RESE— M E—NREEE TR EM. RENRIEFHEERNREES
ZaTTinH.

AIENFEZES, BREENERSHERRBEMN, RNELXLHE
HEHER BREBEHH, SBRITHBIXREABEM. X, iz
RABARROEMFEALT, HEGEE—IREA. DEWEA. BEXA
FIWOMEEREMNAL. FALSTHEABCHXL, INEEEMBAZERLS,
XERE EHRAA—DEHTEEESTH (HHEER) B 5SEAXHNERIART
RE, BRAANEFTFAREXUEZZ EENEN—R, AT KEEHELSN
Y. PrIX, —EFEMEXTFR, £REXEXA LB ENREA, BA
FREFESEAHEE, E2HERABRWEAML EEAN", AALTRHTAKE. &
BHARNOE, BRUEEEINERZEAN . BMERAERRENES, B2
EEFBHIAR, MAERMT.

ERZ, 9. 1I"EXMARBBYIFR™ERXT . hilie 7 ZEFEAFRNX
ST R . WS RFHETHEIZAE 2005 F£HART {Who are we) (F1ZiE) |
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XEMEMHRNRE—ARERE, 2000 F7, AERERE, EXRBIREESTE
RERFRRASAEMRNERKFRABKRR T BEmAE 7. B4, 1t
JE XA AR ER R SRR FIE? 1995 F (AR R SHERK
FFRER) —BHk, REXNERBIENFEWEAIR, BEFSK.

HEANZ+—HL, NEREETREBAMNEREEDER. thESPEE
52 MBFERBDIANRMTUDABENEZDF S EHFRENFTE, (B
TEREMMAEX, FEURRBMNEEBROAE, FERETIEEREMN
PAXNBCHANH KBTI . BEEBAZEARNERT, FREX (i
TEENFRHEE, UERBFEXAXRURERLL. XEXESMIARNEER
RE. BE, IAAXFIARE T EHLAR+ERTHZERM, MR&~ET
fetl. ERXMEINRERRS, RAMIEIZHIRIEEZEMORHX
PMERERRZ—, BRMMADTT HEBENBIRE: XEAS5XEAN
H£5E, FIXREMIEBS[IE], HEMIE, REENEEERTBENL
FHEESXEMAZSMNNNEEEINE, BXMHNGEhIEEET =
EH. " TEMAHZWEEAZR@HIR, FHNRZIXESHEEROARE 4
T, e~ METEREIMIBE RN AR RBHETER.

N AR IR~ EXRIRESBME S MRE, I AR (3]
HENFMIAE, REAZXMEH XK, SREDTHEURK. HEURE
(k) BRI HE, AERORZZEART .. X, E2EHLEEZER
K7 BERE R S IARI BI/ENL

9. II'EXREHIBANT RS RRYNNGHLSE, wERAEEtEE
HEIMHIAR, MBS RP=FEEMOEI B ERNE—XSMFIERRHA T
‘Crusade” (+FFERIL) XMIARFKENBHMRNRET FEREETERER
WEAFET - ell. EEAEMEAERBHIMNDLEL, BXEA
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XEEGRERRABEEREANERSMARNRKRE? E, BEEREFRRNL
BHREEN-BEEH O XUROREFANE—ERANERSIE? NMiftE
REHRRE@E, EEENNBHABREE, RERZEWIR GEHEX
RBLAT—MARNBEHIN)  FHERREPRELEREHTESR
HEEHEMFTELERT. BERET. RESLARSERBAEXNEN#
T REEEERUNHE. JIIEEENEFHREX LR, EXREDREEL
RIE’,

t
=

XEANNSMARRYHELS 1965 £ TRESHRNEHtB AL X R,
FRARZXNMEHNVREA T HERABRESBA—HNSMIAE KR EE
AN, BRERMERTHE, TRBABRFIRGRF. “black Power X/ Math
HEMAEXENHBEG . AEXENERSIMHIIBERABTR, MEREE
FRIGBEARFT RN ER, XHXEEWANERFRNEL, SFLH

BHREHLTFNRT XENSHNE: BABHR, BLHTHRRTH
BRE. CEGER? FEHSEXEFR, TEROIREE BEMNL

ENEBEFNHREANE, LFTUSRER L& IMRK. —01E, XE
ELXRET L. BEAREME (RK) . RE. XUHANBZOMHESTE
wWOE. HERFEAXMER, ‘BUALER EHEF T XEHSHNIEENMMN
B, AR AR BUARRG#H -SSR SBEHENHAL.
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MEFSHHFT 259 sKEHFAE, FRUZHIL 270 KEAZE, BilLEAHR
BREREERMNEZE, RRFRBEFCRENFSLENERESL, M, FE
BRIERZEEN, MARHELRE. HRERRRNAEEF AL IPEN
EEERMmE. REML, BAGBRIKENFEINENRKESE (BERELY
%) EiREE.

B, HSARELZWIEHNRERMN TMARNKREZE . WR/IZEE fb
IR LB IE I WS AR LEIDERRRFILMBNNEREFTTE. R,
EBRREMTIERE. EiaE%. &N KREEL. SEERKRNEEEBREM
RELGEMEY, FUILKREFEENESG. B4, FEESENYIE, i
AEE? RESHA, XERRNASE LT TARRE, AR B4R
FRENY, RECETEZBHRESRENET, RAMNAERT R
7. BEEHmIRAER, IERELHLT. ME, HAMEARELEEZESTIA
RJIE, JEhEeLFET sonHHERMANIENEENZIFE TR
EEEMERGEHNT. ) |, JIIERELEEESIERSHARNKSHNN
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FEERERERKY, BRBHEXA)IENNE BRERERXEHAIK
BNENTEERN, REZXZILUEM LS RARZITELA LM (R
FRER R AEAEIERSE 25 FAWKE, ARELREAM. TE2EEHHLR
ENREHNERE, ME, BEERERTNAREREEAELZTHX"E£"H
PRIET, SHMINIAEERBRZENAER AR SREHFREZ AR, 18
Lz THEERERRE, XINTHRAEREZAMNENRBROZHZR. X
HORREIE 2SR AZNTT M. FTMEEFREME, LHERSREE
NEEXHRAZZT.

HRX, BEYEAERBNOEFREATAEXN. XREH N 1, RSKREE
ELEARTRIN 63 BxEHHNREE, MEREXESWRAKEREZE RGN
REBAHLEZATRT, AARERFBF NS WUREELPHRESAS
XFRIRE, WHAZARRE 50 (—3) REMANLL, 2, XEBSEBIEY
BEHEZRBETERAZRDT, NEXFREIZNERLHME-LEHFZLRTH
HENES, BREPRNTSR. BELIZRMTBITNAES, —KRZ#H)
EHHHE LHRERRTHER . MANSEF AR TRITNER,
BREXZHEMFLARTN. BUBLRARN., BW, XERER. KER
(A=) . Bz (X2) . TA (M#ER)  XBXEH. 25 -EFE
RYUNVRIRFIR S B R IFNEN . RARDE. BULFARENIER A
HEPBUANE (BEFMERIEEN) MEN REBRRNREG) N5
HEXEEXRT . FEHERLT MR, REBRAEERRSSEL. KAC
MIEERGFENATHIE—BOPALRZEAERFE, MEWR/IIE. TE,
AE 11 R 4 BIfR, RASIIER (%) A 8300 T E#E EFE] 8700
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RE, AEEASAANNETEZERARNEZ, JIIELEERXRAN
ThmELREFERX . BRI G, 1, MEEMR A REREGTEER
EfR EMRAMSENAEN, LHEN THRLEFREARMVEARE LB
BURRRERIRESATE, METENUEENERBIRREESTSERR
2, WTESENXRBE - #ENBESTFENXR. BE—1TH
R BRENDEMPENER SEREGBILPERERROEE, BHR
MEXEMNEFERINE. BREEASBEANRZEMMAMBE, BHESH
Efrxelil, BEBRIENESHE. 3, FAREARRESHINMERS
RS, MERMBEAEMNEZRMAREGHERLEEHRXER.

MERFE—EFIRESHR, XEATHBERN RE MHTRAH
RY, BEERERIES. JIEHBEHNEERERMNE—REFE, BXEEE
NWREFNBXEHE-—NTER. MEEZARN, REEZRXEIHRNE
EBABAN, Bk, AMBAFREE, EENSISEFDNIBHMHRE R
BUHTRAR, QIEMA R RBXER T MEMABL. xEEN/LFHhiE
TREDGEVERNXR., TERAEEXFHNESEINER: HERBXR
FHTEEMN—RMEERR, L HERMNELERX L LA Manami &
WXMERMET 5%, EEMMEREERBAN, mEKIhHERBRYEE
FAREHRAALGFANE, FNGETIMLEEBRNRE. BEEZ, SEIK
RIEREBFEXRMXBE, NETEHXMHERR, XNEXENERLSE
ENRE, ELBEIXAELEREINEER R,

FEE—EME, IENTHEEFREFALTER EAEIEEIE
TR RSN TR

(1) ZERA. REFBHZDEZAWTRBFIOEREMSIL TR
ITRERSEEFREIETEHRFRLNXE, £, & REENRNEBLLRRZ.
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(2) AZEE, MR 118 12 BAEBRARPOLAHAFREEAIEFE
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ShE#TEERS. —EXRXNEE BELSHRBLEEERF XA,

UE=/ RFRPEEA—ITESE FELQHENHARSHENX
R, RRNNEEERXR EAFSETHHE., JIEEARNENBURRD, B
EEERKREBARSHNEEZET RS —VIARBUG DR RRH . $TH
RESE, FHREEERENNE EREN RIEHRXEESERE—TIT I
KEMERARKEAEE NALETENEZRNYT K. FENERSKE E2M
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NETZFREROFE, XEXNYIEETHRIMES--JIIERRABTAT
UJREZMH T —MINERFEFELR. BEE FEHEE MEHKDG?

BEMEZ, WAKRENREER, TEEFEMRY, EE)IEHE, T
BENZ AEHEMNGE, OERATIIEEXNH L, FbXEFE
A MRZNEEE WEEXEBRAE—RERNINR. ME, BE-—K
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MR, BENES, HEHEHER AESTM!

BX—R (MELETHER) WHEA, MXEFHEREFE BPLEO. XBER
EEARRABEE, BUZTZIRIRKEEHETEIE D DN TFFAESIE
(Petofi Sandor, 1823-1849) , 2R} 1956 ERFFEMH/E, PEEEVMELY
B IR & ERIRD TR N R L IFERB, EZTZFENEHIRA AL

'AXENRANEFRMEENM 2020 £ 10 B 12 BEZ F 21785 0One Health-One World: Post Corona

Perspectives on the Interdependence of Humans, Animals and Nature"& i3 Bl {9 = BUR S,
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B (R 204MFHESEL) WESZE HiIFRAKRETHICHE, XFRETILE,
TR T AR ERER ANINEFR,

XERFEH T MRS T —MONMER, WAE=ZXREZZMESE, EL T EW
F¥E "BERS, "EEEX e RRUR, ABRMRE, UM (TENS
FERFADAMER AT BB AR, DFERELEX) .

AERZIENNRMKAES, XMAMFEIMMORSEBENR, ARNBILAH
ERES, hBFZARKBEN.

WE, AETRERRKMUREER ZANERME4D, MaEHdRBERE
LERMAEET, INMALEBZTIEAXRE. ZANERSHENER, ZXEEHFH
Bk, THENAEREFEMNBAFNEXERZEENEZASTERRDI. 55
TERNTENT, UEREEBFENEENBREEEEROREZF . FIESFKR
BHE EXHEREIP, X=AAENE OFEEATATRH EEZHEA
R

B, AAXRFESERENESNERAMESERFRASK, XM/
REBRALBTAAELE. EBEAART, MBJLE—FERFRBENIKL! X4
RESZTERZRE.

ABHmEEER?

L0ERBERBE TR £, BREAGEMEX L%, SEHAENMBREZX E
&, MAZREESANTBHEX ENED, GINBSFEERSwHNRMES
S (Y SOl i e S
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BB, BIAME,

TUFTB BE, REANELD, BRI BX, REBH'EE (ARE, AY
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philia) , TIFRACE" (BKRE, AEENBEITHEHFEIE agape) ', MAZIER
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LIAERETFH2E, REENHARROEEERNEE, TeE8rHn S
WUHE. SR, BT, CERERNEROTNMREE, BEERPANESD,

X—m, RARNZERBAA. TR ML, REFAERNERETNREARR, KZH
FOARE SR & IR ARAERIAM 7 XL . HR, XM OIRER, 2

BEMZRNXTREERS AFERERHEXNRE.

BA, AHLANEBEFRNOERTEKRENEE. XEH, T2ERETTAA
MREAELESEL, K27, FHOZE, W AR BIIEMNER, BXR4E
ELIEIERE IR’

BNEMEENTERRE—TEXMERRL

12 REREMTEHEBCHTERRE, WEAHTHIAOCERM, 2INA8
MM AT, HPEHREBCERINA —RBERA, REEHIE, 48
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!
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FRKEBCEWINA!

13. T2, “BE4LE " (Reverence for Life), X—lFIRASHAGE L KHEXK,
KR FE R R ZER B IRFE (Albert Schweitzer) BIXEEST, EHBERES
HEZNMFEZEHNRNK, REWSHEXR, FARAIELRN. VHEREE
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AathREFEFSHR. AMEAXBSNEGERSHUR, EERNAMENURAFE
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AENBRRBEXREK, E4—F (Z—SENENERTEREE) | B#H—FHi,
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RTTESIER, B RAMBLEGBREESIIMESTFE, HBER—HE
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20 A, RiIKiE, KRS B mEiE?

CAZER/E) (A Brief History of Humankind)F1 &3k E 5 ) (A Brief History of
Tomorrow)f91E%E, IXBFIMERFFRF (Y.N. Harari) RAEZEVH, BT BRES
Z R —3C, Bl T BREmRE 8RN SMERRTBTRE SIS AL
EXfER. FXRE, XMEREILAEEN.

X5 T X EREEREENIFRHETEARENLE,

' “The World after Coronavirus”, Financial Times, 20 March,2020.
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' Paul Tillich, A History of Christian Thought: From lts Judaic and Hellenistic Origin to Existentialism,

p.323(New York: Simon & Schuster, 1968).
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Augustine’s Theory of Imago Dei in Ming and Qing

China*

ZHOU Weichi (Institute for World Religions, Chinese Academy of Social

Sciences)

Abstract: Augustine’s theory of the renewal of God’s image in man looks at imago
Dei from a soteriological perspective. This article investigates the history of the
eastward transmission of Augustine’s theory of Imago Dei, identifying two schools
within it: one is the mainstream, upholding the traditional Augustinian
“memory—understanding—love” theory of the image of God, and the other is a
branch, leaning towards Thomas Aquinas’s “mind—understanding—love” theory
of imago Dei. In the Chinese context from the Ming and Qing dynasties on, these
schools each, in their own way, suggest admonitions for how to renew the image

of God in man.

Keywords: Augustine, theory of imago Dei, St. Thomas Aquinas, Giulio Alenio,
Lodovico Buglio

According to the teachings of Christianity, mankind was created according
to God’s own image, therefore, if one wants to understand God and mankind, then
one must first understand this image. In Augustine’s view, the image of God

(imago Dei) should be sought in the most advanced place in a human being, that

* Translated by Sarah Basham. [Original author’s note] This article received the support of the “Center for
Research on Guangzhou and Sino-Foreign Cultural Exchange ” (Sun Yat-sen University) of the Guangzhou City
Foundation for Key Research in the Humanities and Social Sciences. This article was originally published in
Chinese in the journal Philosophical Researches(zhe xue yan jiu T ZH153?), No.8, 2017. pp.76-83. The original
title is “Augustine’s Theory of Imago Dei in China and its bifurcation” (REETERIRNREL M) .
The author thanks Sarah Basham for her excellent translation and translator’s footnotes.
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is, in the human mind. In De Trinitate (On the Trinity), he investigates this problem
specifically, in the end recognizing two images: the first is the mind’s “memory,
understanding, and love’ of the self (Augustine, 302), and the second is the mind’s
‘memory, understanding, and love’ of God (Ibid., 429). Regarding the first image,
he believes, the mind always remembers the self, understands the self, and loves
the self; at the same time, it can be said that memory is the equivalent of the mind;
and it can also be said that understanding and love are the equivalent of the mind.
Memory, understanding, and love, these three things mutually encompass one
another. However, the sum of any two of these added together is not necessarily
bigger than each individually, but is of the same size. Likewise, the sum of these
three things is not greater than the mind itself, but is equal to it. This is precisely
similar to the situation of the Trinity: although there are three hypostases that
are completely equal in their divine nature, God is not three, but only one God. In
the mind, then, if the mind would understand the self, it must first have a memory
of itself. Memory then gives rise to “the inner word” (verbum interius). This is akin
to God the Father begetting God the Son. Once the inner word has been given
expression, it then becomes the external word, and is heard and seen by others.
This is akin to the word becoming flesh and coming to dwell on earth. Memory
begets the internal word, demonstrating that between memory and thought there
is a kind of love, which connects the two together; this is similar to the love that
connects God the Father and God the Son, that is, the Holy Spirit. However,
Augustine felt that simply finding this “image,” that is, the mind’s “memory,
understanding, and love” of the self, was not enough, because the literal sense of
“image” points to that which is archetypal. One must aim to approach and
resemble that archetype, that is, God. Therefore he proposed a second image, a

truer image, which is the memory, understanding, and love of God.

Before recognizing these two images, Augustine also once believed “the
mind, self-knowledge, and love of self” (mens, notitia sui, amor sui) was also an

image (see Ibid., page 261). He said that, when contemplating itself, the mind gives
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rise to speech about itself (verbum mentis), much like God the Father begets the
Holy Word (Ibid., 270). However, he later abandoned this image because the mind
is a substantive entity, and knowledge and love are actions. They are of different
categories. So, in the end the “images” recognized by Augustine were only the

former two mentioned above.

Augustine connected these two kinds of image with the history of
soteriology, believing that people go through a process of “possessing imago Dei,
the destruction of imago Dei, and the renewal of imago Dei.” The archetypal image,
is good, but damaged because it was debased [in mankind]; for its restoration, one
can only rely upon grace. The renewal of imago Dei is a process akin to the
treatment of illness. Although the grace that causes people to convert is medicinal,
one cannot hope for the disease to be cured all at once. Entering into a state of
grace from a state of sin, one’s image is renewed, but it still is not sufficient; one
must wait until later when His glory is directly perceived in heaven, only then will

the image of God in man achieve perfection (see Augustine, 439-440).

However, Augustine also realized that among “memory, understanding,
and love,” memory is not really an action; it is latent and static; however,
understanding and love are manifest, or active, and therefore not of the same

category. This makes for an unsuitable analogy (Ibid.,, 427).

Peter Lombard’s Book of Sentences transmitted Augustine’s “memory,
understanding, and love” theory of imago Dei through the medieval period.
Thomas Aquinas on the one hand perpetuated the framework of Augustine’s
theory of the renewal of the image of God, and on the other hand also made
important revisions to it, primarily, replacing the “memory” in Augustine’s
“memory, understanding, and love” with “mind.” In this way, the image then
became “mind, knowledge, and love.” Facing the question “is the image of God in
all people?” Aquinas proposed a doctrine of a three-level image of God; from low

to high it is divided into three levels. The first level is the created image of God
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that all people possess; every person naturally knows and loves the Lord. The
second kind is the image of God found in recipients of grace; they are able to
superbly know and love the Lord, but not yet perfectly. The third kind is the image
of God found in the blessed; they perfectly know and love the Lord. This is realized
only in the first hand experience of God’s glory. (cf. ST I q. 93 a. 4; Aquinas, pp. 58-
62). Louis Buglio translates this passage from Aquinas into Chinese as follows: “[It]
is divided into three images: one is creation, the second is deliverance, and the
third is resemblance. The first image is in all people; the second image is in good
people; the third image is in divine sages who possess beatitude.” (Zhang Xiping,

Volume 12, p. 611).1

Why did he want to implement this revision? Aquinas points out that
memory is a kind of habit or power; it is not an actualized, intentional act, but
understanding is an actualized, intentional act. Love is also actualized (cf. ST I q.
93 a. 7; Aquinas, pp. 74-77). In God there is nothing but pure actuality; it is not
possible for there to be a thing that moves from latent to actualized, such as
memory giving rise to words. In this way, although both Thomas and Augustine’s
theories of imago Dei emphasize the soteriological meaning of the “renewal of
God’s image,” they also have differences: Augustine upheld the formula “memory,
understanding, and love,” emphasizing the mind’s memory, understanding and
love of God. Aquinas, on the other hand, maintained the formula “the mind,
understanding, and love,” emphasizing the mind’s understanding and love of God.
Aquinas forgot “memory,” exchanging Augustine’s “memory giving rise to words”

for “the mind giving rise to words.” (cf. Lonergan, pp. 13-14)

1 [Translator’s note] The Chinese of Louis Buglio’s translation reads “ 8 =1&: —H%iE, —BHXE =H

HE. BRERA, REEBEAN, —BREZHBEZIMHE, "

No. 15, December 2020 -36-



| Journal for Research of Christianity in China|

| hEREBHHFR  ISSN: 2325-9914|

Part One

In 1548, the founder of the Jesuit order Ignatius of Loyola (1491-1556)
published the Spiritual Exercises (Exercitia spiritualia). This is a four-week course
on the exercise of the spirituality for devotees. Ignatius first wanted to discipline
the soul, then control the body’s behavior via the soul. He calls memory,
understanding and will “the three powers of the soul.” For example, in "The First
Exercise: Meditation on Three Sins," through meditating on the sin of the fallen
angels, the sin of Adam and Eve, and the sins of humanity, one will remember,
realize, and be stimulated. After the soul’s three powers have been trained, a

person can then become a steadfast spiritual warrior.

In the late Ming dynasty, following the arrival of the Jesuit missionaries in
China, Augustine’s theory of imago Dei was also introduced to China. The earliest

Jesuit missionaries to enter China were Michel Ruggieri (Ch. Luo Mingjian % AR,
1543-1607) and Matthieu Ricci (Ch. Li Madou ]335 1552-1610). Ruggieri’s
1584 Veritable Record of the Lord of Heaven (Tianzhu shilu X 3 3£ 3%) did not yet
mention the soul’s three powers. Ricci’s 1603 True Meaning of the Lord of Heaven
(Tianzhu shiyi X &5 X)! already remarks that the mind has “two offices, one
governing desires, and one governing awareness” (siyu, siwu er guan =)8%. =15
—'E, see Mei Qianli, p. 113). In 1605, Ricci undertook the compilation of the
standard Catholic catechism, Abbreviated Record of the Bible (Shengjing yuelu =&

2273%), standardizing Chinese translations of a great many terms. For example,

»

“The spirit has three offices,” that is, the one governing memory, the one

governing intelligence, and the one governing desire (see Huang Xingtao, vol. 1, p.

1 [Translator’s note] This translation is adopted by Douglas Lancashire and Peter Hu Kuo-chen, S.J., trans. The

True Meaning of the Lord of Heaven, (St. Louis, MO: Institute of Jesuit Sources, 1985).
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36). Essential Teachings of the Lord of Heaven (Tianzhu jiaoyao K £ # &),

basically a set of teaching materials on regulations of the Catholic faith, was
inherited by later arrivals and had far reaching influence. Augustine’s theory of
the renewal of imago Dei entered the Sinophone world through the disciplining of
the three offices of the soul. For example, in Discussion of the Four Last Things of

the Sagely Catholic Faith (Tianzhu shengjiao simo lun X 3 %0k 1£),! besides

quoting Augustine’s more famous sayings at length, Alphonse Vagnoni (Ch. Gao

Yizhi —7&, 1566-1640) also begins to juxtapose the three offices of the soul

with the consequences of its choices in life. He says that in Hell, the “three offices”
of the souls of evil people will all receive severe punishment. Therefore, in life, it
is necessary to discipline and regulate the three offices of the soul and the body’s

five offices (five senses).

If we say that Augustine’s theory of the renewal of the image of God had
only just started with Vagnoni, then it reached full development with Giulio Aleni

(Ch. Ai Rulue ¥ {EHg, 1582-1649) and Francois Sambiasi (Ch. Bi Fangji EEF7757,
1582-1649). Aleni’s Crude Narration of the Study of Human Nature (Xingxue cushu
M 48IR) states that the soul “takes memory, intelligence, and desire as its

original function” (Ibid.,, p. 259). Record of a Discussion of Study at Sanshan

(Sanshan lun xue ji =B F4) records the content of a 1627 discussion on
morality between Aleni and Grand Secretary Ye Xianggao I [5)5 at Sanshan (in

Fujian Province). When discussing why people are good or evil, Aleni speaks of
intelligence and desire. The Lord endowed man with intelligence and desire, “[But
because] his original sin has not yet been eliminated, so the rectitude of his
original nature has already been lost. Once his intelligence has been darkened, his

desires will immediately become deviant. Because of this, the road avoiding evil

1 [Original author’s note] The edition read by the author did not display publication information. This book is

not included in the several collectanea consulted for this article.

No. 15, December 2020 -38-



| Journal for Research of Christianity in China|

| hEREBHHFR  ISSN: 2325-9914|

gradually becomes more and more forked. This is one thing that divides the good
from the evil.” Aleni, at this point, has yet to mention “memory.” Aleni points out
that there are two further factors that result in the distinction between good and
evil. One is the differences brought about by the body, or the flesh, that is, the

“endowment of qi” (bingqi ). Another is the differences brought about by

one’s environment, custom, or habitual nature (see Ren Yanli, vol. 3, p. 82). Aleni,
here, borrows the concept of “endowment of qi” from Neo-Confucianism, or, the

“study of principles” (lixue I3),? using Confucians’ own concept of the “nature
of physical substance” (qizhi zhi xing = itz ) from their theory of human

nature as an explanation of the origins of evil. It can be said that this is particularly
Sinified, because in Augustine and Aquinas there is no direct equivalent. Aquinas,
when speaking of why man defies natural law (which approximates “heavenly
principles” in Neo-Confucianism), proposes five reasons: lust, evil habits, evil
natural tendencies (cf. ST I-II q. 94 a. 4), corrupt customs, and harmful fashions
and habits (cf. ST I-1I g. 94 a. 6). Here, “evil natural tendencies” can be explained
by original sin and has nothing to do with the “qi” (physical substance) discussed

in Chinese philosophy.

Diary of Oral Admonitions (Kouduo richao A% H#1)2 is primarily Aleni’s
collected conversations recorded by Li Jiubiao Z f1,#= and other followers. It

records Aleni and other missionaries’ explanations of all kinds of topics and

1 [Translator’s note] Translation based on Benjamin Elman, “The Failures of Contemporary Chinese

Intellectual History,” in Eighteenth-Century Studies 43.3 (Spring 2010): 377.

2 [Translator’s note] Title translated following Erik Ziircher. Kouduo richao. Li Jiubiao's Diary of oral
admonitions: A Late Ming Christian journal, translated, with introduction and notes by Erik Ziircher, 2 volumes,
Monumenta Serica monograph series, 56 (Sankt Augustin: Institut Monumenta Serica; Brescia: Fondazione

Civilta, 2007).
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questions regarding Catholicism given to followers while preaching across the
province of Fujian between 1630 and 1640. In the fourth chapter, a disciple by the
surname of Lin asks if what Mr. Aleni said before was true, that between memory,
intelligence, and desire, one person usually cannot have all three. Aleni answers
that these three things mutually promote one another. Although it is difficult for
the average man to have all three, there have been extraordinary individuals who
were able to have them all. He goes on to emphasize that it is necessary to
remember beneficial content, fundamentally changing the content of one’s

thought:

Memory is like a storehouse; it is the repository in which principle is stored.
Thus, the office of the memory must be pure and not complicated.
Everything that the ear hears, and everything the eyes touch must all be
made to agree with principle and the Way and memorized in the mind.
From this [it follows] that what the mind understands is all things that are
good, and so the desires will not have any reason to deviate from the Way.
Otherwise, wrong and right will be haphazardly arranged; good and evil
will crowd together, even though the two don’t tolerate one another. Even
when one is truly hardworking, still there will be other thoughts hidden
within. It is more often than not just that the memory is unclear. For
example, if what a storehouse stockpiles is entirely gold and jade, then one
would definitely not allow an evil or vulgar thing to mix inside it. So, each
thing that the mind knows, take it and use it; there is not one that is not

pure gold or fine jade. (Zhang Xiping, Vol. 26, pp. 702-703)

Memory has an important function in Augustine because memory is connected
with all past history, the unconscious mind, and the superconscious mind (divine
illumination), much like the tainted and untainted seeds spoken of in Buddhism.
Therefore, to correct one’s memory thus implies the fundamental correction of

one’s mind. This is intimately related to the renewal of the image of God in the
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soul.

A few days later, another disciple, Cong Chuo M Zg, asks if there is any

difference between men and women's souls. Aleni responds that there is not. Cong
Chuo asks further, that one often sees that women are not the equals of men in
memory and understanding. How would Aleni explain that? Aleni answers him
saying that there is no distinction between men and women's souls, it is only that

there is a difference of sharpness and dullness:

Indeed, from their creation, the vitalities differ in their purity and turbidity.
Thus, regarding the soul’s being, originally each has the capacity for
memory and intelligence, it is just that those whose vitalities are turbid,
their memory and intelligence must also be dull. It is truly that their organ
of efficacy is not sharp; it has nothing to do with the nature of the soul. Do
you not see it in fire? The brilliance of fire is its nature. However, those
burning pure oil, their light is always bright. If the oil is turbid, then the
fire’s light is necessarily lessened. How could it be that fire has a distinction
between light and dark? Thus, the purity and turbidity of the oil is that by
which it is separated. (Ibid., pp. 714-715)

This question is actually a complicated one. Firstly, it is a question of whether or
not men and women'’s souls are equal, and, secondly, it is a question of disparities
between individuals. Although Augustine uses Adam to represent superior reason
(intellect) and uses Eve to represent inferior reason (practical reason), he does
not believe that men and women’s souls are different in nature. The two are both
God’s image. Aquinas also believed this was so. In answering whether or not there
is a difference between the image of God in men and women, Aquinas points out
that the image of God in people only refers to the intelligence not the body (cf. ST
[ g. 93 a. 6). Aleni, believing that men and women are both made in the image of

God, without a doubt carried on the views of Augustine and Aquinas. Scholastics
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had discussed the problem of man’s senses being the material substance of
sensory reception, but on the topic of how to explain differences in individual
capacity to reason, Aleni conveniently borrowed the concept of “the purity and

turbidity of the vitalities [gi]” from Neo-Confucianism to answer this question.

The fourth chapter records the discussions of Yan Zanhua %1k and
another missionary, Lin Bendu #AZX %], on the distinction between the “birth”
(sheng ) of God the Son and the “sending forth” (fa &) of the Holy Spirit. Lin

Bendu inquired about Yan Zanhua’s understanding of the difference between
“birth” and “sending forth:” why is it that only God the Son can be said to have
been “born,” and the Holy Spirit is only said to have been “sent forth” and not born?
Yan said to him what Aleni had taught him before, but Lin Bendu felt it was

insufficient:

[Yan] said to him: “In saying ‘birth,” it is that we must distinguish the
existence of the Father, this is why we call it birth. Now, in Feilue’s [i.e. God
the Son]| becoming incarnate, we know that Badelei [i.e. God the Father] is
of one being with him. It is not like Spiritus Sanctus [i.e. the Holy Spirit],
which is the sending forth of love. Therefore, one cannot call this being
‘born.”” Mr. Lin said: “However, this does not exhaust the meaning of ‘birth’
and ‘sending forth.” That the Lord of Heaven is three persons in one being,
the meaning of this is difficult to make clear. Those who would explain it
often use the three offices of the spirit as an analogy. God the Father is
compared to memory; God the Son is compared to intelligence; and the
Holy Spirit is then compared to desire. Memory gives birth to intelligence;
it is not like when desire waits to be ‘sent forth.” When we look at the
character ‘zhi’ here, we remember that there is the form of this character,
then our awareness of this character is born; this is the memory’s
governing of intelligence. However, we cannot guarantee only love from

the mind. Therefore, we [also] guarantee memory and intelligence. The
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sentiment of joy is sent forth from them, and begins to become desire. This
is the meaning of [the statement that] desire can only be said to be sent
forth, and cannot be said to be born. Knowing this, then one can
understand the two meanings of ‘birth’ and ‘sending forth’ spoken of in the

Trinity.” (Zhang Xiping 5K g3, vol. 26, pp. 718-720)

Lin Bendu vividly uses an example of “memory giving rise to words,” where

once remembering the character “zhi” (), one can truly recall it, to analogize the

Father begetting the Word (i.e. the Son). When it comes to desire, only when
memory and intelligence, these two things, are both in harmony can it be
generated; otherwise, desire will not be generated at all. This can be used as an
analogy for the Holy Spirit being the love between God the Father and God the Son.

This is a classic Augustinian theory of the image of God.

In the sixth chapter of Diary of Oral Admonitions, someone again asks Aleni

about the three offices of the soul. This time, it is connected with meditation:

Qixiang [Li Jiubiao] said: ‘I have heard that in the Catholic teachings there
is a skill of meditation. May I ask for a summary of it?” The teacher [Aleni]
said: ‘If people do not meditate in the morning, then their spirit loses its
nourishment. Meditation is the food that nourishes the soul. However, for
the skill of meditation, one must use the memory, intelligence, and love,
these three, to do it.” Qixiang said: “What do you mean by this?” The teacher
said: “First, purify the memory. If the memory is not pure, then
miscellaneous things enter the brain. When one is meditating, one will then
have the failings of messy thoughts and chaotic understanding. Thus, one
must gather classics, taking from them what is fine, putting them in your
bag, following selections you pluck out, and use them in order to stimulate
the mechanisms of the intelligence. Second, one must enlarge the

intelligence. When the mechanisms of the intelligence are stimulated, then
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one can draw inferences about like things and fathom their secrets; rely on
examining their actions for meaning, take them as a model, and feelings of
adoration will be moved. Third, send forth love. Once you have understood
this logic, then you will passionately honor [God], whether sending forth
sentiments of great regret, or begetting thoughts of transformation, steady
your will, beseeching the Lord to grant us divine strength, and resolutely
enact it. This is the general idea of meditation. Although this is so,
meditation hopes for action; to meditate without action, this is baseless.

(Zhang Xiping, vol. 27, 87-88)

This kind of scene, a dialogue between student and teacher, greatly
resembles the spectacle of late-Ming scholarly lectures; the content has simply
been exchanged for Catholic subject matter. Neo-Confucians spoke of the skill of
“preserving one’s heart and nourishing one’s nature;”! Buddhism and Daoism
both had cultivation techniques like meditation; Catholicism instead emphasized
prayer. An important aspect of prayer is silent prayer—communing with the
divine. Aleni thus proposed demands on the soul from each of three facets—
memory, intelligence, and desire—each of them should be cultivated, and

knowledge and action made one according to the teachings of the Church.

Narrated by Francois Sambiasi (Ch. Bi Fangji tt 7735% 1582-1649) and
transcribed by Xu Guangqi, A Ladle of Words on the Soul (Ling yan li shao R 5 &
J) is a work that introduces Western theories of the soul. There has always been

controversy regarding its relationship to the text of Aristotle’s theory of the soul
(see Mei Qianli, et al.). A Ladle of Words on the Soul is not a book on the philosophy

of mind; it is, rather, a work of admonitions within the framework of the Jesuit

1 [Translator’s note] “Preserving one’s heart and nourishing one’s nature” refers to the Chinese phrase “cun
xin yang xing” 17 > 7% %, here “cunyang” 17 #%. The translation is from D. C. Lau, trans. Mencius

(Harmondsworth: Penguin Books, 1970).

No. 15, December 2020 -44-



| Journal for Research of Christianity in China|
| hEREBHHFR  ISSN: 2325-9914|

theology of the time. It carries rich Augustinian overtones. Places in A Ladle of
Words on the Soul that quote Augustine are numerous; from the start its
understanding of the structure of the soul is Augustine’s; it not only uses
Augustine’s “memory, intelligence, love” framework, but also adopts the concept
of “the inner word.” Its discussion of “memory, intelligence, and love” is carried
out within the structure of the soteriological sense of the “renewal of God’s image
in man.” This book’s discussions of the soul as thing-in-itself, its functions, its
status as the likeness of God, and its inclination to future perfection are all deeply
influenced by Augustine’s psychological theory of the Trinity and his theory of the

image of God.

In his introduction, Sambiasi quotes Augustine to point out that philosophy
can be summed up in two main branches: one discusses the soul, the other
discusses God (See Huang Xingtao, vol 1., 319). They are intimately connected to
the well being of people: “Augustine says: ‘The Lord in Heaven created man’s
animus [soul]. In order to comprehend perfect goodness, one must understand
and love it; having loved it, one then attains it; having attained it, one then takes
joy init” (Huang Xingtao, vol. 1, 322). The soul has three powers: they are divided
into memory, intelligence, and love. Sambiasi believed that the soul’s “abilities are
three offices, not limited to just memory, but memory can be called an ability of
the animus,” thus emphasizing the function of memory (see above, 326). This is
entirely the opinion of Augustine, who equated memory with the mind itself. It is
very different from Aristotle and St. Thomas Aquinas who did not give priority to

the status of memory.

Because the intelligence does not have form or substance, one of its unique
qualities, therefore, is its ability to understand itself: “The intelligence can observe
the ten thousand things; it can also reflect upon itself.” Yet this kind of

understanding of the self is not constant. This is because:

One: one must repeatedly reflect. If one self-illuminates one’s intelligence,
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one does not need to be liberated [saved], [and therefore] one should,
unimpeded, become forever illuminated. However, in order to self-
illuminate, one must reflectlight back upon the self, thus it is not constantly
illuminated. Two: the anima is in the flesh; it is constantly connected to
things with form and substance in which there is much impurity. It does
not reflect in a timely way upon the formless and substance-less self.
Therefore it cannot attain constant self-illumination.( Huang Xingtao, vol

1,331)

This is similar to Augustine’s claim that the soul cannot always truly be thinking
of itself; moreover, it often mixes with external things, mistakenly believing itself
to be an external thing. Therefore, external things must be stripped away; only
then does it display its true colors. Love (or desire), thus, points in the same
direction as the wishes of the soul: “That which it moves toward is the good that
it has previously known.” It is divided into three parts: the first kind is natural
desire, referring to the desires of all things due to their basic nature, like water
flows downward or fire soars upward. Here, Sambiasi quotes a famous line from
Augustine’s Confessions Chapter 1, verse 1: “Augustine says: Lord, [you] made
man’s mind so that he might revere You. Therefore, if he does not attain You, the
myriad blessings are insufficient; he will never attain peace”(ibid.,.334)1, the
second kind is animalistic desire, the so-called “base desires”. The third kind is
spiritual desire that only people and the divine can have, the “superior desires”.
Base desires, without superior desires to control them, make humans no different

than animals (Ibid,, 335).

1 [Translator’s note] Usually translated from the Latin as, “...because you have made us for yourself, and our
heart is restless until it rests in you,” or similar. See Saint Augustine, Confessions, translation, introduction
and notes by Henry Chadwick, Oxford World’s Classics, (Oxford: University of Oxford Press, 1991; reprint,

Oxford: Oxford University Press, 2008), 3. The translation here preserves the sense of Sambiasi’s Chinese: “.

FHWTE: EEANOIAUR, SRR, RIGK, DAGZHE.
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Sambiasi primarily speaks of the soul as God’s likeness—it resembled God.
This resemblance is reflected in three aspects of the soul: its nature, its shape, and
its actions. Its similarity in nature to God refers to its similarity in character: “Saint
Augustine says: the anima is an independent entity without shape and without
evil; it is much like the Lord of Heaven. Although it is originally without an image,
it contains the image of the Lord of Heaven in it"(ibid.,339).” Its similarity in shape
to God refers to the similarity of its form. Sambiasi here ties together Augustine’s
“memory—intelligence—love” model with St. Thomas Aquinas’ theory of the
three-level image of God in man. The former discusses the similarity of the soul

with God from the perspective of structure:

“The intelligence of the anima comes from memory; the desires of the
anima thus come from memory and the intelligence. Augustine himself
posed and answered this question saying, ‘How is the anima the image of
the Lord of Heaven? It is that it can remember the Lord, understand the

Lord, and love the Lord; therefore it is the image of the Lord.””(ibid.,340.)

The latter attempts to understand imago Dei by placing it in the midst of the
development of the Thomist interpretation of “the renewal of the image of God in
man,” namely, the three-grade theory of the image of God, “the naturally endowed
image, the image of recipients of grace, and the image of the blessed” (ST 1q.93 a.
4). Of course, as we know from earlier in this article, Aquinas’ understanding of
imago Dei left out the element of “memory”(Huang Xingtao, vol.,340). Regarding
the transformation of the mind, Sambiasi emphasized the effect of the Holy Spirit.
The Holy Spirit moves throughout the world like the soul moves in the body. The
soul depends upon the grace of the Holy Spirit before it can become good or holy,
resembling the Lord (Ibid., 345). The similarity of its actions to God refers to the
similarity of the patterns of their behavior. The Lord is the beginning and end of
all things; the soul is like this with regard to its body. The Lord is able to know all

things, and the soul is the same, though far lesser in degree. The Lord makes the
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things of the world lively, just as the soul causes the body to have vitality. The
author [Sambiasi] lists ten similarities in behavior, which  won’t enumerate here.
It is necessary to point out, however, that the author, following Augustine and

Aquinas, brings up the analogy of “the inner word:”

As soon as the anima comprehends things, it so begets the inner word (The
inner word is the meaning of a thing. For example when the external word
leaves the mouth, it passes through the ear. If the anima does not first beget
the inner word, then there is no way for it to completely comprehend the
nature and principle of things). The Lord comprehends his own nature, and
also begets the inner word (The Lord utterly understands his own nature,
and so begets his own inner image as the second person, Feilue [God the

Son]. This is the inner word of Badelei [God the Father]). (Ibid., 342-343).

The last chapter of A Ladle of Words on the Soul is “Arriving at a perfect

goodness” (Lun zhi meihao zhi qing £ & 3£ 3% 2 &), meaning that God is perfectly

good. If the soul is to achieve this perfect goodness, it must undertake specific
steps and methods with the help of God’s favor (grace) before it can become

perfectly good:

“The spirit has three offices: one is the office of memory; one is the office
of understanding; and one is the office of love. When it remembers this
perfect goodness, the memory is at its most enriched; when it understands
this perfect goodness, the intellect is at its brightest, its most noble; when

it loves perfect goodness, the office of love is at its most upright, its most

honorable.” (Ibid, 351).

Taking God as the standard, through training the three offices of the soul, one can

then rise above the common and become a saint.

The Italian Jesuit Jerome de Gravina (Ch. Jia Yimu ZFEEE, 1603-1662)
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once mentioned the story of Augustine’s profession of faith in the garden. He also
spoke of memory, intelligence, and love, this triune imago Dei, and upheld a
theory of the renewal of God’s image in man. In Compilation of Identified

Corrections (Ti zheng bian 12 IF %8), he brings up the relationship between the

corporeal body and the soul—people should not be controlled by the appetites of
the body, but rather should make the body the servant of the soul. God’s original
purpose in bestowing bodies upon humanity was to have them assist the soul in

service to God:

The soul has three functions in ruling the body. First, intelligence: the
profundity of reason, the depths of human nature, and the study of
discerning principle and rising above human nature, these all can be
understood [by the soul]. Second, love: that is, whatever one understands,
love it. Third, memory holds the most critical parts of intelligence and love;
due to it, [they are] preserved without loss. These three are bestowed by
the Lord. Without the omnipotence of the Lord, how could these things
exist? (Zhang Xiping, Vol 33, 43-44)

De Gravina says that God the Son is the “inner image” of the Lord, but humanity is
the “external image” of the Lord: “When the Lord made the first man, He said: ‘I
have made man in my own image. From the original human’s first sin, they spoiled
the external image of God. Therefore, the inner image came down to live in order
to make them whole again” (Ibid, 57). When men’s minds were created, they

originally looked to the Lord for direction:

The Lord bestowed us with souls so that we resemble him. No one can
emulate His nobility; his mercy is without limits. Because of the weakness
of their bodies, people mistake the direction of God, which causes their
souls to fail to find peace. Now, one can determinedly transcend [the body]

and not be dragged around by [it], and so return to the right track.
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Accordingly, we know the nobility of our souls, which is truly in accordance

with perfect goodness. (Ibid., 291)

Once one has fallen into sin, it is difficult to free oneself from it. One can only rely
upon the Word of God becoming flesh to gain redemption. Man should depend on
grace to return to the original direction of imago Dei in himself at its creation. We
can see that de Gravina had a comprehensive “theory of the renewal of God’s

image.”

The authors discussed above clearly propose a theory of the renewal of
God’s image in man and exhaustive requirements for the cultivation of the soul.
This tradition remains unbroken in Catholicism. For example, Essentials of the
Catholic Faith (Shengjiao gieyao =% ¥ ] &), printed in 1935 by Shanghai
Tushanwan Publishing House T LI&EJH{E, uses vernacular Chinese to give a

detailed explanation of “the three offices of the soul” and simultaneously give

specific admonitions (see Ren Yanli, vol. 5, 253-254).

Even more authors merely mention the “memory, intelligence, and love”
image of God in their texts. Regardless of whether or not they give a clear
explanation, these are all typical examples of Augustine’s view of the image of God.

Examples include Jesuits such as Manuel Dias the Younger (Ch. Yang Ma’'nuo fHIY
1), Jodo Monteiro (Ch. Meng Ruwang & f&£££), Giacomo Rho (Ch. Luo Yagu %
%), Joseph-Anne-Marie de Moyriac de Mailla (Ch. Feng Bingzheng 5 3 1F );
Franciscans such as Carlo Orazio da Castorano (Ch. Kang Hezi F#1¥)! and Fr.
Francisco Peris de la Concepcién (Ch. Bian Fangshi |~ 75 );2 and Juan Garcia (Ch.

Shi Ruohan 2 &) of the Dominican order. He Shizhen {a[t 53 could also be

1 [Translator’s note] Roman Malek, The Chinese Face of Jesus Christ: Annotated Bibliography, Monumenta
Serica (New York: Routledge, 2015), volume 4a, 173.
2 [Translator’s note] Kaijian Tang, Setting Off from Macau (Leiden: Brill, 2015), 18.
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included. Li Mei Z#§ even wanted to, building on the analogy of the three offices

of the soul, use the concepts of “the five relationships, the four virtues, the six

desires, the seven emotions; and the Supreme Ultimate (Taiji X1}%) though one,
contains three” to explain the Trinity (see Zhong Mingdan, vol 7., 43-44). We have
yet to examine how the author’s Divine Skill of Silent Prayer (Modao shengong 2
1E #I/1) was possibly influenced by Exercitia spiritualia, requiring that the soul

have memory, understanding, and love of God.

Regarding God the Father begetting God the Son, a particularly vivid
metaphor circulated in the Ming and Qing dynasties: “gazing into a mirror, an
image is born.” In Essay on Replacing Doubts (Dai yi pian {X£%% ), Yang Tingyun
#3E£%5 (1557-1627) uses the soul’s three offices to analogize the Trinity. He says,

“The Lord is after all a soul in its most extreme form. It reflects the infinite wonder
of its own being. An infinite image was born inside it, which is completely identical

to it.” (Tianzhu jiao dong chuan wenxian K E# Z & X @k [Documents from the
eastward transmission of Catholicism], 594-595). In addition, in Continued Essay
on Replacing Doubts (Xu dai yi pian £2/X5E£), he repeats this analogy (see Zhong
Mingdan, vol 6, page 20 in the original pre-modern edition). Fanciscus Brancati,
(Ch. Pan Guoguang & [E Y, 1607-1671), in Standardized Lessons on the God of
Heaven (Tianshen gui ke X1 1R), also says, “If you want to see your own true

face, use a mirror to look upon it. In the mirror, then, an image of yourself is born.
We can see it clearly. The Lord, first in time without beginning, gazed clearly upon
his original nature, and thereupon gave birth to an image of his original nature,
that is the second person, Feiliie [God the Son]” (Zhang Xiping, vol. 39, 121). The
Spanish Augustinian monk, Tomas O. S. A. Ortiz (Ch. Bai Duoma H %33, 1668-

1742), in Concise Explanations of Essential Classics (Yao jing lie jie E 2 BEf#)

writes: “People, when looking at themselves in a mirror, then beget their own

image in the mirror. The Heavenly Father clearly looking at his own nature, in turn
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gives birth to his own image,” etc. (see Zhang Xiping, vol. 38, 370). Even the
Buddhist Shi Jiji FERE, in Revealing Evil (Zhao jian FZ3#F), brings up this analogy;
but only because he thought it the pinnacle of absurdity (See Zhou Yan, 2003-
2004).

Part Two

During the Ming and Qing, at least with regards to theories of imago Dei, it
was almost a purely Augustinian world, but there were those who raised
questions and different voices. Some people inexplicitly changed “memory,
understanding, and love” to “mind, understanding, and love;” others clearly
opposed the view of the three offices of the soul, and believed the soul only had
intelligence and love, these two offices. In this we can see a Thomistic theory of
imago Dei. It was a revision of Augustine’s theory of imago Dei and grew to

constitute a branch of that theory.

In Multitude of Omens Concerning the Governance of God (Zhu zhi qun zheng
= #I|B%4I), Johann Adam Schall von Bell (Ch. Tang Ruowang ;& £, 1592-1666)

writes, “Anything that has understanding and love can be considered a soul”
(Zhang Xiping, vol. 31, 627). In Origins of the Catholic Faith (Zhu jiao yuan qi & #{
#%#c), although he begins with mention of the three offices of “intelligence,” and

“love,” and “memory” (see Zhang Xiping, vol. 32, 43-44), when discussing the
relationship between the spirit and the flesh, he only brings up intelligence and
love, and does not mention memory: “The flesh has offices, by which we mean the
ears, eyes, mouth, nose, and body. The soul has offices; they are intelligence and
love” (Ibid., 125). In Origins of the Catholic Faith, Schall von Bell clearly uses “mind,

knowledge, and love” to analogize the Trinity:
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All men can reflect upon the self; relying upon this he gives birth to his own
image. There are no men who do not love the self. The image, that is, his
own image, he relies on this to send forth love. The image belongs to the
office of the intelligence; love belongs to the office of love. As man’s soul
has these, how can it be that the Lord alone would not have them [too]?
The Lord is the ultimate soul; His, intelligence and love are boundless. The
intelligence thus gives birth to the image; love thus sends forth emotion.
However, originally, man is created, [and so] his image and love depend
upon [creation]. The Lord exists miraculously. His very nature is separate
from all dependence, so that which he gives birth to and sends forth is

completely independent. Man cannot compare. (Ibid., 72-73)

In not mentioning memory, but only intelligence and love, Schall von Bell shows

his Thomism.

Louis Buglio (Ch. Li Leisi F|2£ &, 1606-1682) translated the first series of

Summa Theologiae, titling the Chinese translation Essentials of the Study of the

Supernatural (Chao xing xue yao i@ %E). He also wrote, in clear-cut language,
Essentials of the Catholic Faith (Zhu jiao yao zhi F# % §), what amounts to a

primer in the “ABCs of systematic theology.” As a Jesuit, he should have adhered
to the analogy of the soul’s three offices, used since Ignatius of Loyola, to describe
the Trinity. However, because he was so well versed in the Summa Theologiae, he
therefore abided by the thread of St. Thomas Aquinas, and “forgot” the office of
“memory.” In the chapter “The Lord is of One Substance but Three Persons”
(Tianzhu ti yi wei san K F{K—{1 =) of Essentials of the Catholic Faith, Buglio says
man’s faculty of reason can only know that there is one God, but cannot
understand the three personae of God through reasoning. Rather, man must be
enlightened by God before he can comprehend. This, without a doubt, is consistent

with “studying the low to attain the high,” the argumentative style of Aquinas’s
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cosmology. How, then, can one know even a little of the divine Trinity?

One must know that anything that has a spiritual nature [i.e. the soul]
innately has intelligence and also has love. The office of intelligence, first
guides [it] and causes it to know; the office of love later follows and causes
it to act. The office of intelligence illuminates objects and so must give birth
to images of those objects and preserve them. These are the marvelous
workings of the spiritual nature. All those that have a spiritual nature are
like this. The Lord is a ultimate spiritual being; in what way does He
possess intelligence? Once [it, i.e. the intellect] completely illuminates the
marvel of His nature, [it] gives birth to His image. Because it is the complete
image sent forth from inside God, this image therefore must have the same
nature and substance as the Lord, but their persons are different. In this
there is an order to giving and receiving. Take the one who gives and call it
the Father; he is the first person. Take the one who receives and call him
the Son; he is the second person. Moreover, because the Father
understands the Son to whom he has given life, He must love Him. The Son
understands the Father who has given him life; He must cherish Him.
Because they love and cherish one another, this is that from which the
emotion of love is sent forth. This sentiment of love, because it is sent forth
from inside the Lord, therefore it must be of one substance with Him. But
because it is enacted through the mutual affection of two persons, it cannot
but be different in order. It is called the Holy Spirit, and is the third person.
Although the Son proceeds from the Father, and the Holy Spirit proceeds
from the Father and the Son, [at] their birth and their procession, without
a moment lost, [they] unite into one true God with no beginning. There is
only first and second according to essence, there is no first and second in

time. (Zhang Xiping, vol. 22, 673-675)
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This excerpt is saying that in man’s faculty of reason there is intelligence
and love. For God, who is a perfect divine being, when he engages in self
knowledge, God the Father’s own image is then born and becomes “the true image
of his being,” that is, God the Son. God the Father loves God the Son; this love is
sent forth from the Father, and the Son in turn has love that he returns. Because
this love is in the being of the Father and Son, it therefore also becomes a person,
and is the third person. Buglio, in particular, explains that here, being born or sent
forth first or second does not refer to being first and second in time, but rather

refers to being first or second according to logic (or, “essence,” yuan xian hou Jt
4 J7). Those in the Ming and Qing who could make this distinction were few. The
Spanish Franciscan, Augustin de San Pascual (Ch. Li Anding Z% &, 1637-1697),
in Capital of Eternal Blessings (Yong fu tianqu sk &KX ) writes that because God

is without beginning, birth and procession can only be “first and second in terms
of essence” (first and second according to logic), and cannot be “first and second

in terms of time” (Zhang Xiping, vol. 40, 393).

Buglio here doesn’t emphasize the function of memory; what he says here
is not “memory gives birth to words” but “the soul [the spiritual nature] gives
birth to words.” This adopts the results of the Thomist understanding of imago
Dei. Thomist theology emphasizes rationality and is highly abstract. When
translating such texts by Aquinas, Buglio himself is very clear on these issues, but
we might doubt whether, during the Ming and Qing, Chinese people with no
training in patristic or scholastic philosophy understood what he was saying. On
this score, it seems that Buglio’s work was not as relatable nor as vivid as that of

Aleni.

Another work of Buglio, Brief Omens of Orthodox Catholicism (Tianzhu
zheng jiao yue zheng XK 3 IE #ZY4F) written around 1669, was presented to the

Kangxi Emperor. Buglio says that people possess two virtues, intelligence and love.
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Of the world’s religions, only Catholicism is able to foster the virtue of intelligence,
to cause it to know God and the origins of all things, and the fate of man. It is also
only Catholicism that is able to foster the virtue of love and cultivate practical,
virtuous people whose words match their deeds. In the midst of the Rites
Controversy, Buglio, here, is speaking for the Church, and maintains an
exhortatory tone. As he begins to write, he starts out with the teleological “Theory

of the renewal of God’s image in man:”

That by which men are differentiated from animals is their possession of a
soul. In it are intelligence and love, two virtues; one can maximize its
innate goal, and one will enjoy eternal blessings. The office of intelligence
infers the origins of things and the nature and status of all things, [and in
doing so] attains knowledge of the original soul’s ultimate goal. The office
of love follows the ultimate goal to which the office of intelligence points
and cherishes it accordingly. This is the innate conscience bestowed at
creation; it need not be taught; one follows one’s original nature and
attains it. Itis only because one’s nature is mixed with endowed substance
[i.e. the flesh] and attacked by both external things and seductions that its
innate goodness is damaged. The office of intelligence is blind to what it
ought to know; the office of love lacks the heart for what it ought to do—
how can the soul thus attain its ultimate goal and be at peace? This is the
origin of the Faith. Although the Faith indeed has many branches, there is
only one true Faith, a single Lord who created human nature, who can cure
diseases of human nature, who can put an end to its blindness and add light
to what it should know, who can supplement its weaknesses and add

strength to what it should do. (Zhang Xiping, vol. 33, 601)

This is clearly the Thomist version of the theory of the renewal of God’s image in
man: when the first people were created, intelligence and love were both

untainted. After the fall, intelligence and love were both damaged. Human nature
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fellill, trapped in the crooked ways initiated by original sin. Therefore, man needs
God to treat the illness, causing intelligence and love to fall back into the correct

place and man’s nature to be cured.

Because this was given to Emperor Kangxi to read, Buglio loads a neo-
Confucian framework with Catholic content, specifically, the following: “what
heaven endows is called ‘human nature,” to follow that nature is called ‘the Way,’
and the cultivation of the Way is called ‘instruction.””? According to Buglio’s neo-
Confucian framework, the Lord bestowed man with “innate conscience” (liangzhi

liangneng R #1 R #E, i.e. intelligence and love); this he equated with “human

nature’ endowed by heaven.” If it were not for the Fall, man originally could have

acted “according to his nature” (shuaixing ) and nothing would have been

contrary to “the Way.” But because of the Fall, man deviated from the “right Way”
(zhengdao 1Fi&) and therefore needed to “cultivate the Way” (xiu dao {&1&), or

“instruction” (jiao #). In explaining the reason man deviated from the right Way,

it was not convenient for Buglio to directly refer to the story of Adam, and so he
only used neo-Confucian terms to inexplicitly say, “It is only because one’s nature
is mixed with endowed substance [i.e. the flesh] and attacked by both external
things and seductions that its innate goodness is damaged.” Man’s “innate
conscience” (intelligence and love) was damaged, and only then did he need God
to save him. And whether it was on the question of “intelligence” or “love,”
Catholicism outperforms other religions, so one ought to recognize and convert to
the Catholic faith. We can see that Buglio speaks in response to his moment: his
language is highly adapted to his circumstances. His words, “interference in one’s

nature by the endowed substance,” where “endowed substance” is “qibing” S Z,

are similar to those of Aleni, where “qi,” or the body’s material substance, is used

1 [Translator’s note] Translation adapted from James Legge, trans., “Doctrine of the Mean,” in The Four Books

(Taiwan: Wenyuan shuju, 1962), 2.
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to explain damage to man’s original goodness. However, he seems to not consider
whether or not this strategy changes the original meaning of Thomism and
simultaneously misleads Chinese readers (using the neo-Confucian concept, “the
nature of one’s physical substance,” to explain Catholicism’s doctrine on the
origins of evil). There were intersections in the lives of Buglio and Schall von Bell;

perhaps their thought also interacted intimately.

The Dominican Raimundo del Valle (Ch. Lai Mengdu i3 &5, 1613-1683)
published True Meaning of the Body and Spirit (Xing shen shi yi f¢$852 X)) in 1673,
expounding on the human body and soul from a Thomist stance. Himself a
Dominican, del Valle consciously defended the thought of the great master of the
same brotherhood, Aquinas. In the “Notes on Usage” for this book, he expresses
opposition to the ever-present method of dividing the soul into three offices (in
China, first proposed by the Jesuits). He writes, “Other compilations take memory,
intelligence, and love, separating [them] into three powers. Here we connect
memory and intelligence; it is unnecessary to mention them separately. This is
because memory is fundamentally a function of the intelligence” (Zhong Mingdan,
vol. 3, page 3 of the original pre-modern edition). In the section “Discussion on
memory as an endowed ability of the intelligence” (Lun mingwu shou neng you
jihan i1t BH1E 2 8EH1C ) of the fourth chapter, he reiterates this opinion (see Ibid.,
juan 4, pages 8-9 of the original pre-modern edition). Differing from the Jesuit’s
adoption of the formulation of memory, intelligence, and love as the three offices
of the soul beginning with Loyola’s Spiritual Exercises, del Valle, as a conscious
Thomist, rejects the place of “memory.” Just as Li Jiugong writes in a preface to
True Meaning of the Body and Spirit, del Valle’s profound theory of the soul
originated in Aquinas’s Summa Theologiae. We have not been able to find works
by del Valle that discuss the Trinity or God’s image. If they exist, then they would

certainly be in the Thomist vein of “mind, understanding, and love.”

Even though the Jesuits also held Thomism as their official theology, we
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should recognize that the Jesuits and the Dominicans differed in their
understanding and explication of Thomist thought. The two sides engaged in a
long-term controversy on this topic (cf. Cessario, pp. 72-78). Regarding theories
of imago Dei and the soul, because of the personal interest of the Jesuits’ founder,
Loyola, in Augustine’s Trinitarian doctrine and its tradition (i.e. Lombard), the
Jesuits somewhat deviated from and modified so-called “authentic” Thomism,

thus causing a subtle difference in the theologies of the two orders.

In comparison with Catholics, Protestants held no interest in Augustine’s
theory of the image of God. They placed focus on the Bible and God’s authority,
and therefore did not set much store by the far too human-centric theory of the
tripartite soul. However, this did not mean they were unfamiliar with Augustine’s
theory of the image of God. For example, Peng Bide's (& 1% 18) Exposition of
Christian Doctrine (Jidujiao jiaoyi quanshi EE# X i2%%), republished in 1936,
introduces Augustine’s analogy for the soul (See Ren Tingli, vol. 16, 627).

Moreover, Yang Yuanlin’s #%g 4K translation and explication of H. Maldyn Hughes’
Christian Foundations (Chinese title: Xinyang de jichu {Z{g9&A) specifically
uses a chapter of “analogies” (leiqu Z5ER) to introduce Trinitarian analogies in the

history of Christianity, with focus on Augustine’s formulation of image as

“memory, understanding, and will.” He believed that

“this kind of metaphor for mankind’s consciousness easily leads people to
the point of holding Sabellian views. We cannot find three persons in one
consciousness; we can only find the three aspects of the mentality behind
one person’s actions. However, he is certainly not as precise or clear as

what is given us by the Bible.” (Ren Yanli, vol 17., 334-335)!

1 [Translator’s note] The author has quoted Yang Yuanlin’s Chinese translation of H. Maldwyn Hughes’s
English original. In an effort to preserve elements of how the Chinese translation reads, the English here is

based on Yang Yuanlin’s Chinese translation. H. Maldwyn Hughes’s original reads: “The objection to this kind
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This, we can say, represents 19t and 20th-century Protestantism’s fundamental
attitude towards the Augustinian theory of imago Dei. It is very different from
Catholicism’s enthusiastic transmission of the philosophy of the church fathers

and medieval philosophers.

In summary, in Christian views on imago Dei transmitted to China in the
Ming and Qing dynasties, the Augustinian tradition was the mainstream
perspective, but Thomist branches also existed therein. As such, differing
branches of explication appeared. In the Chinese language context, the two
versions of the theory of the renewal of God’s image in man both emphasize the
cultivation of the soul, carrying overtones of both religious admonition and the
real-life application of faith, and reflect a degree of flexibility in the use of some

neo-Confucian terms.
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The Application of Ecclesiology in Matthew: from the
perspective of paradigm shift in Matthew 16: 13-20 and
18:15-18

Jiang Tian (Trinity Evangelical Divinity School)

Abstract: In the four Gospels, only Matthew mentions churches. He connects it
with Peter, authorities, and church discipline. It is also only Matthew that records
the single speech about the church in Jesus' lifetime, which started a paradigm
shift from the ékxkAnoia in the OT to the church in the NT. Meanwhile, the church
became the formal embassy of God's kingdom after the Messiah ascended to
heaven. The church community rule represents the authority of the church.
Understanding the church's character in Matthew will help us catch a glimpse of
the church's origin in the first century. Matthew emphasizes the authority of the
church rather than the pastoral or any other functions of the church — this
emphasis on authority also connects with the whole motif of Matthew. According
to the paradigm-shifting role of Peter and the community discourse in Matthew,
the "binding and loosing" authority of the church is church discipline. The center
of church discipline is about forgiveness and reconciliation, and the discipline is
not only applicable for individuals but also the church as the whole —the entire

leadership.

Keywords: Matthew, church, God's kingdom

We have to introduce the concept of the paradigm shift. Ferdinand Deist
defines a paradigm as "the complex of convictions, values, and world view shared

by a scientific community which provides its philosophical framework for valid
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academic inquiry."! Thomas Kuhn's definition shows, "A paradigm shift is a
fundamental change in the basic concepts and experimental practices of a
scientific discipline."2 Thomas Kuhn identified this concept first, but his concept
has also been used in "non-scientific contexts to describe a profound change in a
fundamental model or perception of events, such as a radical change in personal
beliefs, a rethinking of complex systems or organizations, or a replacement of a
former way of thinking or organizing with a radically different way of thinking or
organizing3 This concept is also suitable for critical historical events in the Bible,

such as the confession of Peter and the new community of God's people.

Peter as an Ecclesiological Paradigm Shift

Peter was an essential figure in the confession in Matthew 16. After Peter
answered: "you are the Messiah, the Son of the living God," (Matt 16:16 NIV) Jesus
responded to him: "I tell that you are Peter (métpog) and on this rock (métpa) I
will build my church (éxkAnoia)." Many believed this rock was Peter, which means
he was the first rock of the church. Peter is even considered the first Bishop
according to the apostolic succession in Catholic and Orthodox traditions.
However, we should reconsider the relationship among Peter, the rock and the

church.

Actually, "the Peter of Matt. 16:16-17 has had a long and illustrious career in
the history of biblical interpretation. He confronted the Ebionites and the

1 Von Ferdinand E. Deist. Prophet und Prophetenbuch: Festschrift fiir Otto Kaiser zum 65. Geburtstag: The
prophets: are we heading for a paradigm switch? (Walter de Gruyter, 2012), 185.

2 Kuhn, Thomas. The Structure of Scientific Revolutions. (University of Chicago Press,1962), 54.

3 Wikipedia, “paradigm shift”, 6 May 2020, https://en.wikipedia.org/wiki/Paradigm_shift.
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Docetists, tutored 'spiritual’ readers of scriptures, rebuked the Arians, attended
the councils of Nicea and Chalcedon, censured Pelagius, bolstered the papacy,
critiqued the papacy, spoke from the pulpit, and sat in the pew."! However, this
study will describe Peter, the spokesman of the disciples, as only the

symbolization of an ecclesiological paradigm shift from the OT to the NT.

First of all, we need to understand the background of this conversation.
Jewish people were no longer worshiping physical idols in the first century. They
had learned their lessons from their fathers throughout the OT. They refused to
bow down to any physical idols, such as Baal, Asherah, golden cows, or any other
Roman deities. That is why the Romans and Jews had to crucify Jesus —they
believed Jesus claiming to be the Son of God was blasphemy, another version of
idolatry. Actually, Jesus never accused them of idolatry because they no longer
worshiped physical idols. However, Caesarea Philippi was an exception. In 14,
"Philip II named it Caesarea in honor of Roman Emperor Augustus and made
improvements to the city."2 Then he put his name (Philippi) after the Emperor's
to commemorate the founding of the city. Caesarea Philippi was very close to
Mount Hermon, where we believe the transfiguration took place. Nevertheless,
most importantly, Caesarea Philippi was a city full of physical idols and Gentile

deities.

Jesus stood in front of all these idols and asked his disciples, "Who do people
say the Son of Man is?" This is a paradigm shift question. They said: "Some say
John the Baptizer, some, Elijah, and others, Jeremiah, or one of the prophets."
Obviously, these disciples were still operating under the old paradigm. The shift

happened with Jesus' second question, "But who do you say that [ am?" This is an

1 Tucker S. Ferda, The Seventy Faces of Peter’s Confession: Matt. 16:16-17 in the History of Interpretation,
Biblical Interpretation, 20 (2012), 456.

2 Wilson, John Francis, Caesarea Philippi :Banias, the Lost City of Pan, (1.B.Tauris, 2004), 20-22.
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important turning point in the history of redemption because the new paradigm
was about to come. Simon Peter answered, "You are the Christ, the Son of the
living God." We have already mentioned above that Jewish people no longer
worshipped physical idols, and the second of the Ten Commandants also made
clear that God's people shall not make idols. The Shema was confessed by Jewish
people for generations, that Yahweh is one (Deut 6:4). They would never accept
that God could be in the physical form of a human being, which was the reason
they denied the possibility of the incarnation. The Jewish public was still holding
on to the old paradigm in the OT context. However, when God himself became a
physical reality, Peter among the disciples recognized this paradigm shift from the
law in the OT to the renewed power of God in the NT. Of course, Peter was the
representative of the twelve, and Matthew also highlights Peter's
misunderstanding of the Son of God title later in 16:22. Peter was not necessarily
better than them. However, Matthew here indicates the vital paradigm shift event

that Peter was going through as a representative.

Another similar event happened in Acts 10, where Peter again came across
a new paradigm shift. God forced Peter to kill and eat the unclean things three
times, but Peter kept refusing according to the law in the OT, which was also the
revelation of God himself. Peter did not do anything wrong, and he obeyed the
word of God. But God said: "What God has cleansed, you must not call unclean.”
God was showing Peter that a new paradigm was about to come by his power.
Peter was right to recognize the unclean, but he failed to see that only God can
cleanse the unclean and the renewing power from God to make the unclean clean.
It is a crucial ecclesiological paradigm shift that Gentiles (such as Cornelius) can

be accepted into the church covenant community.

Secondly, Jesus gave a new name to him, Peter (métpog), and pronounced that
on this rock (métpa) he will build his church. Some scholars believe that "by Jesus'

day the Greek terms métpog and métpa were interchangeable and that the original
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Aramaic form of Peter's name that Jesus used means simply rock."! Whether or
not there is a difference between métpog (isolated stone) and métpa (living stone),
Jesus never called him Peter after giving this new name, except when Peter denied
the Lord three times (Luke 22:34). What is the point of giving him a new name
and never using it, except once in a dishonorable situation? Jesus called him Peter

both in the context of his confessing and denying of the Lord across all the Gospels.

Actually, Peter was more like a typical disciple —a representative of all
disciples—rather than the foundation rock of the church. What is more, we will
find that Jesus calls Peter "a stumbling block to me (16:23)". In this way Matthew
highlights "Peter's role as a negative example: the rock of the church and recipient
of divine revelation is rebuked by Jesus as Satan when he ceases to listen to the
voice of God."? The paradox here is that the same métpa on which the ékkAnoia is
to be built can also prove to be a ckavSaiov. "This wordplay[rock and stumbling
stone] provides a uniquely Matthean focus on the complexity of the role of Peter."3
[tis fair to say that the same beatitude and rebuke of Jesus is open to anyone. Peter,
only by the divine election of God, is the first example of all Jesus' disciples in a

chronological way.

Therefore, "on this rock" does not refer to one disciple specifically, but the
salvation-historical event that Jesus will start his new church on a new basis.
People do not put new wine into old wineskins, but put new wine into fresh wine
skins (Matt 9:17). Jesus created new groups of God's people instead of relying on
the OT tradition. All disciples of Jesus, including Gentiles, are considered living

stones of the church (1 Pet 2:5). Peter was not the first rock of the church, but the

1 Keener, Craig. A Commentary on the Gospel of Matthew. (Grand Rapids: Eerdmans, 2009), 271.

2 Yong-Eui Yang, Picture of Peter in Matthew’s Gospel-The Rock and Stumbling Stone, (X ¢F%1-2010) |, 19.

3 France, R. T. Matthew: Evangelist and Teacher. Eugene, (Oreg.: Wipf & Stock, 2004), 245.
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first witness of the paradigm shift of the church in salvation history. Thus
Kingsbury argues that Matthew both sets Peter in a unique position,! which he
describes as a "salvation-historical primacy,” and at the same time regards him as
"the typical disciple, who both in his failures and in his role of leadership offers a

model for other disciples."?

Thirdly, Jesus is the chief cornerstone of the church (Eph 2:20). In Matthew
16:18-19, the ékkAnoia is not that of Peter, but that of Jesus, built by him.3 We
have seen the rock images in the OT that point to Christ most of the time. Moses
strikes the rock, and water comes out to save the assembly of Israel. The cracked
rock is a typology of Jesus' body splitting in the cross (1 Cor 10:4). That is why God
punished Moses when he struck the rock with his rod twice because Jesus' passion
is once for all. There is no need to strike the rock twice, thus speaking to the rock
is just enough (Num 20:8). The rock imagery in Daniel 2 also indicates that only
the Son of Man is the rock. This stone is "not cut out by any human hand," and it
has a dominating and disastrous effect upon other kingdoms.#* The Son of Man is

Jesus Christ, and he will bring justice to all the earth.

What is more, those who try to attribute the unique identity —the foundation
rock of the church—to Peter's confession, they have to admit the fact that this

confession comes from the revelation of the heavenly Father (16:17). It is not the
work of Peter in flesh and blood, but the work of the Father, and Peter, as the
spokesman of disciples, has the right response to God's revelation. Jesus declares

with no little fervor that only by divine revelation is knowledge of his divine

1 Kingsbury, JBL 98(1979) 67-83, esp.pp-80-83. Cf,, more briefly, E. Schweizer, in Stanton, Interpretation, 135-
137.
2 France, R. T. Matthew: Evangelist and Teacher. Eugene, (Oreg.: Wipf & Stock, 2004), 246.

3 Ibid., 250.
4 Patrick Schreiner. Peter, the Rock: Matthew 16 in Light of Daniel 2. Criswell Theological Review (2016): 101.
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sonship possible.!

Finally, there is also a contrast—wrong paradigm to the right paradigm —
with the rejection of Jewish people and the confession of Peter. The paradigm shift
was also manifested in the old covenant community (the Jewish public) to the new
covenant community (the church made of disciples). The term ékkAnoia was the
translation of %37 in the LXX, which refers to the gathering of Israelites at Mount
Sinai when they enter the covenant (Deut 4:10; 9:10; 18:16). The word was also
often combined with ™M, which became the covenant terminology for the
congregation/assembly of Yahweh (Deut 23:2, 4, 9). The first paradigm shift of
¢kkAnoia happened when God set his love upon and choose Israelites from among
all peoples (Deut 7:7). The ékkAnoia was made of God's chosen people based on
bloodlines. The second shift happened here in Matthew 16:18 that Jesus built the
¢kkAnola community based on faith in Christ, not the way in their daily secular
physical assemblies. Because of this paradigm shift, the ékkAnola was not made of

Jews outwardly in the flesh, but inwardly in the spirit (Rom 2:28-29).

To sum up, Peter is the prototype of the pneumatic human being who
"comprehended the building of the church in himself, effected by the Word, and
thus gained strength."2 As the spokesman of disciples, Peter is the symbolization
of the ecclesiological paradigm shift from the OT to the NT. This shift first
appeared in the historical salvation event in Matthew 16:15-16, and the way of
being witnessed were through Peter's confession. This event was a turning point
of the kingdom of heaven because from that moment, the incarnation of God's son
was recognized and new groups of God's people, including Gentiles, the ékkAnocia

came into being in reality.

1 Kingsbury, Jack D. Matthew as Story. (Philadelphia: Fortress, 1988), 113.

2 Luz, Ulrich. Studies in Matthew. (Grand Rapids: Eerdmans, 2005), 169.
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The Authority of the Church

The keys of the kingdom of heaven and the "binding and loosing" vision
demonstrate the authority of the church. The authority belongs not only to Peter
but to all who share his proclamation of Jesus' identity.! The key of the kingdom
of heaven is not entrusted to Peter alone, but to the whole church community. The
key itself is the message of the gospel, and the master of the key is Christ. God will
lay the key of David's house on His shoulder. He will open, and no one will shut.
He will shut, and no one will open (Isa 22:22; Rev 3:7). The owner of the keys is
definitely Jesus Christ himself, and he entrusts the keys to his church. The
authority of the church also comes from Jesus' empowerment. Therefore, the key
is the synonym of authority. We should also be aware that the abyss also has a key
that belongs to Christ (Rev 1:18; 9:1; 20:1). This indicates the fact that all

authority has been given to Jesus in heaven and on earth (Matt 28:18).

We must focus on the core authority of the church, which is the "binding and
loosing" image. This image is the core of Matthew's Gospel, including salvation
and judgment. Scholars have different explanations of what "binding and loosing"
means, such as applications of the Law according to different situations in
Josephus, exorcism, forgiveness of sins, or identification of sins.? "It seems
unlikely that the first evangelist would have favored the notion that the church
can forgive sins; he seems to guard against this interpretation by the following

addendum (18:15-35)."3

1 Keener, Craig. A Commentary on the Gospel of Matthew. (Grand Rapids: Eerdmans, 2009), 272.

2 Dennis C. Duling,”Binding and Loosing: Matthew 16:19; Matthew 18:18;John 20:23,"Foundations and Facets
Forum 3,4(1987):3-31.

3 Powell, Mark Allan, “Binding and Loosing: A Paradigm for Ethical Discernment from the Gospel of Matthew,”
Currents in Theology and Mission(2003):439.
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For Matthew, the "binding and loosing" may refer to God's authority of
judgment transferring to the church's authority of discipline. In the OT, "binding"
is associated with God's judgment on His people, and "loosing" is free from God's
sovereignty(Isa 28:22, Eze 4:8, Zec 11:14). In Psalm 2, this messianic psalm also
mentions the judgment on the Gentiles by using the "binding" vision (Psa 2:3, 9).
The Judge of all the earth will bring justice to Jews and Gentiles, which means
God's authority of "binding and loosing" applies to believers and non-believers.
The key of the Kingdom of Heaven is a paradigm shift of judicial authority that has
transferred from God to the church. In the OT, God brings justice by himself, but
now the authority of judgment is entrusted to the church as a whole. The shift of

judgment authority also happened after Jesus finished his mission —the authority

of judgment from the Father was entrusted to the Son (John 5:22).

The "binding and loosing" is a judgment image that points to the authority of
the church, including teaching and discipline. First, this authority is not secular
government power but is only in the spiritual realm. Matthew is echoing the
authority image of the key of heaven in Isaiah 22 when the key of David's house
will be laid on the priest Eliakim. This is also a typology toward Christ because the
description is the same as in Revelation: "He will open, and no one will shut. He
will shut, and no one will open." (Isa 22:22; cf. Rev 3:7) We should notice that
Eliakim is a priest, and the "binding and loosing" vision also connected with the
priesthood, such as teaching and judging. "If the church is a temple, its leadership
is naturally described in terms related to priestly responsibilities."! Therefore, the
scope of the church's authority cannot extend to the secular power but is limited
to the spiritual /priestly range. "Give to Caesar the things that are Caesar's and to

the things that are God's." (Matt 22:21) This does not mean that God does not have

1 Michael Patrick Barber, Jesus as the Davidic Temple Builder and Peter’s Priestly Role in Matthew 16:16-19,
Journal of Biblical Literature,132,n0.4(2013):935.
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authority over secular power—on the contrary, Jesus says to Pilate, "You would
have no power at all against me unless it were given to you from above." (John
19:11) God did not entrust this part of the authority to his church but only the

authority in the spiritual field.

Second, the keys are the compelling imagery of the church authority, which
also in later texts relates to God's judgment on priests/shepherds (Isa 22:25; Rev
3:9). Especially, "there is a tradition, attested in both the Pseudepigrapha and the
rabbinic literature, that when the Babylonians destroyed the temple, the keys of
the sanctuary were somehow returned to the LORD because the priest had been
unworthy stewards of them."! Therefore, the "binding and loosing" imagery is not
only applied to believers and non-believers, but also to the church itself. The
church is not the final Judge, but the spokesman of the Judge. As the "owner of the
key," Peter manifests this further in his letter when the church is not faithful to
God: "for the time has come for judgment to begin with the household of God" (1
Pet 4:17).

Finally, the essence of church authority is church discipline. Some have
understood "binding and loosing” to mean giving the church the authority to
forgive and retain sin (because of the influence by John 20:23).2 However, the
authority to forgive sin belongs to God alone, and church discipline is an
application of this authority. After all, Christ is our Mediator, not the church.
Discipline is the practice of forgiveness and judgment. What is more, the Gospel of
Matthew implies that the church as a whole has the authority to make its own
standard of discipline within the biblical teaching.3 The authority is not given to

individuals but to the whole leadership of the church—this is also the principle of

11bid. 946.

2 Ibid.,950.

3 Mark Allan Powell, Binding and Loosing: A paradigm for Ethical Discernment from the Gospel of Matthew,
Currents in Theology and Mission, 30:6(2003):445.
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Matthew 18:15-20. [ will talk about the pastoral function of discipline later, which
is based on forgiveness and reconciliation. At the same time, we must be aware of
the fact that church discipline can only be applied to church members, including
true believers and the unregenerate. In other words, church discipline is valid
only within the new covenant community, which has been revealed in the

community rules in Matthew 18.

In conclusion, the keys of the kingdom of heaven represent the church
authority from Jesus. The "binding and loosing" image manifests the salvation and
judgment of God that points to the core authority of the church—church discipline.
The spirit of church discipline is about forgiveness and reconciliation, and the
discipline is not only applicable for individuals but also the church as the whole —
the entire leadership. The authority of the church is only valid for the spiritual
field because the civil authority, such as the authority to bear the sword, is not

empowered to the church. (Rom 13:4-5)

The Church Community Rules in Matthew 18

The difference between Jewish and the new church community rules in
Matthew marks the paradigm shift, which shows up from the conflicts between
Jesus and Jewish public. The essence of community rules/laws is to seek
forgiveness from God, but the shift is the way(not by our works but Jesus' works)
to obtain forgiveness. In the OT, people have to obey the law to be accepted into
the community, which means they need to fulfill the law by works. In the NT,
people in the new church community can be forgiven by faith in a spiritual way.
We will compare and see the most significant difference between the new church

community and the Qumran community, which is a representative of a godly sect
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of Judaism. This passage in Matthew 18 centers on corporate responsibility and is
similar to Qumran's Manual of Discipline, for it establishes the rules of the
community for dealing with members who sin.! The purpose of the Matthean
community rules is to discipline and forgive, and the center of the Community

Discourse (18:19-20) is the promise of Jesus' presence.?

The aim of the Qumran sect was to achieve a life of perfect purity in
conformity with its own understanding of the requirements of the Torah.3
Therefore, they had strict rules to follow with mutual supervision. Some rules
were even stricter than those from the authorities in Jerusalem, such as their 1000
— cubits limit for as walk (about 500 meters) on the Sabbath compared to the
rabbi's limit of 2000 (about 1000 meters). But the members of Qumran were not
like hypocritical Pharisees—their piety was sincere. In the Hymns, they were
penitent for their sins, both individually and as a group. They also trusted God's
mercy for forgiveness, "He will wipe out my transgression through his
righteousness."4 They believed in God's love, grace, and covenant, as well as the
resurrection in the glorious future. "He may be one with children of Thy truth—
that bodies gnawed by worms may be raised from the dust—to stand before Thee

with the everlasting host...to be renewed together with all the living.">

We have to admit that Qumran had strict disciplines because of the fear of
Yahweh, not merely a formal religion. Barrett comments: "It is impossible to read

not only the Hymns but also many other parts of the Qumran literature without

1 Osborne, Grant R. Matthew. ZEC.(Grand Rapids: Zondervan, 2010), 684.
2 Luz, Ulrich. Studies in Matthew. (Grand Rapids: Eerdmans, 2005), 378.

3 Barrett, C. K. The New Testament Background: Writings from Ancient Greece and the Roman Empire That
Illuminate Christian Origins. Rev. Ed. (San Francisco: Harper Collins, 1995), 229.

41bid., 228.

5 Ibid., 239.
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being aware of warm and genuine piety."! The most significant difference
between the community of Qumran and Christian was their motivation to keep
the law. Qumran had the same motivation as Christians, and they both tried to
interpret the OT with the right exegesis and application. From this perspective,
Qumran really lived out the purpose of the OT —their practice of faith was even
better than the Pharisee Saul, who believed he was found blameless concerning

the righteousness of the law.

Qumran knew their weakness, and that is the reason they made much more
strict community rules to make up for their sins. However, they still had to face
the most significant problem: Confessing became the evidence that they could not
keep the law, "for whoever keeps the whole law and yet stumbles at just one point
is guilty of breaking all of it." (Jam 2:10) There is no atonement without Christ
even for the smallest sin because "the wages of sin is death." (Rom 6:23)
According to God's judgment standard, only death is the appropriate consequence
for sin. Obviously, people cannot pay for their sins by death every time, and that
is why we can see different kinds of punishment in the Community Rule. We can
see that all the entire punishment system, including the whole ritual economy in
the OT, is a symbolical typology of Jesus' passion and salvation. For Qumran, they
have strict community rules without Christ, but for Matthew, the center of

community rules is the presence of Jesus.

Therefore, the community rules in Matthew focus only on discipline, which is
forgiveness and reconciliation in terms of the moral dimension. Compared with
Qumran or the Jewish law, Matthew basically wipes out everything about the
Jewish law, including ritual and civil law (but not moral), that is the reason why
there are no community rules for Christians in Matthew. Speaking of the ritual and

civil law in the OT, it is becoming old and grows aged is near to vanishing away.

1 bid., 228.

No. 15, December 2020 -76-



| Journal for Research of Christianity in China|

| hEREBHHFR  ISSN: 2325-9914|

(Heb 8:13) It does not mean that the law in the OT is passing away (Matt 5:18),
but integrating into the NT. We can have a better understanding of a color mixing
metaphor. If we mix red (civil law) and green (ritual law), it turns yellow (under
grace not under law in the NT). Red and Green both still exist (not pass away!) in
the Yellow, even though it seems that both colors disappear after the mixing. The
"mixing" progress in the NT can be regarded as the fulfillment of the law by Jesus.
Therefore, because of Jesus' works, everyone in Christ can be under grace, not
under law. (Rom 6:14) The laws in the OT are all "mixing" into the grace of God in

the NT.

This is a significant paradigm shift because Jesus has fulfilled the law, and the
church community should keep the law based on the works of Jesus, who has
abolished in his flesh the hostility —the law of commandments contained in
ordinances (Eph 2:15; Heb 7:18). In other words, we are not under the law, but
we keep the law in a spiritual way. As disciples of Jesus, we are following the
example of Jesus' reconciliation and are motivated by God's grace. The theme of
discipleship is a significant component of Matthew's ecclesiology, and this true
Israel is the sacred work and privilege of every disciple.! Now let us move to the

content of the church community rules in Matthew 18:15-20.

First, it is interesting to find out that the same sequence appears in the Dead
Sea Scrolls: private reproof, then before witnesses, and finally before the gathered
assembly.2 However, as we discussed above, while the goal of Qumran community
rules is to punish, "the goal of Matthew is to reintegrate the offender rather than

to exact a proper penalty."3 In the rabbinical community, they have to use

1Jose T ]. Matthew's ecclesia: an exegetical study of Matthew 16:13-20. Vidyajyoti:Journal of Theological
Reflection, Vol 83,No 5(2019):318.

2 Keener, Craig. A Commentary on the Gospel of Matthew. (Grand Rapids: Eerdmans, 2009), 288.

3 Rikard Roitto. Reintegrative Shaming and a Prayer Ritual of Reintegration in Matthew 18:15-20. Svensk
Exegetisk drsbok 79(2014):105.
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punishment to meet the requirement of the law. However, since Jesus has fulfilled
all the righteousness of the law, the goal of church community rules is to gain back
your brother (18:15). The threefold discipline aims to help church members to
repent sincerely. First, offenders are to talk in private and then with 2 or 3 people
he or she respects, and finally, the whole church will help him or her. Moreover,
the way to achieve this goal is not by following these steps mechanically, but
through prayers (18:19). As people in Christ, we entrust the final decision-making

authority to Jesus, as he promises his presence among us (18:20).

Second, we need to address sin in any circumstance and keep its influence in
a minimum range. The purpose of these steps is not to punish church members
but to help them reconcile with God. Many argue that the last stage is ex-
communication, which means these people should be views as a "Gentile or tax
collector" and should be cut off from fellowship. However, the author of Matthew
portrays tax collectors as people who, though initially resistant to God's will, are
valued by Jesus as table companions.! We should remember that Jesus is called "a
friend of tax collectors and sinners (Matt 11:19)," which means the whole church
should spend more time with and love on these people. "In the context of chapter
18 as a whole, verse 17 refers not to a penalty but to a call for re-evangelization."?
To treat a church member as a Gentile will help the sinner from his/her dangerous
state of sinfulness,3 and the church should practice the "binding and loosing"

authority through prayers.

Finally, "the parable of the unforgiving servant, which follows immediately

after the teachings on church discipline and forgiveness, should give pause to

1 Sharyn Dowd. Is Matthew 18:15-17 About “Church Discipline”? Scripture and Traditions: Essays on Early
Judaism and Christianity (2008):146.

2 Ibid., 149.

3 Rikard Roitto. Reintegrative Shaming and a Prayer Ritual of Reintegration in Matthew 18:15-20. Svensk
Exegetisk drsbok 79(2014):181.
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anyone tempted to use the community's authority abusively."! In the Rabbinic
mode, the binding and loosing paradigm needs to change according to a new
situation —individuals bring the rabbis new circumstances to determine whether
or not they should be bound to exist law.2 Therefore, the church has the authority
to make its own discipline within the teachings of Scripture, but nobody should
abuse the authority without accountability. That is another issue about church
governance, which is really hard to confirm the form of church governance in
Matthew's time. But we should be aware of the principle that stewardship is the
role of the church, which has to be held accountable to God as a faithful and wise
servant (Matt 24:45). Moreover, the work of the Holy Spirit and the presence of

Jesus will also guide the submissive church to use their disciplinary authority.

The Application of the Matthean Ecclesiology Today

The church in Matthew is a symbol of the paradigm shift of Jesus' work. God
has been forming a new community through Christ instead of the chosen people,
Israel. The old is not discarded but renewed by the Messiah. The ecclesiology
turning point in Matthew 16 indicates that Jesus is the one who entrusts divine
authority to the new church. The authority of the church is about discipline, which
is made of forgiving and reconciliation. The church also has the authority to make
its own steps of discipline, but the goal is the same to help people reconcile with
God. Therefore, it is crucial for the church today to apply the Matthean

ecclesiology with mercy and forgiveness.

1 Bridget Illian. Church Discipline and Forgiveness in Matthew 18:15-35. Currents in Theology and Mission
37,6(2010): 450.

2 Rudy Baergen. “Binding and Loosing” in Matthew 18:18 and the Mennonite Church Canada 2016 Decision
on Sexuality. The Conrad Grebel Review (2018):18.
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However, "the important point to recognize is that forgiveness goes beyond
a mere mental construct, an understanding of the concepts communicated in the
text, and there will always be a difference between what the individual reader or
scholar constructs in his or her mind and what the social world constructs as a
historical reality."! That is why we need the Holy Spirit to work through the
church community in different circumstances. In the end, the church should hand
over its authority to the Holy Spirit. The application of ecclesiology in Matthew is
dynamic, which means different churches will have different standards of
discipline, even though we have the same Scripture. We do not judge other people
or churches that making different decisions because, for one thing, that particular
scenario is unrepeatable. The motivations, feelings, emotions, and subconscious
that recorded as text can only be considered as speculative, and it is difficult to
reconstruct original facts as spectators. For another thing, the work of the Holy
Spirit is unpredictable and non-reproducible. Churches have to trust the guidance
of the Holy Spirit and hold each other accountable in front of God with a pure
conscience. We cannot just follow the steps in Matthew 18 mechanically and
expect the reconciliation outcome. We need to apply the principle of reconciliation

by adjusting our strategies in different motivations and circumstances.

First of all, do not cover sin under any circumstances, or it will be like a little
yeast that leavens the whole lump (1 Cor 5:6). Sin will not be resolved itself
automatically over time—someone has to deal with it. The more sin you amass,
the tighter it is to deal with it. Sin will not be solved unless one begin to face it. The
church leaders and church members should not hide sin but have the
responsibility to address sin. "A community capable of protecting the little ones, a

community who cares for the lost sheep, is a community that cannot afford to

1 Dion A. Forster. A public theological approach to the (im)possibility of forgiveness in Matthew 18:15-35:
Reading the text through the lens of integral theory. In die Skriflig / In Luce Verbi (2017):8.
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overlook one another's sins because doing so keeps the community from
embodying the life of grace determined by God's forgiveness through the sacrifice

of his Son."!

Second, private sins should be dealt with in private, and public sins should be
dealt with in public. The principle of three stages of discipline in Matthew 18 is to
limit the influence of sins and to help reconcile with God and men. We should deal
with sins seriously with the right strategies; otherwise, adverse effects such as
rumor and gossip will arise. A simple case will help us a little further. If a church
member committed adultery and nobody knew about it, then the church leaders
should take care of that individual's sins in private. However, if the woman was
pregnant because of adultery, then it was God that decided to make it public, so
the church must do the same. They should confess in front of the whole church

and seek reconciliation with God and the church.

Third, the center of church authority in Matthew 16 is church discipline, and
the purpose of church discipline in Matthew 18 is to seek forgiveness with
unfailing love through prayers. The church community will reflect God's verdict
in all such decisions, and Matthew 18:19-20 both apply prayer theology to the

process. 2 The church has the authority to limit and forgive sins, but nobody —
especially church leaders—should abuse this power to lord over the flock (1 Pet

5:3). Every church has its own community rules and regulations to make harmony,
and the way to achieve its goals is to submit to the Scripture and the guidance of

the Holy Spirit.

Above all, the nature of church authority is spiritual and not of this world.
That is why we should think about "God's thoughts" instead of "Human thoughts,"

and as the stewards of the keys of heaven, we are all accountable before God. The

1 Stanley Hauerwas. Matthew. (Brazos Press, 2006), 165.
2 Osborne, Grant R. Matthew. ZEC. (Grand Rapids: Zondervan, 2010), 689.
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spiritual power is upside down with the worldly power, and the one who is

governing is the one who serves (Luke 22:26).

The Early Rain Covenant Church Decisions in Schism

The biggest dilemma for the application of church authority is dealing with
the leaders who are entrusted with the church authority. Who can discipline
pastors and elders if they sin against God or church members? How does the
church apply the ecclesiological principle to church leaders? As a pastor in the
Early Rain Covenant Church in Chengdu, I will discuss the church split in 2017
from the point of view of church authority and discipline. I need to clarify that
even though I am not a bystander of this event, it is still hard to reconstruct facts
because of the non-repeatable motivations and emotions in that unique situation.

We cannot guess people's motivations, and our Lord will judge his people.

First, church discipline is always complicated. Simple conflicts will not come
to church discipline, which is why the first stage in Matthew 18 encourages people
to seek private solutions. Sins should be solved in time before causing more
damage to the church community. The conflict between two pastors—Wang Yi
and Wang Hua Sheng—in Early Rain Church has not been settled for years, and
that became the "yeast" of the church split. Time is irreversible. We cannot assume
what has happened, and we must face the present problem. That is the reason we
have stages 2 and 3 in Matthew 18. But what if the last two steps fail, especially

dealing with the sins of church leaders? That brings us to the second point.

Second, I believe the most effective way to deal with church leaders who have
authority in church governance is for them to stop serving —full stop. That was

the suggestion [ made in the last elders' meeting before the split. I think the best
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way to stop the church split in that situation would be the removal of the two
pastors' governance authority for one year. Our senior pastor, Wang Yi, made a
motion in response to my suggestion: "According to this situation, I believe all the
elders are incompetent in terms of church governance. Therefore, | suggest that
all the elders and pastors should be removed from office, and we should hold
another election for new leaders in the church congregational meeting.” Of course,
no elders would agree with it, and he was just trying to avoid being removed from
duty by proposing the motion. But I guess that could be a turning point to prevent
split if they had accepted my suggestion. After the church split in 2017 Easter, we
had come across the severe persecution in 2018. All the elders and pastors were
forcedly removed from their office by the Chinese government, and I guess this

was a good lesson from God.

Finally, we should accept the fact that it does not always work to follow the
instruction of Matthew 18. Sometimes we meant it for evil, but God meant it for
good (Gen 50:20). We are not under the power and law of sin, but we will still be
influenced by sins until the second coming of Jesus. It is OK that we cannot have
forgiveness and reconciliation in the short term, and because of the same Lord, we

can still have hope and faith in Christ.
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Jonathan Edwards’ Exegesis of Genesis 6:1-4

Donald Wang (Trinity International University)

Abstract: Jonathan Edwards is one of the great American Theologians in
American church history. Jonathan Edwards understands the identity of the “sons
of God” as the children of the church and this interpretation applies to his exegesis
of Gen 6:3. His focus is not on ™M1 in Gen. 6:3, but on “my Spirit shall not always
strive with men”, and this phrase shows God’s patience and judgment, this

understanding does shed light in the study of this passage.

Keywords: Jonathan Edwards, Genesis 6:1-4, the sons of God, the daughters of
men

Introduction

Jonathan Edwards is one of the greatest theologians in American history.
Stein remarks that few scholars have taken seriously the place of the Bible in
Edwards’s thought, while much more attention has been directed to the
philosophical side of his endeavors.1Likewise, Dr. Douglas Sweeney remarks that
“of the thousands of publications devoted to Edwards since his death, only a few,
a tiny fraction, deal at length with his biblical writings.”2However, Scripture plays

a key role in the theology of Jonathan Edwards and “Edwards regarded himself

1 Stephen ]. Stein, “Quest for the Spiritual Sense: The Biblical Hermeneutics of Jonathan Edwards,” Harvard
Theological Review 70(1977):100.

2Douglas A. Sweeney, Edwards the Exegete: Biblical Interpretation and Anglo-Protestant Culture on the Edge of
the Enlightenment (New York, NY: Oxford University Press, 2016), 8.
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primarily as a man of the text and quite singular in his pursuit.”1Genesis 6:1-4 is
admittedly one of the most difficult passages in the Hebrew Old Testament to
interpret.2 Gen. 6:3 is perhaps the most difficult seeing as almost every word in
this verse has been the subject of controversy.3 In Gen. 6:3, the third occurrence
of m is utilized in the form of *711 in the Hebrew Old Testament after Gen. 1:2 and
3:8.4However, the study of its usage in this passage has often been neglected.> This
can be contrasted with the study of the meaning of “sons of God” in Gen.6:1-4,
which has received significant attention in order to deepen our understanding of

its meaning.®In light of this, it is of great importance to study the meaning and

1 Doug Landrum, Jonathan Edwards’ Exegesis of Genesis: A Puritan Hermeneutic? (Mustang, OK: Tate, 2015),
13.

2 Willem A. VanGemeren, “The Sons of God in Genesis 6: 1-4,"The Westminster Theological Journal 43, no.
2(1981): 321.

3Gordon J. Wenham, Genesis 1-15 (Nashville, TN: Thomas Nelson, 1987), 141.

4 Richard E. Averbeck, “Breath, Wind, Spirit and The Holy Spirit in The Old Testament,” in Presence,Power, and
Promise: The Role of the Spirit of God in the Old Testament, eds.David G. Firth and Paul D. Wegner (Downers
Grove, IL: IVP Academic, 2011), 34.

SFor the study of 17, there is only one article solely devoted to the study of “my spirit.”See Robin Routledge,
“My Spirit in Genesis 6.1-4,” Journal of Pentecostal Theology 20 (2011):232-251. Articles that touchon this
topic includeAverbeck, 25-37; Lyle Eslinger, “A Contextual Identification of the beneha'elohim and
benothha'adam in Genesis 6: 1-4,” Journal for the Study of the Old Testament 4.13 (1979): 65-73.Even scholars
who study *pingenerally only devoteone pagelength sectionsin the commentaries and some books to this term.
These include Claus Westermann, Genesis 1—11: A Continental Commentary (Minneapolis MN: Fortress Press,
1994), 374-375; Wenham, 141-142;Gerhard von Rad, Genesis: A Commentary (London: SCM Press, 1972),114-
115; Victor P. Hamilton, The Book of Genesis: Chapters 1-17 (Grand Rapids, MI: Eerdmans, 1990), 267; Franz
Delitzsch, A New Commentary on Genesis, vol. 1, trans. Sophia Taylor (Eugene, OR: Wipf and Stock, 2001), 227;
Kenneth A. Mathews, Genesis,vol.1 (Nashville, TN: Broadman& Holman, 1996), 332-333; Brevard S. Childs,
Myth and Reality in the Old Testament, 21 ed.(London: SCM, 1962), 50-56.

6 For example, see Philip S. Alexander, “The Targumim and Early Exegesis of “Sons of God” in Genesis 6,”]JS
23 (1972): 60-71; Bernard F. Batto, Slaying the Dragon: Mythmaking in the Biblical Tradition (Louisville, KY:
Westminster John Knox Press, 1992); U. Cassuto, A Commentary on the Book of Genesistrans. Israel
Abrahams(Jerusalem: Magnes Press, 1961); David J. Clines, “The Significance of the ‘Sons of God” Episode
(Genesis 6:1-4) in the Context of the ‘Primeval History’ (Genesis 1-11),”JSOTSup13 (1979): 33-46; Eslinger,
65-73; L.R. Wickham, “The Sons of God and the Daughters of Men: Genesis VI 2 in Early Christian Exegesis,”
in Language and Meaning Studies in Hebrew Language and Biblical Exegesis,ed. A. S. Van der Woude (Leiden:
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usage of '3 in Gen. 6:1-4. This paper will first give a review of Jonathan Edwards’s

exegesis of Genesis 6:1-4, then critique his exegesis.

Edwards’s Exegesis of Gen. 6:1-4

While Edwards does not have a single commentary on any book of the Bible,
his treatment of Genesis 6:1-4 is scattered among his works. Therefore, in order
to have a general idea of his exegesis of Gen. 6:1-4, one needs to look at different
parts of his work to figure out a whole picture of his understanding of Gen. 6:1-4.
Though Edwards does not have one long portion in his works solely devoted to
the study and exegesis of Gen 6:1-4, he does deal with Gen 6:1-4 or parts of this
unit in his writings or sermons.!

Edwards comments on Gen 6:1-2:
But after the days of Enos and Enoch (for Enoch was translated
before Enos died), [ say, after these days the church of God greatly
diminished. In proportion multitudes that were of the line of Seth
and had been born in the church of God fell away and joined with
the wicked world principally by means of intermarriages with them,
as Genesis 6:1-2 [“When men began to multiply on the face of
earth ... the sons of God saw the daughters of men ... and they took

them wives of all which they chose”], Genesis 6:4 [“There were

Brill, 1974), 135-47;Marc Buhot de Launay, ‘Les fils du texte: Geneése 6.1-4,” Archives de sciences sociales des
religions 54, no. 147 (2009): 41-59;VanGemeren, 320-348.

1 For example, Edwards mentions Gen. 6:1-2 in Jonathan Edwards [1739], A4 History of the Work of Redemption
(WJE Online Vol. 9), ed. John F. Wilson, 147; Gen 6:3 in Jonathan Edwards [1730], Sermons and Discourses,
1730-1733 (WJE Online Vol. 17), ed. Mark Valeri, 95. Gen 6:4 in Jonathan Edwards [1722], Notes on Scripture
(WJE Online Vol. 15), ed. Stephen ]. Stein, 203. Edwards quotes Gen 6:3 in his sermon “Pressing into the
Kingdom of God,” in Sermons of Jonathan Edwards, 152. Edwards has quite a long treatment of Gen 6:3 in the
sermon “The Dangers of Decline” in Jonathan Edwards [1730], Sermons and Discourses, 1730-1733 (WJE
Online Vol. 17), ed. Mark Valeri, 95-98.
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giants in the earth in those days ... when the sons of God came in
unto the daughters of men, and they bore children to them, the same
became mighty men which were of old, men of renown”]. By the
“sons of God” are there doubtless meant the children of the church.
It is a denomination often given in Scripture. They intermarried
with the wicked world and so had their hearts led away from God,
and there was a great and continual defection from the church. And
the church of God that used to be a restraint on the wicked world
diminished exceedingly, and so wickedness went on without

restraint.!

The comment above shows that Edwards understands the “sons of God” as the
children of the church, and the “daughters of men” as the wicked world. Edwards
gives a more detailed explanation in the sermons and discourses that:

Thus ‘tis said, in Genesis 6:2, “that the sons of God saw the
daughters of men that they were fair; and they took them wives of
all that they chose.” The sons of God were the children of the church,
of the posterity of Seth. The daughters of men were those that were
born out of the church and of the posterity of Cain and those that
adhered to them. It was God that set up the church in the world.
Those that were the first founders of the church, they were of God
and were called by way of specialty, the sons of God. Seth was the
seed that God appointed; Genesis 4:25, “And Adam knew his wife
again; and she bare a son, and called his name Seth: For God, said

she, hath appointed me another seed instead of Abel.”?

1Edwards, A History of the Work of Redemption, 147-148.
2Edwards, Sermons and Discourses, 1730-1733, 286.
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Edwards continues his way of exegesis within the context of the church and
he shows that “the sons of God” are children of the church because they are the
posterity of Seth. “The daughters of men” were those that were born of the
posterity of Cain and those that adhered to them. These words explicitly indicate
that Edwards understands “sons of God” as descendants of Seth and “children of
men” as descendants of Cain. As Seth is pious and Cain is wicked, Edwards
concludes that the “sons of God” are the pious children of the church and the
“daughters of men” are the wicked world.

For Gen. 6:3, Edwards has quite a lot of comments on this verse. In Gen. 6:3,
one translation difficulty is the Hebrew word 1.1 From Edwards’s quotation of
this verse where this Hebrew word is translated as “strive,” one can tell that he is
using the King James Version.2 Edwards remarks that:

It may be proved that the day of man’s trial, and the time of
God'sstriving in the use of means to bring him to repentance, and
waiting for his repentance under the use of means, will not be
continued after this life. From those words, Genesis 6:3, “My Spirit
shall not always strive with man, for that he also is flesh: yet his days
shall be 120 years.” Tis as much as to say: “Tis not fit that the day
of trial and opportunity should last always to obstinate, perverse
sinners. ‘Tis fit some bounds should be set to my striving and
waiting on such as abuse the day of my patience. And those merciful
means and gracious calls and knocks should not be continued

without limits to them that trample all means and mercies under

1 This Hebrew word is discussed in this paper in the following part on the “translation of Gen 6:3.”

2 Gen. 6:1-4 in KJV: “1 And it came to pass, when men began to multiply on the face of the earth, and daughters
were born unto them, 2 That the sons of God saw the daughters of men that they were fair; and they took
them wives of all which they chose.3 And the Lord said, My spirit shall not always strive with man, for that he
also is flesh: yet his days shall be an hundred and twenty years.4 There were giants in the earth in those days;
and also after that, when the sons of God came in unto the daughters of men, and they bare children to them,

the same became mighty men which were of old, men of renown.
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foot, and turn a deaf ear to all calls and knocks and invitations, and
treat ‘em with constant contempt. Therefore [ will fix a certain limit.
[ will set his bounds to 120 years, when, if they repent not, [ will put
an end to all their lives, and with their lives shall be an end of my
striving and waiting.”

This which in Genesis is called God’s Spirit's striving is by the
apostle Peter expressed by “the long-suffering of God,” its waiting
(1 Peter 3:20). But according to the doctrine we are opposing,
instead of God’s striving and using means to bring those wicked
men to repentance, and waiting in the use of strivings and
endeavors 120 years, or to the end of their lives and no longer, he
has gone on still since that for above 4000 years, striving with them
in the use of more powerful means to bring ‘em to repentance, and
waiting on them, and will continue so afterwards for so long a time
that the time is often called everlasting and represented as

enduring forever and ever.!

It is clear from his comment that Edwards does not exegete on the usage of

“my spirit” (°717),2but instead his emphasis is on God’s spirit’s striving. His

1 Jonathan Edwards [1740], The “Miscellanies,” (Entry Nos. 1153-1360) (WJE Online Vol. 23), ed. Douglas A.
Sweeney, 402-403.

2 In the “Blank Bible,” Edwards connects “the Spirit of Christ” in 1 Peter 3:19 with “my spirit” in Gen. 6:3. Due
to the limit of this paper, this writer will not handle the issue of the New Testament quotation of Gen 6:3.
Edwards states that “1 Peter 3:19: By the same Spirit by which Christ himself was quickened, he strove with
the men of the old world to bring them to a spiritual resurrection, or to “live according to God,” as 1 Peter 4:6.
This resurrection Spirit strove to bring them to condemn and judge themselves, to judge and condemn the
corrupt part, that they might live to God, and escape that awful judgment of God, whereby they were slain and
castinto the prison of hell. See 1 Peter 4:6. Here the Apostle, speaking of Christ’s preaching to ‘em by his Spirit,
has reference to that expression in Genesis, “My spirit shall not always strive,” etc. [Genesis 6:3], which is
quoted in other words.” See Jonathan Edwards [1730], The “Blank Bible” (WJE Online Vol. 24), ed. Stephen .
Stein, 1179.
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interpretation of God’s spirit’s striving means both God’s patience and
redemption for waiting for sinful humans to repent and God’s judgment that God
set the limit of a 120-year period for giving the room for people to repent and after
the 120 years, God would send the flood to destroy the earth. Edwards has a
strong emphasis on God’s patience for the desire of the repentance of sinful
humans while preaching Gen 6:3. He appeals:
Thus God's Spirit strove long with the old world, before he
destroyed them. Genesis 6:3, “My spirit shall not always strive with
man, for that he also is flesh: yet his days shall be an hundred and
twenty years.” For God sent Lot, a preacher of righteousness, to turn
the inhabitants of Sodom from their sins, before he destroyed them.
So he did not destroy hardhearted Pharaoh, till he had used many

means to make him willing to comply with God’s commands.!

Yet, this does not mean there is no limit to God’s patience in that “God in his
Word declares that his ‘spirit shall not always strive with man’ [Genesis 6:3], and
that when a professing people continue cold [in religion, Christ will come and]
remove [their] candlestick; and there we have instances of this nature.”? The
twofold nature of God’s patience and judgment is also explicitly expressed in his

sermon “Pressing into the Kingdom of God.”3

1 Jonathan Edwards [1734], “The Dreadful Silence of the Lord” in Sermons and Discourses, 1734-1738 (W]JE
Online Vol. 19), ed. M. X. Lesser, 111.

2Edwards, Sermons and Discourses, 111.

3 Edwards preaches, “It is a great deal more likely with respect to such persons than others, that this is their
last time. There will be a last time of special offer of salvation to impenitent sinners. “God’s spirit shall not
always strive with man” (Genesis 6:3). God sometimes continues long knocking at the doors of wicked men’s
hearts; but there are the last knocks, and the last call, that ever they shall have. And sometimes God’s last calls
are the loudest, and then if sinners don’t hearken, God finally leaves them. How long has God been knocking
at many of your doors that are old in sin! ‘Tis a great deal more likely that these are his last knocks. You have
resisted God’s Spirit in times past, and have hardened your heart once and again; but God will not be thus

dealt with always: there is danger, that if now, after so long a time, you won’t hearken, he will utterly desert
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In the sermon “The Danger of Decline” Edwards explicitly explains God’s
spirit’s striving with sinful humans in two senses:

Third. God hath declared that his “spirit shall not always strive with
man”(Genesis 6:3). When God is waiting upon a people under
means of grace, them that neglect and misimprove those means, his
spirit may be said to be striving with them in two senses. His spirit
strives with them; that is, he with longsuffering bears with; he
restrains and keeps back his wrath. To speak after the manner of
men, there is a strife in God’s spirit to restrain his anger and to bear
with their provocation. And therefore the apostle Peter expresses
the striving of God’s spirit with the old world by his longsuffering
waiting; 1 Peter 3:20, “when once the longsuffering of God waited in
the days of Noah.”

And God’s spirit strives another way, viz. as the influences of his
spirit upon men’s minds accompany the means of grace, whereby
God is, as it were, striving to bring ‘em to repent. There is always a
degree of the influences of the Spirit of God goes along with the
administration of gospel ordinances among a visible people of God.
Now although God be longsuffering, yet his spirit will not always
strive with men. When a people decline and grow cold [in religion],
‘tis his manner to warn them and to wait on them; but if they
continue yet declining and don’t reform, there is great danger that

he will leave a people.!

Thus, Edwards’s preaching on Gen. 6:3 is that God'’s spirit’s striving works in
two senses. The first sense is that God restrains his wrath while patiently waiting

for his people. The second sense is that God’s spirit works in the minds of sinful

you, and leave you to walk in your own counsels.” See ibid.,302.

11bid.,95.
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people to bring repentance. Edwards links the Holy Spirit with the “my spirit” in
Gen. 6:3 in terms of the function of the Spirit.1

For Gen. 6:4, Edwards explains how the “monstrous births” described in
Genesis 6:4 typify what happens when holy and wicked things are joined,
producing hypocrites and enemies of religion. 2 Edwards quotes some
archeological evidence to show his belief of the existence of giants: “Genesis 6:4.
‘And there were giants in the earth in those days,” etc. Pausanias, in his Laconics,
mentions the bones of men of a more than ordinary bigness, which were shown

in the temple of Aesculapius.”?

Evaluation of Edwards’ Exegesis of Gen 6:1-4

As mentioned in the introduction, Gen. 6:1-4 is a very controversial passage.
However, Edwards does not overlook this passage but gives special attention to
this passage in both his theological writings and sermons. Given this fact, it
deserves one’s attention to understand the exegetical world of Jonathan Edwards.

Edwards’s exegesis of Gen. 6:1-4 does shed light on the interpretation of this
passage. One important strength of Edwards’s exegesis is that he sharply points
out that Gen. 6:3 has the double duty of showing both God’s patience of
redemption and God’s judgment for unrepentance. This idea is explicitly
expressed in his passionate sermons “Pressing into the Kingdom of God” and “The
Danger of Decline.” Gen. 6:3 even appears in the application section of his sermon
“The Danger of Decline,” whereby Edwards appeals to the congregation: “Let it be

considered how agreeable the late and present threatenings of God’s providence

1 Edwards asserts that “The Holy Spirit operates in the minds of the godly, by uniting himself to them, and
living in them, exerting his own nature in the exercise of their faculty.” See Jonathan Edwards, “A Divine and
Supernatural Light,” 13.

2 Jonathan Edwards [1722], Notes on Scripture (W]E Online Vol. 15), ed. Stephen ]. Stein, 11.

3]bid.,506.
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towards this land are to the threatenings of his Holy Word. God in his Word
declares that he always strives with man” [Gen. 6:3], and that when a professing
people continue cold [in religion, Christ will come and] remove [their] candlestick;
and there we have instances of this nature.”?

The other strength of Edwards’s exegesis is that Edwards has a wide scope of
Gen. 6:1-4 within the whole canon of the Hebrew Bible. As noticed above, while
commenting on 1 Peter 3:19, Edwards connects it with the usage of the spirit in
Gen. 6:3. In this sense, Landrum asserts that “Edwards demonstrated a
thoroughgoing commitment to biblical comparison and indexing. Hence, he
correspondingly evidenced a utilization of the Puritan idea of wider circumstance,
securing this characteristic as a recognizable feature in his exegesis of the natural
sense of Scripture.”2

However, there is also a weakness in Edwards’s exegesis of Gen. 6:1-4.
Edwards’s conclusion that the “sons of God” are descendants of Seth and,
therefore, the children of the church, while the “daughters of men” are the
descendants of Cain is problematic. One important reason that Edwards
concludes as such is because he is influenced by Matthew Poole’s interpretation
of Gen 6:2.3 Poole provides several reasons to affirm that “the sons of God” are the

sons of Seth and the sons of men are the sons of Cain.# Poole actually claims that

1Edwards, Sermons and Discourses, 96.

2Landrum, 58.

3Matthew Poole’s Synopsisis referenced by Edwards at Gen. 6:2 in Edwards’s“Blank Bible” at Gen. 6.2. See The
Works of Jonathan Edwards, vol. 24, part 1, 145.

4 Poole states that “the sons of Seth were called the sons of God, 1.by reason of the external covenant and
profession of true religion; 2. on account of holiness and other virtues; 3.because they were extraordinary
with respect to form, strength, and stature: such thins are said to be God. On the other hand, the sons of Cain
are called the sons of men. 1. Because they have not surrendered their name to God, and thus far they were
outside the church of God; 2. because they were not born of God... 3. because they only understood earthly
things; 4 because they weakened the strength of the body through lust and luxury.” See Matthew Poole, The
Exegetical Labors of the Reverend Matthew Poole, vol. 1, Genesis 1-9, Containing: I. A Synopsis of Interpreters,

Both Critical and Otherwise, of the Sacred Scripture, Il.Annotations upon the Holy Bible, trans. Steven Dilday
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“On the other hand, the sons of Cain are called the sons of men, 1. because they had
not surrendered their name to God (Rivet), and thus far they were outside the
Church of God.” 1 Apparently, Edwards borrows the language of church from
Poole. For the “sons of God,” Wenham comments that three main interpretations
are offered by modern commentators. First, they are nonhuman, godlike beings
such as angels, demons, or spirits. Second, they are superior men such as kings or
other rulers. Third, they are godly men, the descendants of Seth as opposed to the
godless descendants of Cain.? This is a good summary of the main points on the
identity of “sons of God.”

In the OT, the same expression occurs in Job 1:6 and 2:1. It occurs without
the definite article in Job 38:2, Deut. 32:11, Ps. 29:1, and89.6, where they refer to
heavenly beings and that is the most natural understanding of the reference in
Gen. 6:2, 4.3 For the second and third interpretations, VanGemeren has given solid

reasons to refute these two interpretations.* I agree with the traditional view that

(Culpeper, VA: Master Poole Publishing, 2007), 315.

11bid., 315.

ZWenham, 139.

3Routledge, 238.

4VanGemeren, “Sons of God in Genesis 6:1-4 (An Example of Evangelical Demythologization?),”W|T 43.2
(1981): 333-343.
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this refers to the “angelic,”with a slight modification that this refers to heavenly
beings.?

Another weakness of Edwards’s exegesis is that he does not pay close
attention to the immediate context. From Edwards’s exegesis of Gen 6:1-4, it
shows that he does not refer this passage within the context of Gen. 1-11 and
Edwards offers very Ilimited evidence of immediate contextual
considerations.3This weakness is due in part to the fact that Edwards dealt this

text only in miscellaneous notebooks and sermons, not in commentarial fashion.

Conclusion

Gen. 6:1-4 is a fascinating passage in the Hebrew Bible. Gen. 6:3 is even more
fascinating in the whole passage. From the wide range of treatment of this passage
in Edwards’s theological writings and sermons, one can have the impression that

this passage plays an important role in the exegesis of Jonathan Edwards.

Edwards understands the identity of the “sons of God” as the children of the

1 Wenham lists three main reasons for modern scholars who accept this view: Modern scholars who accept
this view advance three main reasons. First, elsewhere in the OT (e.g., Ps. 29:1, Job 1:6), “sons of God” refers
to heavenly, godlike creatures. Second, in 6:1-4 the contrast is between “the sons of the god” on the one hand,
and “the daughters of man” on the other. The alternative interpretations presuppose that what Gen. 6 really
meant was that “the sons of some men” married “the daughters of other men.” The present phrase “sons of
God” is, to say the least, an obscure way of expressing such an idea. It is made the more implausible by 6:1,
where “man” refers to all mankind. It is natural to assume that in v. 2 “daughters of man”has an equally broad
reference, not a specific section of the human race. Finally, it is pointed out that in Ugaritic literature “sons of
God” refers to members of the divine pantheon, and it is likely that Genesis is using the phrase in a similar
sense. SeeWenham, 139.

2 “It has been objected that the ‘sons of God’ cannot be angels, since there isno indication elsewhere in
Scripture of angels having sexual functions and the idea of angels marrying is ruled out by Jesus’ own words
(e.g. Mt. 22.30).” See Routledge, 239.

3Landrum, 75.
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church and this interpretation applies to his exegesis of Gen 6:3. His focus is not
on MM in Gen. 6:3, but on “my Spirit shall not always strive with men”, and this
phrase shows God’s patience and judgment, this understanding does shed light in

the study of this passage.

Edwards’s exegesis of Gen 6:1-4 also shows some weaknesses. One weakness
is his identification of the “sons of God” as the children of the church. The other
weakness is that he does not pay too much attention to the occurrence of ruah in
Genesis 1-11, indicates that he does not pay too much attention to the immediate

context of Gen 6:1-4.
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WAYTER. NP EAMNERBEBOREL AL RN RXRTRAR
A, BhEIHERANR, AREBCR/ORENTEER, Ei {6
T2 AR,

NERE, IMASREIRIANETRE, FHXMN (GRBEXSAEBEN)
—BHERE T —EER, " REXTRMIZKAEN, #HETHIZEER, "1
ABEXHMEHRER, FrEAMEBERSHNALZFERRET ZXNA
o BEEBTHABEXMRIFEBHEMEIRIEN, RACHRERSHE
RAR~Y, BX—NHNMIRDTFATRBERRESHREMENZH. B
NTEREHAMNEBRNAM BN REBALE SR EWEHRENL S
e, “MEEE—XR ESRULEXNER, ERBIKIABCHER, "
AR, EENAMBDERMA— DAL . BB NEEZERE
BIRESHSEE A ERIT AN AT BN, ANKEENDRTEEET,

EHGEKERN (BAN—FEZAN) . AR5A) F)hik, NEBLEH
BRESEBBEXUNEKR, TAAZKBE XEHPHEBFTBCEI—
REMRFRAD THIESS5IER, ARENHERANRE. hIERAEXME

U g S AR A ML FE I H AR A, 1996:350.
O g E B AR A [M]T M Rkt 1996:44.
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AERAMNEER . FRESHEECHNITES, BETEEITREREE
Mg TN SEMBUEEEMTtAZE. AX—HHN N HNEXREZUESMEA
BEERMA, NT AEEXHNFROBEATNBNTTENEROHF . A1)
BREXAPREHTRAAXERNERTERIR, EEFNNETEHNK
MHSBMT AL, PRRMBIIATESRE EHE2EEFR N RENNA. &)
R NICIZEBZT, “XE BN EIFNTE REE TROFELN
BITE, XEENTHRHNER, BRr&xFEH T LR,

JUELH, FEMNITHNTEESEBEHTHRNREN—TTEmEhE
XALEIRIIRED, HRERENHRENGRIIC. EEHOUEHRERE. IT
BELTEMEANESESE Z'NESE, ZUEAATABEXEEBMNKE. &
RENBMHAFET, AMIFENAMRSHT MM LARK, FRMEH
BES5¥EE, MREFKIAAM. NMERAEEXNEEMRHEANARGHERL
EES- 38

X—NPRENINTERFERS, EREEERAXNERPTIAMENX
Fo IERAMATKIAANMZEBNFE, Bt HB S ZEHT 7 EIRATE.
BEBRT XU CIZ R HERBE—NMELUBRR, FTIAEMIIAIC PR
BEBR'BOME. EXNEETRARE (TEX) PRFEC—DPANESE
B EH AR REAH AT Y, FECHFENIERZELRENERLER. —
E, “FFNTENEPHEERTNER BEXNARRI, FHEEH
AEFREENERNES., 3—77HE, 2RVETHE, BEE2BRAER,
BEMEREENHRRT, STRIENEREZZ BRI RAEFT,

AR (ITiER) F—HIMEEF LT AREY R#,1980:1.
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NTFERZH, THEFHCRBN RGN TRINAA T . REZBE
=B, AXBHTnERKE. ERAEXFNXUFET, MRDFMNRTT
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HaH. X—HHNTEGINETRE HERE NeY, FOIENEENE
RWEMBETARAANZE, WEF AR ECNEEZEREMEMNEE,
PrIXERAMRIEN B AN B I

ERNBATERAFEMTEERZ Emkm 7 #HEREE", RS EN
WHEESREEEHRTR., HKE/NE (EERAT) f, TAAXR—E4E
A HREER. BEIDEZT, BFHFROXRLE LT IEARMSHERNFR
g, TERMERSEXMHTERNRUIRNOIEE, “FRRFHEIRLR
7o "ARPR—H AW FTRE, EAthERIXFE—DEH. RIS
WERTFER, BRANEMRETETRERNER. XSEERT T EMEE
FAXBEEINECHRE, EAMZBHARERMNMERT LEFHNTA, B

VI EEESHEN RS
%%,2016(02):222-235.
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EMANEMZL . IMRENZETHMERTESE, BAZNIIEIERX
e, EARKETANEENER, MEXMSEEXRNRERELEHBERDY,
ERAXREELETHEE, SFRAXMHHRREEThEE, FTENZIZCE
SEHHTEFEMITE. RN —EHERRN—%. thiEERTAEAMZE
FENE, EffthM/ N E REANIEREE, TEHLEEIE BEkE—
WWEWZFRT", BEMEN. RfLENITRERERIRE S EERNE
§, ZHT7EBKWANEE, thAFEBERNBEEZR.

INREBARERENFZENIRESRXWRFE NAERIRN} S LR
BF, BRESHAERTHELX_AZENMUE, MERESATEEILR
AR, XPRAMHILHE, REATHITERNONZE. EET IR
WRA—THEE, RAMKEBCHEMFERBAE, FELEERBRL
HENERRE, ERXEYR EMNHERLTERBMBER LLNEZ., MXHFEN
RE, BEFEANOMEMEENETEE. RENRRREMEENRRET
FIAERKR . YPRABHMERSUHHAFN T, XRFERX LVEE. F
MW", “HAFMBERE". “WNENBXEH AR T ERER.
XERBEZ LHETREEEN TN ZBREHNEX, FEILRMHHRET
ERHAM, ARBERRFEHERTIRER. T, ZIEHBRILZER,
LR O RAIR! "IXPR—E BN E R EERRNEIE, Eh&xE
ERRZ, SEEHEMWEHT M. EMERIEFEN, HE T BCHER
RRZAEFFSRI T BRI, “MAEFLAX. REMPE"?, EEENES
T, XPRIARZ B S FEEIFHT T RZINTE, KENEFLE TR

(Festre ) RBRASHEE B FENRR. KILESEEREA ALK

U bR HEE AT ML M A3 H AR A, 1996:249.
P b+ HEE AT ML M FE I H AR A, 1996:236.

No. 15, December 2020 -110-



| Journal for Research of Christianity in China|

| hEREBHHFR  ISSN: 2325-9914|
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=, ORALAMREER KSR, BEBHANERTE. FL BRSO BHES
TEEHXMUBX LR REER. HBEKIAN (EZ) (REEIH U BEH”,
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ML THEE L, REAERBNIESITEMNITE, BHLTR, (HHEEAE)
BEEZR TRAZEN TR RE—ME—LFFER

R B —FNE (R B, TARXFEXELD T —RINHSHAR
NERAXNFERE, E2EFT UENBRORECEEZTIHARBOESR, &k
REEHX A, EFEAEREZUBNIRUKTORORE. BHH REE)
RAT ZTHER+ER, —MEERRNOTHEMEBUG. £5F. XLz
AEFFMNFEAR. BRIVNEARENRORKPE—ERETHINGE
m EEMAREESERNTESRE. EFAMNBINFT, MNKREER
EEEHNANBCHEY, ALFHNSINTERRBEZE, EHEIHAEFN
ODREE. RUER (EBEEUT) B, WA THFHEATHERE"BERES K
FFHRMAEFOFMELS, NP, BEEHES XM RE RENRIE
Bk, MEERE"NRX—TAH, BREBTNAYNUIE EDRE" VB

MEIR, EX—HRED, FHERAT DRH M ROGR, EREXH—
PREWITIETRSD, AMHERREERHTBE. BRAHERZENTE
BENGHBANE, TUELXEAIRBEREE, EHETROUSE

Y NER AL B R AARORIE—EE 5 M) MRk FiF LR AR RS B ARi,1998:220.
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AXENZHBED, TURAA+ERZENTETIEEINREER T
—MENBRENITERRNES . WAITEERE LR TR ORI
FRBANALOUER, AMEEARSEREERDHE, X2 FNITEE
ANEELZMANRREERT T RZNITE, BALEERRHROFNE,
MATHEBIRSNESE, MATERZFENITEEENGBEEEXT NS
Wi RHETEAVUER, REAEFERRMSERERHAAME T T IAHK
R, EEXA T ANRZEIANE .

HHE-—IMHERATRFLFORNEMN, REMBEVNHRBE X2
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R=E, BATHENRRER, A—TE, BERRKNLINETE, “Ties
A'NBEERERS THNERE LRKS . EEICUPITIERIRNEATRN
APE/MERA T RZITEEERR, BENRKMEZNEE, “ITER
IREARUTRURLI T FEACNEREN, HTHRNSHAMEENERI
BT, ERSTITEAXXERNENERBEINRAN, TEEENMINES
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U/ NERERIXMBEER, BRT PEFSNTEREML. TERIRSG T
E X FH R A AN E T/ NENEMENINEE. XERERKAEZ A
' MARESAF0, BrEAMPEBTFAENIERNRA, YRS
KRBELEMANBHERANEMEZ NSRS, EEHPXNT AMNLRX
MEXFEMREARBRER . KL " AXRRKOHARET k. i
B. RESEE mRAaETAXBS, FERNYTBERRAHEELNEINR
MANBSHNFAREMNSER, MTEBRIRMREMRT XH—Fhm B RFEE AR
TERIRFNTORMEE ., X TERNER, ILARBERNELER. =
E8%. AtEFwmE L, TERIRAPE/NNEERT F5mSORZIF XL

eI
AN,
it

o

TR E R EARANERE, MEAL TR RFNFEM
MEZM, WEPEERENTERIRNEAF, AT TEARANZ
%, NPERANEPTERIRNES, 2t/\TERTAEHE—DTRANE
%, BEATEREHRUEBE SITERIANENES, NI EBZ ST
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From "this shore" to "the other shore":
On Christian Culture and the Evolution of Thoughts in

Chinese Confession Motif Novels in the 20th Century

CHEN Weihua, LUO Yilin (Hunan University)

Abstract : Since the twentieth century, the consciousness of confession in

Christian culture has had a profound impact on China, which was previously
considered to have no real sense of confession literature. Chinese confession motif
novels are constantly changing in the changing times. Before the 1950s, it was the
"introspective confession" applied to the world; in the 1970s and 1980s after the
end of the "Cultural Revolution", it appeared as "complaint confession" left over
from cultural trauma; since the 1990s, it gradually moved Ask the soul for
"conscious remorse." From the evolution of the ideological connotation of the
Chinese penitent motif novel, it can be seen that its focus has gradually shifted to
the exploration of the human inner world, and the thinking about human nature
has become more and more in-depth.

Keyword: Christian culture; Confession motif; Chinese novel
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RXTHARBONRBFRRDBENERFENFEEER

W& (CHBEIFER)

BE: ARENMERRNAKRERSZ WA EREF A ENFAANERZAE, £
REFHANERELERAERNREMEL, THENWERRAUAERZ
E— Bz R, FETRNES T MHERSEERETE LAKLER
B, AT I TREZRNENRITA LK. FRE AN E R K AT PR
MEBEERRR, METE. TRARN. ARIN. EFANEFEL THHF
EEFFRAN—ZE, CFEEEFSFREERNEANE. EX—HHARAL
MR EE, FREX, XEFRE. REFF LIRSS ENERE. ZHX
FrE e AR & ERAN @10, MR EWe e, EEWEBLERRAN
WEF

XA EEH, BH, AE, AR

RER—FEREE AL PEANEBRRMALS, REERE LN
ERE. BEATXERELATNBEERRLU, 2011 4 11 B—2012 F

FAXHHEEHRES—RIE (HItESXUZHSTIEHR) MR, TIESH: 18YBQO65,
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1 Blal, £k 57 MEATERMN 5 FALIENAHT, H UHMAFKRECER
Yk, R BNNIERRZFERAMREHOTTSEN, BAEEFA
M HERRFANERNELSEBE, XFAMNNTFRENING, REXSER
BB E 2 BB T R M. X — e N X RBERERNER,
T FRANE, TER PRI EERIAERX—EARH E#TIRITH,
BHAEBHES R ZARE TNBIEERR, PEREMNZEENX
B, HFHHEmE, BN+ HLHRENEETZE, PERBATH
RABEMNEBRRENLART G, N TEBHNE, HEEFNBZINNFE,
WA, £ AOXSHPEDRATEEENARN R, EBEEEERH
ELEANPE, EXRE ZEAENEERRKBEHHERT. HFES R
MEYNN SR GTENEBRITETEFEETF. K&, &K, 5IATX
EHBUALTC, meF . g HE . ENE, RURENRRELSHEA
BTMESZR. TN, EBEEERSAFERTEHEREATE, ER
FOBEARREAANAFFRT, HEETHANKTHBEIER. BE 15
ML HETANBENANE, AANLREEXFEETHRAESR, FEMA
THEOE—HEZXEINNR, EEROBRFHEIRITTHECERN. &
BEX HLUFEAREHRESSEARRMNED, IHEESELREF
EE&F4ET 1000 ZFEMHBEKEPRMIIE, 1616 F (AR HE+M
F), BRAEHRESZY, EEHETEFREB T EANMRIT., BRENE,
AT ANz BE, EBEWERERETHE, SBTIEENE—B%. B
BEzE, EBEEAELIER, KEBCELNRBEREMS EBRTRE
8, FERMBBREA T RN MATRITE, BN EXFEREEHIERE
FEXFERAT, BEBASIRS. BEE 1866 F (BRIAEE) BHXRBEL

R, (hMESH). b3 ARSARM, 1998, 63 T,
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EBRAECSRIZERERENNBERRSHML, WEBTHB AR
ROBHEREREEN, HEETUSRERARKNESTEELINTETS
SR, BENIEFRSALER. XA HIKEERRBWMIERRAGHER
SHEZERRZIMENNE W T PEMNRBAMEER, SEAMEETLRAINL
KR EAMN BRI RBEREERERENER.

BRI X TRARBVZ FRBIIIERERRVBEIENEAARZIER R
XEBRT RS, HPENRAZZNFREZESH (HBTIE—aRF
E#ASEERANAE) BEE (PEEREBHENBE), AR (M
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SXFEHEEANRE) FF. BB ANZERIE Frederick P. Brandauer
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£0F) 20 teg F ¥ EBERESHEHHAEBY. Timothy Man — Kong Wong
(EEBHHHOEHLPEGBHRAIEIR). DonA. Pittman (ERBHHKES
RELEERE). Whalen Lai (FHEIMNBMHNIE) FF, XEMARRAZE
LBNTFRRPRBVHERRVPOE—FERPEENHEBTEE 4R,
HENFEHWNOFIEE, FREX. KEEE—DPASHARFHETIEHR
BRAETAMR, ROBEXHENEEMEEPRLENHBIBIIERTRE
bR, MUEIMEMERNARMEENRERRE, MXBEeAXHANES.
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BEENREENESNLEZ— "AAXETREREXRE, BMECEXR
Ef AR . BTAMBENHEROZE, ZTREXEHRATHBHRNER
KRR . FEHRARTRENDDBERBEREBNIBENZNE. BE,
FRETREFNRME. StEEEFEARTELRE, ARPAHABFEEE
S, RARIRRTIT REL)NS. BEFHE., 7%=, EFai. XEWK. 7
F2. B CEARKRNANERLTBRB EPERL, FHEH, F5HE
BEFETIESEE. ALTERLIRVHENPERREBEHREL, ML,
FREN G NEKHFAANTEANAE., RHERE, —ETBEEM NI
BTFEENTE, FEARBEERRNCH - BE—ME R B EMmIIR "
—EHTIHINNBNERFAT BEEHMEESELAANGHEHEZD, X
RAEEERAAMEELSHE S L RORESBEMITAEERM (MXEM
RS RL, FLITMTIERMUEFS) . TUE, RHREL F2IHEHNHA
R X, BEEBERAZGHEANTENEERHNNGBEBNIESRSH, X5
NBZFIRBHENEA N AENT AR ERAN—E

AMIRER, MUABEARKNERLMNRE R T BELSHAZBDNER,
FETERRRNTER, BMHEFER, RNRIREFTIHEHNKE. H
FRAZZNEMHRENDESERAREMERTRRREFRITNBEAXIHLE
IR ARE (FIBEREAL) FHEH, ERLTEEABREXET,
Rt o] U EIZIC B —E=RE TEERN, FEEENRRE T EXRNMF,
BEERREARE REAM . EREWE, EAZICHFNDERAFER. &

C[EEE RSHREEE, AWE (BHREL) b5 RESCEE AR, 2003 £, %56 T
‘HIBE. £EEZE Fe5r. DM FEE (ABEAEMLD), ER PEBRF, 1983 £, § 155
e

PXEABEFEERERBX—TAN—AREELENZENERLE. HEBNSZ R =(HESE,
XEFEBM, A IERLT (U (FBEREFLIL) & 256 o), HHRENFERILT. FRX=
ABEHEEEHEEH A PH =T,
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HHAEEFS AR T EMEIENEHNRE. AMEEREITHAREHE
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SEEYLENBNHBEARR, HEATHEOXEAL, SENABTART,
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CERR (NRBEREBHRE T EEEMNTHRARE)  ERIMERFM AR EREVIR, 2009 F.
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By, e mMEEREEHHE RREANRER N IAD HERTETE AR b = 5
REFRIERE, BEHABRAERMBEA ST E, LTRSS HH SR,
BUBRS . "AABBSEEREN Rt ESH BN EREE LAETSE—
BUMER, NICRBEEEEM.

M. ARBHNHBENIESERRONGEZFRINFEE

BAERE, PARBVNGEMNESBERRVINGEXNIEREES ZEMN
MM—EME, XTFESTFSZHEH.

(—) —EHERIAAE:

1. XRRNIEEHZEUEELANEALNZN, SEEHERENHER
BFHEREGEREN, HENEATHARENREANE, FILXMRE
HEUARAES, MENTREILMERABION. ATIHNGRELETE
HEBFETEZA, HEENRNETRRESHENSFER. BRZEHX

VD (R M, &7 R4 AR 1990 &£, % 964 T
L (ZEMATY TH, &8 REHRIE 1990 £, 5 1472 T,
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RiEE, MEEEHNRE. ERBFEEEANTPENAEMIEIR—FETE
R BD L EMRMET B S HhEAEI B S i&. B, S TEEHMNEX HAXTEH
HEREFIRD, WXERSHNEBET BEEHNBE B, XM
X LRI AEEBAX RGP ERRSFLLHRE AR, MHMEAN, Xt
HHEOBEEBX RN FHESFTEEREENTH IMHERAVNESHER
HEIEMBFNAE, SEEHNBIERXMLNTIELNT FELRD, Tz
e TEEBENHEN T,

2. XFRNIAPERE R TERNE, XEBAETHAHAR. IIEESH
EBIXANEAERRAE, EhEFEFRNI@ARES MFEsE
S5ERzEMNIEH. KESEEEREHRLTEXELNIHEEF. FREURIE
EERTERMING S, T EMHBEECENFENERNEN MAXRERKER
ER. ENEENSS ANUREERNERBRMES . ARNANFIEE
HAERNBARBTENMREN BREF FENBHETFHENGER, ER5IET
RE, BERM. FETERERE . BRSRNBEERE, FHib FLREKE,
EREXFRERE. BRIBHGRE. EUREXERAAEER, 0T,

tBBEG RN ARNSFERERE, EhRARENREX T IERE URGBET EHEL. BELER
MER, BRAETAREENERRBEZETOZMER. IEARKNRBEIBUGSENEED W
AEE, HHNPEE RS R FE ROAKERL, NERXGBEE T H=KIE" A ERAN K
WEBRMREER, —MEREMP, —PHEEIRTE, RREGRREPRNIRZTE. XMERME
MERBIVRORE T HBEIREM L S ROBHET BEEHEMESEHL, FNMNRTER. XT
BEERMBUR BT USEARZERANEN (ARBMNEBRSHED). aZFFTNERN (% HH
BHESL). BEZH (PREBHERSHS). AFH (ARHBHSBUaXL). BokER (i RHHEE
M) UREBBALRRE (ZBHSRFE) 2016 5 4 HLH (PHAFEHTFERHSBNARSAER)
—X. EF—RENE FBEXITEREXRRILE T HBATENES, R FREIMRANRET
‘FEE. £EEE T, T8 FEE (WBEFEMLD), dEx PERE, 1983 F, %265
o
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RIRE, FBEREPEA, FEHGRITEL RUAE. "SUNH, F
DHEEZEIBHFSIE T ERPEANTFZRAESIR, FAHFEEERTHX
A, RRBHEREXE. EUXRARE. SENEHIER, £R5IeTH
REARHHPERKMOBRARE, 5IX7T BRARNHEEEAMNEEH, X
EREWM, BRERHEREE, BERR. B, HIKE, 1864 F£, ERFWLE
KBENEBRRERERBMIREFHRE, HWEMHER. 1899 F, HEFRKK
BEEENN R THEE, EEEHRMER, SIKBEMEHRR, 1904 F, i
TSEEBRRENBZFHEMNTELN, BEUY . 1866 7 WG
BEEERLFERE, FRITEEHRTISIC., 1905 FM)IIEEDXERRITHE
BEBEL, B3 AHE,

3. XFRIHEFEBUT —AMERRE. BEZAMNEERMEHK
f, WFEE. BEH. XAB. TREK. XEE. zl%kE. BagBE.
KE. Bz%%F, HTPEENEHEL, WERTFEARTZEIERILNPHE,
BEHENSE LEATFSIFRENEL. XEXFIHBETTEENE
5, HP 2 S RBBBZENNIE, F-ERE=FPELTZE, WLETH
ik, XEZEXZRBIGEP CHtbM I3 EF TR, AR ZSREX
NRBEMERETARNEE, BR/FHEN. #HAW. MR, TERES,
HPRERIN—RFXEEIRSTEZNHEE, R2REUSERER,
HESHRRELE, —ZRAEEBBEZWTEERN~E, LT2EBEY W

/

PO (AR ERSHHAOPREER M), HRREHL, 2002 F5 4 H.

‘R (HBERBREHPERAX N EI S — LA ANER), (PEMLSHEFIR) 20134
7 BT,

CHRRARFERTSRA, BEHE: B 28, SR RARERHARAENIT, 1974 £,

‘BHFE (PEEBHE). it FEEORIE. 1984 &£, 5 256 T,

PR (REEBRSHHARR), (URMERFEFR (AXAERAR) ), 2002 58 2 4.

PR (REEBRSHHARR), (LURMERFEZR (AXAERAR) ), 2002 58 2 4.
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TREBBNTE . BEOAAETZHLLARE. IERENEUNSZEN, =
WHRREEHRNREZERBS THRAARKPHNE=T=ZRAMMX, BB
EMMRRE, BIFER, B2HBAMIPEN. EZIAAHE EBEE —KEPER
MIRBTEREGERN CKRETE) PICE T EERAE 12 = 33 FHf[E 2 R ke
EAZBEMERFAFEST, ZME. AR —SFIHE FHEEBHEE
ElfR, ER FREAPAARRBARDSBR LA TFEXZEEHNT
T BB TN EMEANTRE, MMEEBENRAARBNEE, KR
FRYEEHNEGNFL,. RERATEAETRILES EMEFERNER
MEMEIEM.

4. MiEMEAERESILR. I T RKFILLBUE. @F5ERIEAN
FulE T ESMES, T B — AT et Kb HIER M E 2B, tREFE
MBOEX/H L, BREFBEF/EENNERZFRNR, HRNPEREN
ME LB ERIERFBRUZEZERFHN L HEFTARKNG N EN
BRFF BANBHRHERA-—EXIEY, ERELERBENMABTKIEDH
M, HEFHERAIAT 358 E, HAERTENS 62 E, ZZTREIHHEMN
FIZHERFNEM 19 E, TIH—RAEGHEATENR—EREEDKX
HBRMmNNERERZE, AXMARRANPEES+REFHLIA
XET—¥&hH, HPERWES. IMNRBFHRELEZT], BRHBBEX
HWEUBXZELTHEEREDERZEZE IR, THREXERES LA
BHNEEOE, TREBHFHNEAESEELXNELNEREIN RHBX X
EREMR, FAET FUEKEFSRATH2HBNEEREFLITHE, 7

ZERESHEWLBHE, BERSHTARTRY  BRARXRSEHAY . FRIVAE LR THER
BAERFHE (FFEEE), 18T BHRENE., ARBXFIXFRBENED, Fre /B, ZE
AETRRYIPELS (BEREENE) —BEHILE.

FREE BRIEFFEEENE), (KEFK), 2005 F5 10 #.
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1. BRBVEBEREZENEE, SHRY, BERETBREEZH
TEIUE T MARRMEBEREZENEK, —EELEES. Bk, M
BIEE s, PARBNGHIIENERIZRE TERRMNGBEITIE,
MNBE5ANRETE, PREVNOERTERBSARFTHEBH S L, ER
RYVPEHRTNRER. FBBLEHE, UWHEHLES. MEERRARANIE
HEE EREEERRARABRNSHBLRAEN TS, EATHENTT. E21E
EERIE, BRRMOBEARMIEPARBVMABEARENT BEEHR, 1
EMMEANEERN TR, FRRED TER.

3. BRBYHEITIER, EBELALBUARE, R2BH 7 —#tEZ
SREMBEZANBRLTIARNIF, RALFEBE BRI NEL., M5
ARVMBEMEF, EBRHWEBE ESFRARE, BREAEERBZEH
HAEMHRLTFHEHEBRAREN, MERFEX MUMbIIMMERMmEL,
REFEBRET FANELANYFERMYHBEMHSHFEFERE, FER
EEEAMIEIE, 101899 FMERKKEHF, BSEARET, HMEE
ERET, RMRLREHBESMIL. BR. IVEF, 1895 FHNEEHLE
REEREA 5000 EiR HMX B ALREIRE, WIKEARELEAMEETG
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5. BARRIIERAREBL FTME, BRE—RNNERZET— XX
EENRAES. FENKGE—ETREEIF, ERTERSFS. BRIT
EBHREMN, —ENPENZHTEEREEH”, 1920 FMUE, MBUEHR.

DR (REEEEHSHEAPR), (WRIBERFEFR (ASXHRIR) ), 2002 5 2 4.
HaiE (BEBNE—AERTEGRSEERBEAER), b5 RELEARIE, 2008 FF, # 9T,
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©, BB SEFEX—RENTRGAE" . "TRWA", REBERFTXME,
BEBURALBERMUTLR . BHERAR—NELTLTX—RUENREKAY,
BN ERE OB AFREFENRR ., Fitt, BHREES TUSTEFE—FNEEE,
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RENBIENEEHTTEMRANERE, FRETEBCHENILE. XHE
BUBAMEEIRR EX BT TR, MERZEBE 7THALKNER, f
WARHAFEAR L. FRBHPEANRKEEE L. RESIRARN AR
EIFEAE. FIXNEPELETPVE., MEEZRRSMUEELAMRM
EBENLEEZMAMNEBRESI A THBETE, HFRWIFEKALFHLRL
H, ZERERNBEDNERBEHEES". RERFENRERAFS AR
FREEIN+FREERRBHNERZ L

6. HREETE, FEKRNEE BEAMKRK. UESKRERE, T8
MR, ZHERER, BENZEEEFE. NAETENHRLATHERD L,
FRRGHEIEE. FENMIDEN (REXX) IHEEFEROINES
[EIRRFI LY B ATINE, FRESIA (hE). (BB) FH/REFAEXK
BIE L/ EFAENEIMHMEREYE, AWATENERRERINRE TH L%F
., REMXAZEST (FEHH) XEEET (FEBHREIFM).
(PEBH=) HEREET (PEBBANEEL), ERPFET OXE.

Cekai— GRPINSAEE), LE: AR/ 1921 F. FE 49T,
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4 IIRE: (XBBETESFEBH—RERARBHEN—PRE), (HRREFHR), 2010 F£5 6

5 BER (BEHMMRENLDY. BERIOREE
http://blog.sina.com.cn/s/blog_3d25d0c90101hn2n.html,

2020 12 B 1589 -127-


http://blog.sina.com.cn/s/blog_3d25d0c90101hn2n.html

| Journal for Research of Christianity in China |
| RERE M ISSN: 2325-9914]

RTFIL). (BERTRE). CERAL). (HFRTRE). (REMEIC) M (X
BEEBSFZREEME), BET (FEMBRLE). (BB UK HER)
(BBAETE), FREXBET (KEEFER). &0 OEEZ). (L&),
BT (BHEFENEm), XEREST (FLPEMRNRE) M (X
MHRBHIESFR) FF.

B, WRGBEXENS B RENIEN B RSH

EXEAERRBNSBERRIHFR B IAEREE — MR Z M A XS SMET
HREM T BHERERMERET 2R, XS RRE T SIMNIHERARE
HEHMBBXUESHARBEH S ZHERBANNKBRTS, XIERER
RRR I IE P HBEBRSRBE R AN ARZ T L ANEETEH LR A TG
MIRARE . ExRAXHERERNENET2EMmE, AMUEERRAEER
kL, WRZBAMAEHSHELZ P, NESGEEFIMSRRBUAREAM
BRAXME, B—1TERNBBXAERNERTE, BRREITEHELHE
FHTEBHEM T RIE, BRREXITTREMHEFEERER T ZHF
AERR, ZHFENENRE . EA—TMENEMELUNRE—rFEM
= GENSEEINIEMNEE L -ENBREBRE. KBRBIE i
RRERM. ARELAMNSSAENE, ROMNEEZEFFEEHNICENIAR, XM
AZEROSHEES RIETRBEZ BXEN—KHER.

TR, BERNEARZERBABROKRE, ERFBEGETHRANERE,
BEEMZENMEEZHFAETRENMSESEE, BHEZEXKILHIH
BHEXRDOTHE, BEELXNBTR, BUABCHEMENIER. TUEL.
BR, SANHTEARRTHRMER, SANTEEUDSREEXAERIES
MHSEXER, RBEHTIMENE—IRREMSINAE. B, X
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HRBONER T ES R EHZENBRTRNEAREEZSN, ENEZMHXE
ExRNEMRETTE, RIRESERNENRAFZTSMEBRZRIE H55
HEMMSHT. ZEFLEP, SHF ZEEZR .

Abstract: The late Ming and early Qing Dynasty and the late Qing and early The
Republic of China Dynasty are two important periods of Buddhist and Christian '
dialogue in China, which take an important significance in China's history of
religious dialogue. To understand the overall situation about their consistency
and differences between each other can help us to better understand the
development course of studying dialogue in the history of our country the
expansion and development, and guide the current religious dialogue. The late
Ming and early Qing Dynasty and the late Qing Dynasty, the two members of the
organization, studying the dialogue in the historical background, development
mode, starter, expand the content of many aspects of the existing consistency is
very amazing, there are also many differences need to pay attention to. Many of
ideologist and religious activists such as Matteo Ricci, Timothy Richard, Karl
Reichelt, Master Taixu emerged in this time, who worthy of our mind. The
innovative and important ideas they put forward are worthy of our careful study.

Keywords: Christianity, Buddhism, Dialogue, Conflict
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HEZWESENER: FEEEERNFRSHRFFE

BE: AXET-JUNEENESRE, RAZTHFEEERGEMEMANT
X FEME, MWK EREARI, AL EERIENEN™F.

— SN EA, REERGEMEFHNARBEILHS R ASAHEZERILHF
HEWEFRIARRAN G RERGH BRI FE . EHEABHREE X W,
EHA R ARBERREHBERT TEAHKXNRBENNEFSF NP EEFH T
FHER NG RE, EMFER EKPAKRZ AR EBENEMRAAL, R
H—dwmrmusr RUAMET MAZRHEROEN T 0. SeEE®R)FEE

B AR ILARACH WA A ik 6 B4 B9 2 I 52 AT B 48 B By & 2R 05 R4 47 XA
WEAF, TRZEETIANRZEERANACWEEFHL - S HHERAZTRNEH
SMEZF, NIEREHRAEMF N LT BERMLR,

X PEEEE, AN, EiE, FREE, HFLR

—. AEEASTET

AHAE T BPENREEFRANTIANN ESHEABTEEZE7]? IR7F
HZEZR, Wk—FIIRSBRXMENNEIBZREZHAY BHFEFMEZ LK
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RRAENTE?

AN RTEZR, FEEENFIAMAFE XK B RNF I G
ANEX . BIEmE, NANMERKEE LREEANE S4B CHNA
UEBERNEZSRNKREFBCHNF . BEME, "—IRF Mz, £
BAXEANFARNEG. T, DEHEKAELNEEN, BIHREE
= NEN. NEN, TEFEERIAKBHETHEEXSHES, " F
RIABH=NEER: NFIAF. NIRRT ER, “NIARZIEE AN
MEFN DAY B CKIZEKFEEZENNEME BT BIIAF. " H E5K
EIEA A B CRIZHEBRZA NNFFUENFIAMLIROZTIR. RE
FINARBIR T4 B e AT, "NABRZIEH S MRARBEH LR
U T EUSHBUFR B FHONFEROZIR, GINERBUFAERE LFHIA
REFARME, "NFINNZZZHERT W, MEEENRERM AT
. A, "HRATH-ERSTERMEFLZONRE] T YA 0 E
(3

RAAMNEERE T ERBZWEMARBHANTTE), AMIENF 8
HIEXHL. i, —IET%E 2006 FERBENHARRE, ZELAHERE
BXFHANMEAMIBREECHNEFTASHECHENINARFT . XE
HERBCRRXFHERME TN ANEXFEATRBIXEYRINES.

3

DRNMRSZMEBR A EAFERN. PEANNMIARELT M8

"EE (EANRMRR (BITA) ) (ER: PEBUAASFHARM, 1999) . T2, 45-48,

‘BB CGERRFIMER (BITA)), T 49,

° Shareen Hertel, Lyle Scruggs, C.Patrick Heidkamp, “Human Rights and Public Opinion: From Attitudes
to. Action,” Political Science Quarterly 124, 3 (Fall 2009): 445-461.
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KORLIRE, EWE. WFTENTRELI, (HEE) FEMEXNF"—
HHEXAMEEXINEXERAER, MAERRNMRENES XBER
. 1919 FERIRFI—EAEFEENE ERNEAXEXZKREIXFEER
XEEXNBENEE BT SRREBFF mMBEAEER N XM
FERATRNIBRUREEFNAEE, NERMERERBENZAFERE.
AMBFAEREINEZH, FHATKIERDEERZHMBUSHAGIE, $F
CIEAEZNA IR MEDIABH, ERENA—R=N, 1919 Fl7, "X
X —EEWEANL, EHRA— NIRRT, RTERMEGTEFMNE.
A—7E, RARSTHER ZEBTHIALFNE, EFPENAEFR
RARMHREE, AEARZHENNFBREERIE. "MHI1IAK, X
MBEXZFUEE, XERAZMMIRY TER—TE, BEFMNBUAHIE
BEMNE—ER, FBNHRMNA NS EAEEE,

NHEXEFENFREIAER 1978 £ME. ARHFBILBEELM, R
ELARDNARIANEUEANTEEN, FERBEMHENME, B2, MNEELEE,
BREMNR, XMEUEELURERZANEL, WRBANHTRRAANYLE,
AR, XIMEURHEURPEHSEM. HEXR. EHEENENME
M slEnm.

BIEANEAN 30 ZEFNHE, AMNPATUAMERNZ BB FEEER
ENER. BEHEE. HPERFRORT A HERNMEYWIEET 2001 £
2007 FAEFEATHFRRBAEEIENODTRE, EFE, WREALCRRFEIE
FEENR (AIEFEBCHERFTPIAANFH FEEEH HLREE") B

PEWGE. XEE: <ERTE [XF] AENBEXEE—MNEEY (FEE) >, (EREMRFE
FIY ; % 32881999 /12/01), 1209 - 260,
‘BB (GERMFIMEA (BITA)), T1ser-8s8.
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ALEBCNERZEBE, R, ZERN, BHESLANAAIANTAZEE,
fERE, ROBAXHIAG. A, FEZIHEREF 2358 ANEEF T BE
AHE, MEONEEZFEPEFAHME NAEE 3% HEHELERT,
I EAFIROH A X LBUAENNEEZEFTAE, RE S5 % HNFEAZBLIE
B, mX—ttBIEEER 66.4%, FERER 65 9%, EHHME 77.6%, 52
B RINZ, B 47. SR EANERIIKEASEZBERH. ERZHEHME
R, REKEASEBEREBNZIHBLHBEER 10- 200, HEFE, BELHE
B, AN FZEDBONER AL AN TR LR ( low priority). 20,
RE 3 WNFERLGERFRIPFSREBEAMIINEE, 11 AR SA
REZRSUEAEE.

EBHENRNANSZBHNXRBZE T Z5F. BREBBIANE
(ZZY PEHFZREBEANNE, THENAND RBANGE S EB B 7N
M=), HEEHEE (MUEE) FMAIEE "AANETTEE, EYVER Tt
MEFTATRSHNF, HPEFEEGN. BBENFLEKERAFE IR,
7 (EBHI RN mY —B, WFEET) 2T EBHAENHAE AN

e, B PXREERSE™. FHMLFERNE™. SAAMNEBT
NIE. BEBEUEFESESE, 'CEEEMRIEY, ARSH-NAHNREMN X
R, FEEHET 17-18 MK 19-20 L REFRMN TSP EEBMNBEX L H4
PCERD, °

TEEERSHNNARARBLFRFERINER. TREXRI,

CREHER. EEFERERR, KBE <MNEHENARRESR>, (BUNHR) . 2011 F5 2
T 73-87,

PR RS (EBHENXBAHEm)  ERAEFE (DE EEBARSURM, 2013) .

° Somers, Margret R, Genealogies of Citizenship: Market, Statelessness, and the Right to Have Rights

(Cambridge University Press,2008) .

202012 81588 -133-



| Journal for Research of Christianity in China |
| RERE M ISSN: 2325-9914]

FEASENNHES, SREAREF-LEEE#NSY. BEMEAIN, "B
2005 F, BTEBHRENBSHLOES, RARKARSH-NANEET
L. "ENELEER. THANFHEFARKBLEN BEZEZEN (BT
Jx) , fE 2005-2010 HijE), SET £ESEEINHIRARREEINEBNA"
MBSHERZE, E+00EK FERAGTAET: BIFEM. TERENFAE
IFSLIEEEMN B RA . ARFERMIP. BEOEEEE. "EUHSEN
AXNEME, EERENNENRINENERY REIHEARMNFGE,

FABRTHRSGE, MRBHARSTEA T AREFENER, FXFHEMN
ERAER, FETEREME, "MIAA, "BEEENALDPIANEELRLIE
FUAFEX . BEFMENNRNIFF, HEMHE T EPCE 0 XN BT
FEMIREREBRTH, FEHTNEZERR, "HEIEHhIAK, WXEHEE
EENAL (HXEEHRLNEFRE-RENEM) M5, BNNENERSE,
TRERRHEXNPEBUGRENISY, EhitRNER, EEHEMIMRNN
FEMRILAEX. ™

AT, XERHMEERENEHEFENEBREMNERERZ2RNG
— MR, ARTEEBREFAEENFMSESHMAFTLAR? SEAE
HBEREE? XEBEHTEARANBESF. AT 7 RPEEER-EENF
M EHRAR, EFAXKRT BB PESHRBEENHARTTE.

ATRNT BEEBREENFIAM LARR, £57E 20185 11 AF112 B
EBEHMERABEHT T —MEBRA PENERIMMRAEGUSFAE NEEHE,
B3 T T 22 Mg, HAE 1-5 BME 19 A7 BIDIHEM . F1.

FEE (BRBHSHEARME—IRABESHERBEEBHAEE P ERHEAR S -NF MK
HFEENEREY . (TEEBHIEFhS RIEBYIR, EEK TR, 2013403 8) . T 18-22,
‘HRIEIE: <hESPUEEI SEBHEEIN>, (HRISIE) , 1382-3HF (2014 2. 38) , TW1-7,

No. 15, December 2020 -134-



| Journal for Research of Christianity in China|

| hEREBHHFR  ISSN: 2325-9914|

PrEda™. RUBH. XEEKFE. FIURAHELRER % 6~13 @075
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BERF . EENFIFRMIARRRHET TR, ¥ 14~18 A3 TR T X5
EXNREEREEREENTN . NANERFER. ZEASHRETRX, | &
19~22 B HHHEBFMEMRABIXDETBEITX. BIIEZL.
R REXEBUFAGES S ENERL. ERESEMMNARER, £5%E8
CHRIESLBEC 3521 (MEHF A 50 ZMHERF, LBIFXERFIF AR
REFLEMINNOPRE, &REHWDE 1653 &S, FERBNE, £FEO
EFNEHEHSIMAEAED, MEBXBTERT FMRFLZN, EHADZE
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BHERAE, MREERLRIERX, F—ENTENE.

MR mRE, XERFERBEEILNE. ERETNABX, 2R
DINRREEBNEINIEN (NE 1 )  EFAAENIERNI.
ZREEZ LENIERFHROZFEL RS, XTERERABMNREL.
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K- ANAFHEWSR 1 iR, MNRPTIARES], ZHEEFR DB EEPE 18-
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REDZIFEARFLTRRAR (BRARE) | LFERFESHNRS,
HMBRYAAHRT, EXHREHTER, RRSMIRL. EEMRRL,
FETENTBEREMEMABNRAS G, LEFETTHILE. RAEIN
ARTHRENE 27.71%, EEMRASEIFEAEE SR EEHBE T,
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Theological Influence or the Consequences of Defending Rights: a

Survey of the Sources of Chinese Christian Ideas of Rights
Zhang Zhipeng

Abstract: Based on a small scale of questionnaire survey, this paper found that
compared with all the respondents, Chinese Christian believers have a stronger
sense of rights, and their evaluation of the current rule of law is more severe.
Further analysis shows that it is unregistered church members among Christian
believers and those who have been violated are the firm supporters of modern
rights and the rule of law. The two groups often intersect because most
unregistered churches experience different forms of infringement. From the
perspective of the historical origin and internal mechanism of Chinese
Christianity, the content of modern rule of law and concept of rights have long
been absent in the theological construction, with only some abstract theological
principles and justice evaluation based on individual religious feelings. At present,
what really drives Chinese christians to have the modern concept of rights and the
thinking of rule of law is the various events that they encounter in the reality,
which involve the protection of rights. These christians who have mastered the
modern concept of rule of law and rights further integrate relevant contents into
the church theology, so that the churches begin to develop in different ways in

terms of theological cognition.

Key words: Chinese christians; Concept of rights; The rule of law; Freedom of

religion; Theological innovations
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The Family Church in the epidemic and the reflection on the
Last Generation: taking the Family Church in a certain area of a

city as an example

CUI Renzhong (Shanghai Maritime University)

Abstract: The outbreak of the COVID-19 epidemic is a heavy test for the Chinese
people, production, life and other aspects have been seriously impacted and
destroyed, and the normal belief activities of the house church have also been
blocked. During the duration of the epidemic, the family church carried out a
series of measures to deal with the epidemic based on the basic principles of
abiding by government management, conserving basic beliefs and caring for
brothers and sisters. Now that the epidemic has been partially alleviated, it is of

practical significance to review the measures taken by the family church in the
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epidemic. Therefore, this paper uses the example of the house church in a certain
area of a city as an observation point to study the response of the house church to
the epidemic situation of COVID-19 in all parts of the country. In addition, because
of the similarities between the epidemic situation and the records of the last
generation in the Bible, this paper puts forward some thoughts on the personal
belief behavior and ideas of the last generation, the handling of the relationship

between man and nature, freedom of belief and the rule of law.

Key words: COVID-19 epidemic situation; Family Church; Last Generation
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EEREFTHSOEDT, FLNBERERERZTFITE. BX. &
XM IPLORBRFAES R G RUAHIPFEERABERIPLHNEE
TREHLL.

HZERFPLIPLIARMARZHUN, BRTHZFR. FEER. X
EEZES, BFEEIIMIZIFL, PrELFE, R—EEHIERTIATE
AERA . NERNERERSERT I KREFNZME. ERAEMRERIEN
B ERPHXEDALEI A AR Efir LA —80 . MEEZM
BYRIRMEE, RIPLRX—RIVKS], BIETEVZENNEFL O
ANFHZERFEELP L. EAXERIRIEARR, EEHHCOHERFPEASH
B BAERRNMANE, AERHSETRARANEZRERTERERET
M, HZERBATERTATEZRTBRERETFEENE, Rfstot
RESSHBESMENS, f#TEREEE PANSHERREE T B
ERMAR.

COR) B EUER, BERR. BXE (URETER—RAF WIIRSIE AR 28 FLF), MR K

AL REBREATI, % 90 .
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=. X BS 5B ERES LEPEERNEREE

THEBSE5BRERET EAEENESERN TESIFEATHNHEREY]
X, &Y, BERTOINELH T ANERKIET ERETFIERES), FiH
MEEXNRARTETHPRERTE. BELRAEEENAR, ATHT
HEMBE, BERBERAHENNERERNERPHE RAFETE,
E, AMNBRELMELFIFEIEIETRENLEALE. RN, RHAF
E M NBSERB T EE ZL MRS 7 BAMAREREPULEIE
AEHNIALIR . BERTHNEAFLHEHEEZHTRERZ I TEHE
RIHAMRR . BEAZMEBS5EHERE PAFERN BB AT LD
JIH.

H—%Z7TBESUSHLTRLURIRBI. ERMKREERT XU SHEN
HPE, HixizEsn. RALAXE., TFFR. THEaNHllE, F15%
MR BTN SHERMEEEKN, TERRGAERMIEL, 278
BHANFBRERTARARS, SEHESUASHELTEFTEREM. 1933
FARE) AELFEERSEHREEREN T BACBENA—BLPELNERE,
KELINABEFETARRNWE, SEFNE™, FAFNEW JRES
Mitsd, —BoxEERRAPTELERITHAABILIEENZIFL., XHE
BB A REERENS, XASEEESNERETERX. FLtX—
R SipErnii R M E L S5NHEMAT= .

HoBRERXFRETES TN BEF LT EATE. —EERRRKN
BITEBLRIAFNOUSEWT, ZARNME. "REBRKISH, MEAZH
ANE, BEREAH, UBAKEREAFAL. "Bt LEN" SR ERIE

HBR. REB (B% REHEER), (B 1932F, F2H, BETH, 29T
f(BTBRERTE(LT)), (BER: BREREEKEEHE), 1935 F, & 1652 #, F 11 .
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KRERRERRRERDEIZHK, MEIPLELXRR—HEARORRNEE
SRk, BEERERERN TR, XEEAPL IR ER 2R
FREMSHEE". BIPTRINER, AMARAELGFEFESF, *FR
BTEABL, Bm—ERTFER T e LM S B EKRE PEAR F
EANXE. BERPHIEREFIFL, MEEXMEBRIET ZEMIR
UEkZTBEENSE, "TTUHBEIEETAEE, HELULE T hEA, FEUEF
BARRWINEPRARBHETRAREL, BFHRAEERESLTHAMK”
HmEMRzFEMEEMEEPHRANLE, "EERAZRWERN T+
MaEE—HBARE. MEERTENPEREY SRBETESEE. "k
KPRV HIBESZIHMSAIRS, ANESHEES5RHSER
METFESFLRABESHNNE. BERNE AT EPREL A
#Hi7, PEBEETIRNSE I RERESREATERE T RANEM.
H=R#AR#E. BEERTLIFLFHRE EERIEZFPLIFZREE
BRENBERLT, EHHANZFSERTREBEEFHR, BEE-LEEERSS
RN, M BRI ORI CERETEFFE, 1TEAE, WFFHXIH, R
MEAHEVER, BRGEWMARFR, FE - LEFRBRAEITFENTR
B FEE, WHNBRRGEARER R FEF L FTHEE VIR, "X
MEHIFTFENTRETMERRE PEMRNERERE T 8, £5
THENSEBBEF I ETMRHEAR B ERFEEP I —RLIABT.
HUMRHEW ST, ARERBUASHEMT, ZHEIREBPH

P (BRSRERIEEWLTE) Y, GBlR: ERERBRENE), 1935 6, #1652, F£ 11 .

‘RESR QREPE) (FEBEZFRY, 19104F, F7H, 4T

EhE: (BEERGSXHIEE), B bEEEHRE, 2006 4, 5231 T,

L EE AR BIBEP), (FR), 1919F, B 168, F 27T,

P AMTMAEREZASNHAE, AMNTHREESR: (HMNLERRILE F318), 19845, 73 7.
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ESEESHZEE, #MSZ5IETIHIEERNT. —ELUIREUAS
TIREAEBRERAEBROUAGIRTMEBEF L, XBERERBTEZN
RERTRARX.

HEEMN W, ESERIAA TR TE AR X RV IAR) T eET%
MEIHE, ERBRTINETRRBHOEET, NEMEIRENIFLER
EIRRAAND . BRMENEIFEIEZAS T, PEUETEMNATEANBER
MIEEN—IHRY. FHAANEBERTRBIPLOEE XERTEILA
PrLBEETEIIARERRBAASNEENGEE, ELLEbIT, BEALMEE
BH 5B ERMNE REREHST, XS5EERER, mEHL. TPt
MEASFHEEENFWETEX.

THEBBEF INERETMRAANBRERNE AT, 87
FER, NEAXELAERHNFMIRFMATNRES SETNMULE, FALX
BT —ENNEER. " xMEREF X R EETARME. LK
BYROUR NIRRT TRALSEHSESNEE., AMAZEEFB4EENE,
BEMSHUGERRS. HSMEDSER T, Bt EHREABRR ER
B BAFETERNTN - A S5 AHETAF TP,

M. HZERZIPFIHIBRXHEE

BEREERRELD - TNEE, HEZANMNAEEEEREAH
o ZIFEMHI, BERERRAEAZAFTEMRATEASSIHZER
MBS BARE), IRREBZER AL HNERE, hEBERSHTH
SMEAEHFPNERRR. BEERPZIFIHIBEXNHEZ LB T RINT
HEERANER. ERSERX—ZEF, MEAXFIZRNES BEF
HHZEAXN T EHEANNNTNL, CEEZFREFZ4EENN, *MHA

' Nicole Elizabeth Barnes, /ntimate Communities: Wartime Healthcare and the Birth of Modern China, 1937 -

1945, Berkeley: University of California Press, 2018, pp. 132.
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BESS5ERETEAENNX MR LM B I &M EIEEN A afhsm,
MIFE B Bm E R &3P TR B XIREAINR.

(—) RRM L TIAMAEER

FHEEERRANAARABNRAREREES, WEAERERES
HEARARBESKERNEERE. LEXEZENEFPRANERNRTETR
ANERIARME FLamit. 19 38, HRAURSHLIN T ERBR LARE
GEPRATANXE, HIAABFEREZLHEAZM, NmER, Nt
Rz, R, RARFCTER, RRZYPRZEH, HBETA
sk, "ERETRZEMNRNEBEPNEEERRARRRKRIL., —LRFIFH
MERBREGFERATIENN S, S ARRFEE, NREERELLE
B, ", RS LHR T —EFEFTNESETMRNEPRBERANNE.
X—HH, BIPSRRAPTNETIRETEMES T H, AT LEREEIA
MEZ IR, —EBREREZEZTNERABXEFBERBARMEINRBA
1910 FEVAEPIERAN, HAAABPAL—RAZREBE, 7 XER
RHRERELTHEBEPARTRKESNEE, £ 1929 FHI 7 U120 ER A
N, RUABNFLEPSERLRT, hEXTFHRLRINESE, X—%k, —F
ArRMESRAMTAXEFF BEMNEN, F—AESEHEEPLEHSHA
RS H K.

PSR, F 1934 EMMERFBEFH/NF AIE:

PR (R WPEFRBELEEPIIRZE), (FEEHIR), 19114, £ 108, F 17,
fZEER (R RPEFRBEEEPMIRZE), (FEESR), 19114, £ 108, F1MW.
TRER (REPE) (FEABEFIR), 191045, F7H, F56T1.

YERY: (BEPFEEA), ( EATFR), 19298IF)S), 551 W,

P (AAE), (FERKETI), 19344, ¥5%, FI9H, F7I
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e —_— WU AEAE WM om o
REEG BEEY BUBL SEmi LEER WOEME P
EHRG KET R kANS B TME « 13 B B AE < 0 T (kB |
Pk R BB & HhuyE #o M B — 0B i & Bt — | AL
WA AT MWL A A o MW % DR
K x WA X BUEN KL AN S E IR DE Y
LRI ﬁaagqm ‘MX’S& LG P xmﬁié’«ﬁxl’ﬁﬁiiﬁ%
B oo f fy R R éb@.&‘{t_ R kW& JIF] _,%ﬁ
@ AT ¢ MR E x BT MK R 2% W — AW
BNET BE28 2772 RATY LR LT RS
o »®o o W o> i M £ . J B 2

al , ° o RS R R SN
# ‘ ffﬁé‘tz& !oéiﬂ%?e-{.
LI B IR S AR =
NFZPEHOSE, NMRBEVIZRERN, BEIHWARES ALIP LM

MR, EUASZIFLNHSEAMRESHN. ZIPLRKEBTHILT, BLF
FNUSEHWAFER, THEHIWMERRT, L@ hEmnT
F. Rilktk. 5%FHE, BEERMRIPEIFREFAEEPARST SR
FHRATERRARS, XHPRERELMNEY. HZERTLIFLHNE
Fr AR AN ET RARNTBENA, BEMMERER. X
FFRIE. EFETRE. BFFETIE PIEEE—SFE THSHIA
EB

(Z) H=ERB P EIRENHLHR

UGS 5 ERET DAEFIEENT, FRTEA AMRERN. 5IXE
ZRIEANTHSERFNFLHENNZTUETERRAR XM EEER X
MIE, PERX-—RIESEUEHSMESUEAAZIHINEE, FAimiF
THEINNERIRS. BERT P THSBEXNERIEZHEBE
NHEREZG. BUARXAIEENAISKI.

T THEBEXMENE-—NTEARELFEEN, TS5 EERE
AP RERRBSNEFRR. BSERZMFIEHETIERBANELE
PFBERZIFIHEBEXMENERTE, BEHEXMBYTHENE
BRI, BILXFLESTIRBRASRAHSHEERVTAMELLE, R EH
ARBAFENURIEASEBELREF TERZIPLEFABNNEERER
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Mo 1935 FT FEHBEBLP L AFHFEETETERT . XPLHNIHAZS
EMNFZFHMTATEFTECTLN EBHIBAER, LETEENERNE
FIHzNEA+&T LUESAR=x" REI W/NRAFET—+x
MEK”, T FEHRESEREFAE+T TEtATERBELAERKAR, X
HEEEP TS TRAANRE BRBRIEEBE LT,

HRBURIEIEN . RIAABSERHPHILIPLEES S ERNAMSBUAE
i, FREELZHESNBCARER. MEKEHE, BSERFHIPLMA
IERBIER L, MIIMRER, BEETENALTBRARGEERERIT
EROFES . AR A SEEIEARKMBIT A, &P
T E5IRRARE. hRAKAMHSESHOFH, Rt THAIHSETEE
MMBMAR, thEXHEETTABETHAMSIIAT, PEEEESIA
—SiRE. IMENZE, TP tthmPrRRREZZESEEN RES
B+ RPRERSFHE ZAFBEZREFREARTER. "ASERBH
PLRAE ST AER. ARK. AHSRN. EEREEZEN, HSER
I EREBE S 5BUATEMRAE XM B HBUAIEEN, XMEH LM
HEBX,

HM

m

VOHSE BBIEEIRLE), (IOFET), 19354, £ 12%, F£8H, 2T,

PR3 (LS FRRT), b EBARMARGE, 1984 F, ¥ 704 T

PRI (EBEALE ERIRTY, biF: ARSI, 1984 F, H 715,

4 EBMERFRALMRFAG: (EMEsER £ 3 %), bE B ARBARIE, 2005 £, 5 135
P
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REB LT ABERS

REEETIAEN. BERTLHBEEEREEST EEMRZER
EHAEFLRYPNNE, FEEHERALKETIEASVAREIRERERT
EREM. aREUeEmT, *HBERI—BPL, SERMTRRSE M
HEANBRERE AT, R LEREREPRBIEPIREFRA, X
—RREBLRERTUNETERRAEXMBEAS S N EEAEET A MR
WERELZINT . 1942 FRMN—FrB = ER AFRFRK L L /MR
BEER, EAXIPLt—A, FEXPIEREY, KEBSERTHLF
TrERE A EETMRNEIREIREN, HRABSERET PEEFF
MR, AlR#RELRETRARVERTE, E5MS5HRLESNE
KR, XRFPIHESBRXEENA—1TTH.

EMEz, TIFLHIBEXMNMEBATHE. BREREMKXEX =%,
T S5ERE, XPTHEEEHEERETANTHTEEATHNTFE, E
Beth iRtz MR L IR A L A BRI A R BE R B L THE 2. &
r5it=iE, Ehfe#t TERMEA#BPEZVNARDIEH T HELAER
BARRNER, BNME E—Mr ABRHEZBSERAEEENNRBIESE

' (EARERSR), (MKER), 1937 F, $6H, F5T.
L RERERE RA) (BEEZERFT), 1942F, ¥2%, H54, $38-39
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HEBEAIEAEHENEN. ZiPLt54RE, TP TEBREFRVNTEFL
FEFIHENRE, R#TERETREESVNEAREMASRIYHNZITIL.
h. &E

HERTFLMESEHHI, ERABAAEE AT MEGEI S
EXAEEFE, BNRAEEAHESS P TRVIANNET, FRALE
HRUESHLMBEENEE. BERTLMPIABI, RIAB IR
HILFHOEL, ZHRVFIRAEE R BRAZ B BRI T ENET A
P, AHZERPEEFTNLEXNB ST 7HARFHRE TRAL A
B2, ZHNBEBIRTANRS. BERZHPEIBHENARiE#H T HE
AHEFIEFVNER. 2R, BEAREFESINAR, —E£PEFLE
WSS E B, FEFIES THEEATZER,

BHERETAMNBEHMERRNIANY, —LEatZ2R LR 540K
SIRBMAZBZERS . BNPLHEREACHTE, REAZERNIFLE
RO, BRBAFOEHTT AL EZRERET RAFEAT, BXR. ITBUF
HABRESPLTIRVAARRAR, XN ERARETRESZVES TRAMN
{R#tEM ., ZIPTRHENAREEP LRI HAIERN—1RI, *XMHA
BN —NEHE, PEIREARRREBRERATANERE, BEFRER
TIPSR P AT AR EMFA RN R. BENEE. X—IRERNEN
EREEHNER, HEBRERETAATAHRESULIN, IFELER
BEBRAEX—IEFNER, mMiPLEAEBRARN—E, AUERBR
EAX T A EET AR,
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EEHAEERNMER: M (BIHELE 2-3 &) 5K

MEM A LRI

B (RBBUAKRE)

BE: ASCEIAX (QHIE) £ 2-3 EWek, FHEIMEMHATHEAR,
RRFHREUAEMZ AR R, AXZREHEANRTREA LRI FHFT,
TREERANANEE -, KA ELUFAZHEGLRUNFET, cETrE
SBRUERAFTELRERIRATRELS, R SZHFHENE; FHRIRXEZ
WAL, 7] BE T Im & B AR A R

X AR, EEHEE, G, INEN

HE: fRNEE

(X2) XRBITENBEMZE, HEXXREE (X8) JENREE
MHEX, #EHETEMNHEEXH, BEMHRBENERSXN, ZBNE—5
B— (BHHL) |, CHEFENBANKE, HBEEBEZHWENRF, 773
H (EL2) RBEMMEIR. KMEAN TR BRFEINNET, EDRAIERA:
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wmEEBEAN, FELXAN, LWEEIRF, FxARETEA BRETEA

TARER AT, BANEYE, TAZTTEZY, HBEAN [HE]

i, T AZEANFRE, BN AWANBEERER, WEZAEFDT
AR AEmMITIAZA, BETNLZA, THHRETHXRNERE. £
SGMBHEZBNL, BTFEHENND. BISTHZEN, EEBARAT
W, EZHEEARE, EFTAREE-—THIEARE., aNRSET.
BAEELZAN.

d

EHRMNERE: FRNMIBLEZEFELE, BEFELIMTR, A
EMZEHARNAS, ZHRERTEMNG LT, NAFAREHRS
MIZEER, PIRKIMEAESHERTHNEENL HHsNEzOE T, ©F
FUNESHRIRSE, MURBLANYK, RBFZHEFHEASHE
WRIES, FRERERAMRBWHH. ER. FHZHEF EXEMNRED
A EEREE, B A A

EMEERNGEE L, BXTREME BEREREETHEMNEN, B
REMAEERB LASOBA, EHERPITR BHSEREETASH
WA EERTENZAE, XHUSLTENNER LUECHENRENE
|LE, BiETHs . K. UENEENERmYE, IHEXREEEEXNH
BXAR, TUENTFRENALEEZMBEE RESHETHFEEN. =X

' Trible Phyllis ¥, H&E. KERE (MAIMNAIMEL) . TT436.
BEY (ERTHARBES DURNLXEERZIEEAFRIZO), W 250,
?John R. Hinnells ed., * The Routledge Companion to the Studly of Religion’, pp. 233-234.
HRRED, (ERMEMNEZ—XREFHR), 273,
‘Elisabeth Schussler Fiorenza &, #FXFE, (RE. MRIFRE Bt 2 T RBRRE) |
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ZHAMNEYELE, BIEZHAN [F2M] . SAREYFNEEREHER,
FHAEREENEISNAE, BERTHENAERMT. LN AFUHSNE
A, EREANETRENMTE.

S5ZGERNLEER

EERYNERMBERE FHAFERN, A8 LTHNERXEE X
MANEREREIXAZIRZN, HEERETERINFNRNMNE, R
ZET— AU BRBE AT RE RAETHBSNERAZEEERAT
RIBHNIEXF 5 iEfm, LR EZ B MMNBRERSES LFI, JIFRAK
MNEENAE, WAZERTERCHMEIES .

FHENMANWSFIAEEANTRENEE WRRTEERBAI AN
EAL FERXNT (L) AGRHARMIERZEN, 4 (EL) IRmHE
ENAENEREZE,

—. (fittLg 2: 7-8) — Ao

£ (RIS 1-2 ZF) MigEH, REEANRKLELR, TFEFENA
FARSCIARKIBIEHIERR, EVE— MR IEMAF AR HH MRIARIR,
FAATRAB AMan)z B M (Male)fEAFRIE, MR [ Al 1EFRIF, JRRIERFILE
W, BEUEMNELHIIXSZA, EBMH, ExM FERMENGEE. &

CESE (TEXH—MARRENREE) . 146,

*Mary T. Malone, Women & Christianity: First Thousand Years, p.245.
T ERHER) NRIRES.

fENER) HREARMALES.
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—PAHEEERZE, HRTERREMINXD.

EBRMNEMNEETERBE L MXER TRHREE WIUFTE °
(Bt 1-2%) PREME TA] F&X [ ol (Adam), FHPEEIEERIE,
BIESMEFA RIS FHNE— DA NIBNT Y, WEVTFTAAEANKER
H, BEREEXATUHINEAN. iRRE, TAARIEVERFEFL il
= i AR A2 LAY B SCIC H

ML ZiEMEEME, KEREEMMEROENRE EEBINEUE
FANEYZE, NAREENALE (BELE 1-2 F) &1, HHFRPER
H, ZERBMHIMNEREEZRBML AL, BHRAEAENXEL. &M%
BENRFAMSES, AHORETEAME, MILSIHTLE, DULES
EUEMTEMNE, NALRUTAXRNERE BELEFE.

—. (flitLg 2: 18-20) —FE{B

HEMERYEIBARERYY, BAME-—NFEEZEMRN [RE]
[EcB ] MYBEEE, #komEEmon [BF] o [TE] . [8EE] SREn
AR, HRMREXEZYUMENIRIRMEAR Y, BEENgERTSE
T, BEME [Nyl (ezenMEAREZIERAME, MIRKF. SREHA.
MR Z MamR B MEmE S Nes FRMAR L, mIELXNTHXER
ERMEFN TE - M REIEE, BTHRFERTXIEF. HIANME, FIER

' Letty M. Russell, Becoming Human, p.63.
Trible Phyllis &, EHEE. KEIFZE (MRIMNAIMHA) | TT438-439,
?Jewett, P. K., “Man as Male and Female: A Study in Sexual Relationship from a Theological Point of View’,

p.46.
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B. ATHEMXER.

EfBAEliEkHFmE, BMEMBE—MIBH, MXSBEUHARRNA,
2R (], EERBSLEImES, REBTFRMESHNLLE B
BE—ZMRRNE, BT Mz REEMOXNR, BEERBMEEEHW,
HEXGE [BMBEENFEF] . [HF] £ FK 300 20) &4 [#8] , 4
RFRIFERRILER; “BRFIEmELL T ENZANER, REBILEATERETRET
TEHAL

HEEGHNILRTR, ZUATHEEABHFENETKES, KMEAHBHN
BB, BMEFARANES, BUHUELALTHENGTF. NBEUNBEXRE,
TMRER MNTMNsEmE, BUIRTgntt. RARNEEDT, M5
ERETHEEMEN. BT EERMENHRR.

BRX. WEADMN, FEM [EB] —AmrELtEBHARE. =
REHWA (B 2 FFHARNFEBEMTF.

=. (flitLg 2: 21-25) —FhEAwN

"Trible Phyllis &, H&HE. KEIEE (MRIMAIA) |, T1440-441,
? Barth Karl., Church Dogmatic Ill 1, p.290.

° Dwight Hervey Small., Christian Celebrate Your Sexuality, p.143.
 Westerman Claus., Genesis: 1-11: A Commentary, pp. 256-261.
Kraus Hans-Joachim, Psa/ms: 1-59, pp. 352-357

Phyllis Trible, God and the Rhetoric of Sexuality, p.90.

CEREE. BIFM. RE, (ERFENEL #EL BEAUMSMERIBLNINEAR) T
320,
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#t (BHELD 20 21-25) EOICE, BRANLERR{EARAEE, BT ABAK—KH
B, ABAZLFEROME, BEM—N%A, MERTHERES N —
o, WETHH, TUHEMNBMEME, EEBMMR. MF vsela)ERHE
kX, TTEABRNYNMNGL. BBz, HEhIEREMINEM,
EBFNEM PUX R IN T EY E M B ¥ —nwx(ishshah), 7E (B 1: 27) A%
mapi(neqebah), XRHEEE —MMANBRXEFNRETH, E—MHEIERNF
Mg, PMESTEHITERL, BEFE, AHR, EMEMERZ, Z(b
SR IR B,

BHENRNFTARSENERTHNHER, 28 [EEEA. HMNOA] |
FEREAMNRE, esd—. A%, Bk, $ER. °

AL EECHERCELEE 5%, FERREAEBMUMNESR, HH
el [—] (AL, ERS5XSEEEHkR AMHNERIEEEILNES
AR, FTEWILA BB B H BBl E AR E M., M nvxARIT iR,
FEFBMHAIRE. MEFZRIMANHR,

g, (fItH4E 3: 8-21) —1RALE. HEE

XT&MmE, REUETXNNMEFHE: SABELAN, MASBLE
MEHMNIicsS, REAZREATRETNZANES, RIRMESAMEHEIETZ
FMIREENORT, BB TNERMAINGENEE: LREELA. E
TRSEMER 1. WIROEH, 2. XEANKE, 3. xS arRITRE
£z, gxtriEFEFILEmE, FESXHLTAMNER, BEYZAN

'Trible Phyllis %, #HE. KBIEZE (MBIMNAIEE) | T 441-442,
? Phyllis Trible., God and the Rhetoric of Sexuality, p.99.
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Fil, RAXRNEEDIFEEN, AS5ERIERERNE, BHEMHFIFRT
Wk,

LA EIFE R MRBBFRRLR, RXRBIR—4] . B8] RRLE
A [l 3[R0 A KENERETSLWEETRECHER, B
MEHR (58]  WEMIMNFETE—H. MEISLMHNEE, thekdk
EEMEE, BNERBLERIEEALXMS L, B REETEMHNLS,
RIGE AN Z M EI4S R, S A UL IheE . EERANLERR NI TR, W4
BHREELS (L) BEAEFRASHATRE, FHEELME, THRE
AWUCARGREENL, FIEIBMTELM.

I, RARFAVAIEE

HANRNEMEZLAANHE, EABMERNREA, BEILAA
XFHaeEE (IBAXK) BHERTIENEMALHZIN, EREAS
. ABELRNRAREGHET, BREJFUEIESHNERFEE, A6
BXizR. 45 BARMFESENNST L, W (FAXE, REXKHH
212) ¢ [BEAFZARE, BAFBENEESA, RBERE] . £ (7Y

'Trible Phyllis %, &, KEIEZFE (MRIMAIMEL) | T146-448.

? Westerman Claus, Genesis: 1-11: A Commentary, pp.256-261.

P (HKRKAE 1520) [EfRfvidsE, kKEBREEKFE-]
(LEIRC 44) [E—NLXHEEREA, SRLLEHNET, BERENEIINLE, |
GIETT 2214) [-HERLXPREEFBK- ]
(BRE 3422) [-HERLPEEFBK -]
(RAKE 6:4) [HETBXREZEMERTNHGNHASTE, MABZMIENE-]
(BEINfEE 2:36) [XA—NLXHFEEE ]
(Br$% 220) [ ARIRBZBEBELHEZNBABERIBEIAILE ]
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X2, BTX) TREZEMBRNFET EEPELINELAMS. FH
EERYPHAMAY, EEREEITIRE, TEAEN, RER#HME. FH
EERBUEHR. KESHIUNFERIL, mNiR=[E%2 (B
AER) FRpEm, BXIAR, FENAEDSER.

HBSGELMNE, TBOMLAFIRE: (L) BRI
TR, ETHRNNEZE, FOENNIMERBERSWAN, M
FERKETEACASHRENNALARE (XL) . FEEREIRE@AME,
ERBALNVEMNER, Z=UERIRRENRSHAL, MAMTNRZE,
TP HERELATSNRARE, K=NH. BEHAX. AREERIISH
FlREXRLEEEMS L, BHENRABARNPFLASBRNERLL.

R, WRERICHMNZEM, BUATEN (EL) RBAKEELH, Ff
AMERTMNITIA. REERMMA, FEZHEE. REICH, EEL
BrasraTE TRXENHETHAINER. R8N TERAT,
(XZ2) REFR KRB LHETEMZT, BMESHESHNAIIREM
k5%, BFLEM. B REZXME (EL2) hayhir.

KNEM TR

RS, CMRERS, BUTIE, HBRERNMELREL,

EUSEREMEA, AP SHNIALRE, "ESIAA B Iz 2
B S, BATTHFLE XHUNBTEEVNETNREEFXRR, MIAEME,

VSeREs, (ZiEREHMIMNELR - DBEERE. KEE. BABEEMT) | T,
*Bertrand Russel &, XRX{L:E, (MSHEER) , 7T 18,
Gayle, Greene & Kahn, Coppelia #%, FRS|BbRE, (ZMFZ:CEMETY , T 3.
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RIEZEE T (L A& FFRI IR AL .

Mik. MR, HE. Z8. X, @FFEEE, FEHEINAE, %
NEXZ AR =B FRRIE R, IAARR T RN ZBERINEREH
RG], KINERERBCEETHENRI, EFRENRBEERTARZ
XE, BERENXNEMEROARMEER. REMINEFNEBARAR, Eis

BARNESRIR ERENARLE, RABMNEBEMB MRS, MAt
FEPNERX S, TE25EERIEMTHARGR, MABRARAT 4N

LT, REEENELERNEE, ©
EMHNNERT, REANDEMS, X3 AHFB M5 %M Male and
Female), S SHX RS, X3IHEE%(Man and Woman). 348945
s, X3AE MRS &R Masculine and Feminine); “st Z Tk AEH
MWRENEN, RPEEOIA—. H—X, #HEHF F5E—Ris. H©5F7
—H=. ¥—5%F, tHEEANNZTHILR.
KNEMTMANERT D AMSBUR. HEXL. REERFEERIT.

—. HEBEERE

HEEMNNMIN R, RERBEMNLY, HEXUTREFEMEK. B
B. FRAXUF, FEIXERSHFEERR —BEELNXREAR, 5
—HEHSNARI—KNEMEARE, EFRNHEELSBARNMHRE
B, MEFESSHA, ATHNBUEESHIAE N EFEUERRMEF S MR

" Howell Martha. C., Women, Production and Patriarchy in Late Medieval Cities, p.178.
* Elisabeth Schussler Fiorenza &, #EIL:E, (R, MAMME Bt EREBERT) . W 410-
418,

° John R. Hinnells ed., The Routledge Companion to the Study of Religion, pp. 230-233.
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TH M IERERAREEZMNSER . BiASEZS A FIUEM
THRTREAS N Tk, RAMBEE UIREMASHIE.

FEMRENTHINHR, ZE2UTWHALHY DTG0 BINATA

LT im, BiARED A, MABRAZNEXH, FEFHEBENH

TWESZE NTFHRANEE ZR2ABA. ATA. KAEHF.
XETHENANSEH, BN T RENEREXNEZR FHNEEAAL
MR THEMAM] ZHALM. BANEEX [EXFEMN] BEFHCH. TRz,
MEMEHIEF, T [EXaM] WEAEMAMGEE. AELKHNBER. &
RPMHIMETNHRS, SBBNHRIFEIEYE. BRRENEX, B
WS AR DT UM B E XA AR,

AR MR ERERN, FAFRALSMNMS, MZAEHLAIREE
ERE, RERXMEMTHHEER, INEMTHHESHEE, RATR. A%
MBRAYr. BIVESGZE, WATNZEME, HIRRAREMSR. BUA.
ZFEHa T, HHAENPEELENNESHA, RESEEBRHEBEZT
BN THRESEFHNBEABEmNE, BHHRARMEERAZENAE, B
EAERBNA. RipEHh, BEEMER. BERHXD, HAMSXUNERE
T

Z. HEXkER

' Elisabeth Schussler Fiorenza &, #XI2:E, (=¥, MAMZSE it AL E REBERET) . W 420-
422,

? John R. Hinnells ed., The Routledge Companion to the Study of Religion, p.229.

® Ann Garry & Marilyn Pearsall, Women, Knowledge and Reality. Explorations in Feminist Philosophy, p.111.

" Elisabeth Schussler Fiorenza &, BRXE:E, (R¥. MAIMME—BHtH oM FREIHRE) | T 422-
423,

TR, (HHAEETXEXCHETER) | T 183
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ENRIARBYAR B, SIATAELHRAE S, EEERBANINENLKLER
&), IHNFBUNEFEFREE, SHIRNENTHEARILSTENENE.
RRAHBETNEBNEZ, EMBEZRABZEHZNEE EEREMEF
MEs), BERNETXENSEHwiz, HRRXEMEXMNES, FEZHEX
b el Y1 S

HEMAREL T AT NHNRHEANTEHAR, ADEFHIRN
KB, REERNXNEE —BEFBSSEE RLRZBEHLNAERIR
WEENRR, B BAXNNE., —mBLMHasumitir, ANEMD
SERRE REEMZMHET MM [BHeakit] st [2tthnSit] B
B, “UHEEEEEXT PHSHILNEEXR, NRBEPFENEIHRRE
FBEIOARMEE,

FHEXEHENXM E35E ERAUHNEMEIMREANEZ,
RFERWOEMES, MNANRBEEBEIEEER, RID ZMEXHEKRE
BB, FHEERR A ENRES, BEELTEEXURNRENTESE
FEE LB

 FELZRER

11
At

THEXERLTUARZRE., B, KERZHE, INHFRENLHEMR
L. ZEEFRFEEZ5S . WHMXSE, T EXBARERNING, Tl
MMEMRMENBIIAF, FRKEA-NFENRIR, BEXTANFEEFMEAMN
HHIXR . RHEAMUFELERNEINER, NRENENSS, REERS
DEIANE. BE. MME. B BARNKRS, LU ERREENREZS X

X, (BEMSTRALTERBEMURER), 156,
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(R, AEMRIR] , MREWLMERBEANRRS T, B2URA L
REMELMRS. EH, BEXERBEE. SHERNEN. FHEY MR T T
PABDIAXUA EN B —128, FLUETAMRBECHSY, BRI —4%
aEY R,

RHEER A —EEHERENEE, MBEHNER FARmMIIMIREIIE,

FAFERERZL. KA. FE. NURANER, HEeBh R EMHREHE
F. MR IREAANBRFAEWE, EANS—RBEOTABEIAR. SEF,

SBRERAHRNSIETEEERNYT K. BRIASFENE—, ZDIURET
WIABMHAETSHONER, THBANTNERBPIIREHBRARNERH
B#E. mHE #ETERABENXRSERAEARZEL, AHITRBERGE
EEERELSNHA. REERAERNER, EaEEMTmEP IR
WEMNETY, EESSENETSEMHIRARLE.

MAAN RSB RETE, FiE (L) ZH, HREEY 2R
REFENENZHNRBLE, S TRUEEFELENTE, RHEZENREE
MAf7s0, THEXARUNREHSEE. TEMBHEMIXR EARN L
By, ERB LA, HWENRBRARN, BileXxFBaARN
BEAE, MHNHEEERKTRBELRNEBNER. " (XR) FEIEINE
MPBAXRLLMAMSEANKR, KEMEHALEE, AERALIMN,
EAREMNEXEERMEHERIRRE A,

(XZ) PR, FARTHBHNERNAREUSHLATSE, K

" Elisabeth Schussler Fiorenza %, BX¥2:E, (CRE. MAIFZE Bt H L RHBERET) . T 410-
414,

? Caroline Ramazanoglu, Feminism and the Contradictions of Oppression, pp. 151-152.

CB—&, (BEMERRMALTEREERER) | W72

‘ John R. Hinnells ed., 7The Routledge Companion to the Study of Religion, pp. 237-238.
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FHUURKBAENETFRR, S8R0 TRIETRKAZEL, EARTREEMERH
AR, FERTEUERBMEZELAL, (EZ2) DR REIRAIERIUEE
THMAERE REZ, BVNEHIBESLZNMIER FAXEARRE
SRR, Bk, BIME (L) ZEMXMEDN, tFREEEFEAFURE,
LB TICHEPM RN WX RMNERESG), BE AEEREEFLMRE,
ERETHCHE(MINZRMRK.,

MR ERRBER, HEAMEXNTREERAREINNSHE EEAE
MAMELRERE, MABSERNER. CRRREESEEEGLAHRLER
ME—M. XREBEEH. KINEFAE, FIXFETLUTEREEISOAMA; R
PEF—HABITERNLTEMNRIREBLERINZE, TRLEEmES, &
SEPZRERSUEESTAR, SEMUREM N LEBRRARIER.

it

FAEETZHURNDTHEA, MAEBMENTBLMRE, A%
HEREZHINEXRBEX, MM THEARBAENNTNER, &
P EFEHAEFEMNRS, SRTERNRBAMBUAESE, SHAERLEXE
RERARBEMOESE, RAEENRETE EHSTRREENMNAE,
TUEBHSMUHBREENA., °

MAERBLAT LNREHRANAE, FUHAEANTLXMMS, Rt
L. NENBRIARASTNHRIRER, TENASHESHEBRAXNE,
KUTRERFNRE, M EXUFEREAL, ZEXBHPTERMMBAL

CERAATE, (AMEELARIEAMIED, T1112-117.

? John R. Hinnells ed., The Routledge Companion to the Study of Religion, pp. 229-240.
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BREMERP XU RERRIPEENEBD L, MREXBRNAE.

FEEREMP RIS L, HEBEARINZTARIR, THERNTH
A, EEF((EE) XEANBRENAE, ENREMEREIRT, RBELEMN
ERMARE RN, BRIl RAUNEXE, HFESKFNEFEESMA
EFEANEBRBESENFE, NEPFHIENIE, REFTRENEREAHN
B EEARERELORNER, JmRHEIMENER. FEASHEHNXR
B, BEBUAINAR, FHAENMHSHIEREE, SIXBARMmIINEH,
UBHBRFHEN SR, REEERSTROARSES), 2L, REFFH
KB, UERR. TEONE BB ESWNEMISEN LS.

MARRAASREZNTE, TEEFANRDNERE IR, HHAELRUT
HEBEERUNWHEAT, THTERIBRUEREESHRHRRINNRIRBE,
O 5 HEHZE, ERINNZIRMAL, TR 88w i E LS H AL A9 B A#AT
B,

" Janet Liebman Jacobs, Hidden Truths and Cultures of Secrecy: Reflections on Gender and Ethnicity in the
Study of Religion, pp. 434-440.

?W. Pannenberg, “Feminine Language About God”, pp. 27-29.
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Religious Gender in the view of Christianity: Comparatives of the Creation

and Patriarchal Structure on Genesis

FAN Chun-Ming (Chengchi University)

Abstract: The Foreword of the Traditional Interpretation: the traditional gender
thinking always considers that the male is higher than the female mostly, it just
like that the female is a portrayal of the male’s servant. It is believed that men
should be the leaders of the social organizations and the women should be under
the rule of men to maintain the operational mode among the organization and the
society. That promotes the level of rationalization to the women under the
jurisdiction of men in many areas under the society. There is also a male-leading
atmosphere of consciousness which is encouraged by the religious classics. Most
ideology of masculinity is not only among the world religions such as Buddhism,
Hinduism, Islam, etc. That can also be seen in the regional religions and
contributed to the patriarchal authoritarian system.

Second, the Comparison with the Traditional Interpretation: The Hebrew
words oiX(people) of “Genesis 2:7-8”, the 7jy(spouse) of “Genesis 2:18-20”, the
¥R (ribs) of “Genesis 2:21-25”, the pregnancy and being governed of “Genesis 3:8-
21”. When such original text is used, different interpretation rules are proposed
for the text of the Bible as a different interpretation space for the Biblical religions.

The male-dominated of the Bible religions and its classics do not stifle the
women's functions, religious experiences and social status. There are also such
records of the women who saving the state and killing the enemy. They are no less
inferior to the men during such crisis moment. Through the complete description
of the classic, the Bible religions do not blindly place the women under the men
purposely. Even if male-dominated ingredients are much more than the women

but do not despise, discriminate or devalue the women in the Bible, especially on
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the matter of their position and status.

Third, the Gender System under the Patriarchal Structure: from the
perspectives of social politics, education culture and religious experience which
each level shapes the different view to the genders. The reason why the feminism
rejects the masculine orientation on religions is that the fundamentalism is not
adding inspections butalso fully recognizes the doctrines and statutes of religions.
The patriarchal structure continues to manifest in the scope of religions which
having different developments in different religious systems. The development of
patriarchal structures on different religions is not the same. The natural
phenomenon of the original gender difference turns into a normal consciousness.
In the development of religions, it becomes the structure of the constructed
thinking and meaning. As a distinct of the society, it is not the essence of being
born or given. The gender is indifferent in order to maintain the patriarchal
structure and the religious level rationalizes this principle.

Fourth, the Conclusion: The gender awareness has become a significant
symbol of the present and plays an important part of self-identity. Especially
under the circumstance of new religions and globalization, the women may have
more patriarchal ideology than before. They can negotiate with more space. The
stereotype of the traditional patriarchy may also face the disintegration and
change for their dominant position.

Keywords: Religion Gender, the view of Christianity, Patriarchal Structure,

Genesis
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BRE5MA: THHER (AZHE? )

ZHF&E (LAKE)

WE: A, BE K7, BFDHRE, B, BEE. A&, BRKE. £
. NFE, T—RITBREEMH. fBEEL, XHhe. aEER, &
B, ARZEE. xT “AZE” wiEE, AEXTE—AFA. FARREF
EREE, EBRATE-—IERBENFIE, WRAEE, MEERTHEH
Bo RBRAN. BMA, TE-AATIHOFEA. KAHA, BMA, REXAECT,
RAFEWREANBT BN EE, BETEZHME KA, WAL, ERAH, K
BRABT, RAN, KAENN. #E/RE “AZHE? 7, ERLE “&BH
TRREAAN? 7 . “KEH? 7, IRLHEZEFTRANER. “AE
w? T, BWEH AT, MARRERSH “R” . 24 “R7 (B, #0,
BB KA. TH. “ARE? 7, REBABFERAE, KRAFEAR.
“IR”, A E-AERNIVR, TEEA. T, BEWNER. EHERA
B, £FATREUAGTHE. HiE. A\WEENABYAZANES. Elt, X
AKR#THANELAERZEFFA, EoMAEFENFR. K6 E K
FTHRANWFEULA, RATRNESTERANEFHESE. KEFEXH
T, RARIEMEE, ABENEERE: TERNTEGNEFLE, FENY
WEFRR, AXETE2EHNME. (ARK? ) REFEIHY,

X$id: BR, £F, BA, B, &%, @A, EMA
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e /R (AdHeschel, 1907 #£7h—1972 A2y) HIBIXIRE R, Bit. &5,
fEAR. R, BE, THNENTE FAEREFENEERIE, RXESKNERE
TR, HERNEE BTEEMEIXER. IE. WA, Rk, E0#
Mo BA, AMBREARBRATFFZNZERIE. NMOCBBEMRAMZIE,
ANFE, EREENE TABRMNEVNEE. ANGFERBI. 5%, B4,
R, (AZE? ) AEEHRBERIE, mekEX. 2918, KEX. &A
N, BAAMBREREARAE—HERAR. NERER. A, R, XEB, AFTZE
FBHEMA, MRBA, £EXRNEFNA. XTHERHAR, NTHS,
SEF—MME, RS, BAEAN: ANER. EPARMERENBERY,
HEXRBHM, HSBAR. XUECHEAR. ANHSBERIMSEAR, 5.
mE/RABC A —EIEEBHR. B/REMHIderlin, Friedrich,1770-1843) { A,
EEMEE) | 2EEK/R(Martin Heidegger,1889-1976)@ %, ‘a7
R £, sAA—FEiE. BEERTRIBRE, EBE, §—PABFR
WA fE

‘AN, BB, CAZE? 1, BI'REKR? 7. ARAZTAY ' HE
4?7, mA, "B FAETEE AR . BRE—MEEHRERNENH
S, TERE. AP, ALK, EEEEA. IARRE
. BHE Re2EAE R meRTERE ' Bximic’,
“BRE? "MEEARRZ M BENZE? " B2HR? ", A20-A. FT&
W, FHEE, thAE. “BITR—NEBRAENEHE. EAEH, FTIMEA
WiE. ELPESTIBER, BAXE, XAZNMAA, XAPBAZIELF
R, RAWA. REMBIUE. MAEFELRAEN TP 2L, LR
WAL AYSERE, Efh, HXE—7HE, X—1MAE, mAEM. REFEH. =
HOARWE? " CREE? HEE, XNRRER. XNMERRAKFHNE.
WEZEHN, 2B EW, 2RRMAN, MERREN. HESRARRZEHE
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%, ZimTE MEAMSERSAE, MEBREK BIRE. SHAM,
REAXRBEMNS, AZSRENAE.

—. "AZE"5“HWA"

REHERR, BREETR. BERBISPHMER, MigxE. &K K
B, ki, RiEAHEMZEDARKLEEE. EXREER, KFELEEE. EXR
FMEBDF, REED, RPSRETATI. BFEMNRERLE, REHRHEER
ERAEFMHNAAETE. XAREBEXRE. EERXREN—HRBFIMRLT
. ALESEMEDGITE, EESHEHER. RNEHER (A2
W? ) B, FHFRBARMNTHER, HFRXFER. X2 DAKBIEERE .,
PRIAARSAESEGER (ARWE? ) . REES. @5, 2—1ERHNS, mA
RNEFS, ERFAXNBCENHR, ERTHRES, BAMNGTE &
MAEAR, &, MARER. (AZK? ) NEZACHAMEERMF
, RMR—HAHEER. REARHBERE, XRAZBAZE. HERNE
RAUGEIEL . RACLBBRMINRE A ", A URERE AZE? 7
BT EERTAIE. —MRNATEERR B A9 B L+ EE AP BE B Z Y
EEZ+F. B2 FHBRERE, — MR EENESRE M IRBAARGE
R PARL &, —PDIEAARERENEBA LT MRS RENTEES
&, BWHAZRREEBHA. —PEAAEMRERZN, BrRARAA
— MRMAEMETRARMARERE, IIABCERT. BEHARENEARPETR
CHTE. BYRALE, MEAEX.

BMNE—XRREBNWEZE, FEAFAUESENGTANAE. 8. &
BESERMNERIR. FTHEEARIZR, REERSTHREMIR, XE
fTatER. Bk, WBNERAERSHMFEEXNM. B, b, UR &R

2
B
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— ¥, HEANES: BB, X, #HHd. WEKRK. KB, P, #2
ML FESEMEL BRM. BIR. IR, B JRib. R, HEREERARNL
SIS, RERENHZS, FAERRME. IS, IRt IRE.
ZHHENK, FTERRF—MEE. —MXIE, —MFIE FERIE, T
Hr. BEFFEEE—D, PraikeEE, X%, — PR, EX. BE. 7
A e, =R, DUEE—VNBESERKRR. B &8, N, XHARE,
Wi RETFIZEMANFMELABOERRS. FEERES, FEEBEREZEXN
R ERBEXNZ, FEEXMNBENGE, FREABFHNUESATT. A
A UARFBEET AN EFESM LR, Ef1zE, BSHE.
AEKFBITIEASEPHTEERKIMNRA, BALSESDEERH— 8
TEREN A, TR+ L (Aristotle, 5] 384—H] 322)FEANE X A4 A R L2 XM
Y, RRBRBARNHY, 2 AREERNSY, 2 BUANsY, 2
‘W—EEEFENNHY B ERETEGNDY . FREZFERLAEXH
BN, Bisz, AR, ERNAHOTHINY. EZTHIEA
EX A TEGESE, —fMEETENmY . B8'F, mENZARNDT . i
HIRIANARXFIRBETAHPEINRREXAARAR, DARASERERAETHE
F. fRE MABEINRAN", B@EET, ¥TA XT3k, FeEMEEFT
Eo XMEMAEMN T HERIAMREK, INRA, XA TEXHIRER, e
HE. ®H. XTEXNER, RIASHAEKRN—Br. BEXTFANELRA
HEANFANTIR, AEEMNERER HNTEMHIREE. BXRABER
(M2) , FHEBANEANE., HEeRRENGDAETIDNREREEZAN, W
FMAEEZRBEN" . TERBEESD ANBNEE", MAERED
ANFELEBENERNR N, BANRDS L EBENINRGR, SSBHAN

CHER, (ARIE? ) BRICERE, RAEZR, RMARSRY, 1987 F, FE 3.
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BEAN, XEMERNEEESR. MAEXKINEA, MNBELXEZA,
FIBIME S, PRk, HFEREZGENRREC, THIESH. 585
U, EXHERARKACS . EXEXMAERA. ACRINANR, EAE
CINRAERE, TAMRRES, FRETREF H#HRIRKEREEN. X
AREINRREBEX FIFRIVRAREC . XESRAZFZFNERENNARZMHE
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%

REAZE? "0 "HEW? MR, XMERER. XMIEZIARE
FET. BIRZFHAN, 2 B RN, 2WAEMN, MIERRMN. HERA
WEFEAFE WEA, BRI

ARH? "HRALRE KEE! . XPMEBMERER, MEBALE
o EIEFAZE? "XANEE, FEARZRZE? . CAZE? T, KA
CaifE’ " B2 . IRMEZ AZE " "ARHAY "L REHE?
MR, EEMBUAREW? G, AMNMA, ZRECH TR "&RE
Z EBEWC. RBCHNE FERAIELE. FRYEC, EMREKE, BRRER
BHEY, FHMER, BARMEMR.

M RINA, AR XADEE, FEBE AZHAY . RENEEZE:
‘AZW? "EAEY, ARTMUEEN. BIEAAN, AZRW, hEIFE. E
AEY, ARERH, EfEIAN IR, FTUSRE. ARRM. K
MER, "NEEBEY, HERLT . "ARHAY ", 2REANELM, €
AEMZENEYRERT. "AZE? "2 MMERB. AEFEHPHAG
2. AEREPRNFE HERE A&EE.

RYBECRMREE. HFRIAATNIXA, XECHEFTKD. A

R (ARE? ) ROERE RFER BMARBRM, 19874, B4
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BEAFENETA, BRIOACHEAZTA. SANFRBTFSER, Fl05E
AR E TN ZEDLENTY), MRRBANIE, MR
ARNFE, RMNNEBXARIEN ANBIRBENEM £, &EH, ARA
MAERIETARKHE—NFE MRS T AZE? 'XPE-A. FEHERS
NEN, ATHBRANREGFERTA, X2AXRTHRNSH, REL—F
ARTREZNRT, FRIMEMNFENEM—PNERA. SANTHRNIZRZH
R, MEHETFHRAER "

R, BIOARZBNFEN—B2", TMRBCHRABEED R
R CATFETHRNBRZS, FHRFEETMRINAHERESNTEZ
B "BPANBERT AN, BRI MATAFNA. " ANFEX ]
THRAEEMEFAEDNLTT | ETRANMUEREMEDNGE, MARIRZIR
SNFEE. EhER BANR—MEE CEAIASBEXNES, BT
HEHEBRREST AN, " A, ERMNMEEENRE HEIT LT —H
&R, —MABMNKE. ARMRECS, REFiizi.

(AZHE? ) EMABBHERERAN, "HEE? " HEHIELE
BE: BEREAERAABR? XARRTMIMNE, SR A B9 ZE T RE A
HAMETLZR. BMNXTANMES, EXLTXEE. WMRARAC, #2
MARBC . RAERRABC. REAZHE? "HIRA, BIEMAMNRE.
XANE—1EER, ME—TEKEKEA. X AZHE? "HNEENEHEEE, ®
WA AN, HR, MA, HEMREC. EAARZMBEC. F2B8C,

CHER, (ARIE? ) BRICERE,
CHER, (ARM? ), BRICER,
CHER, (ARM? ) BRICEE

W
Pl
A
A
%7

2, mMAREARIE, 1987 £,
2, mMAREARIE, 1987 £,
2, EMARERRE, 1987 £,

i
=i

W
Pl
A
A
%7
=H

i
Wt
3
B
X
oW
~N N~ w o
=i

=
L

CRRER, (ARW? ) BROCER RFEZR, IMARUEMRE 1987 F, #
CHFER, (ARWE? ) BRIOCERE RAHER, AMARBARAE 1987F, #7 I
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KHMB, BALERK, A2 A. A, BABC, BERIEC. \EA
C. INMRBEC. A, FEEXRHEZA. A, B AN, A N, &EK

R E, FEABHNNERGFE. A, SEHCHERN, FE2REBMESEAR
BRRFER . ARKRBCHUOMERN. REAA, MA, REFTHAFE.

TA F. A2EAAESBEN", BESY, 8. KR, KREEEMANA
A, B—IAFEANESIRER, FES—PREMITUNPAEND. BB
. SXF. A, EHEE RRXABIEA. BAR—ITHIKNES. R

AZWE? ", KEELEREERAERAN? "HNTHNER. B2
KFELERBERTERAAN, HABK. EEMNEERAZ BARE" . A=
W, B, MAMUXERSHZE . MR BAaRE. Bh. 17
Ao "ARW? ", BERBAKHAE, BARR. ', BAE—NEROIAK,
MELA. TAh. REMER. ", HMABEEXYN, B2 —1 0
KN FE. AEAMEY. E8. Flt, HERIAA AR —FRIFE,
HEEH, HEF— ARSI ENHEEERE MR, MENRKOHEF. BAZ
HPER, AREENSER.

"ARIE? "ENEBLAEAE- M AINEFTEEMN I ABCRER, B
DAHB-— N ABCESIBEBESEE. XPEBENHEZ, KB LR,
REFGRE. JIATERBMEE. JANEE. BHAOR HEZLE., —K&
ME TRz, SIACREECEBNBEC HEE? ", R m@A AR
HECHED., ANEBAERERE, FEMNBLIRERE. 8—PABEC
LRSS MREEAEE, hEWinE. twEMmES, hARNEE. X
BXIF@H_FEG—. AATERINEY, RZEFX-—FUNERENER
M, TTRUEARIFEIR N, AATINMRBES, AXIGURAZIBENEE.

AR ZARZH N TEX, BTEE N TEX, BN NTERHNK
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MEMNER, EMERBE, TRELCZ 0. Xz, MERARKRES
FEHEA, EAREURNENR, MEEKEILRK. NYANNEHEE, =
TR B, WIFRNTABEFAME A S FHEFRKAE RRRKERE
IS IEL M. HAMFRF LA BEHE? "

(EZ)Y Bl "AEH4A, BEMGFA? "wFRIMARRAOZE: FHEB
Caif.

THEME, PEFZAREZRE/ L AEHA, REBRSMH HA
B4, REESMM! (FE84)XE, ARZLFEEN—/NBSY. XBEZHE
TxEAK. XEXFZLEMZBEM"E4E" (What is man that you are mindful of
him, the son of man that you care for him?) ., “AB{t4, REEMAK, B
e £ (B 7:17) o “BRAAENT, ABEMA, REINAM? HABEMTA,
REBSM? " (F 1443) XBEEZHEATHROTERM. XBERIFGANEMY
TR/ N XFEANNEBREEZIL? “"EZF TERNE,

=, FES4ER

e RN T HENER. (ARE? ) ENSHREESER, EAS
WRMfTEE, MERBIBEASET MAEAEFE. i, EEER, A
I E S SHARRER. THREFNIES, ©EBMRIAT ANEE
AT, RIA T AR, RONEEWTFRONNFEUER, BURTR
R BIEMAMNE TR,

FEMANGEE (ER) FE. AWGEEFARARNEE. EEDE
BEX. BXE®E (dimension) Z2MAFESRN, mTEEANERE

VIR, (ARE? ) BROCER, RAEARKR, RMAREARIL, 1987 F, ¥ 68 T, EAE, WAL
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MELEEEN. AEBRXNEELBEMNE. AFERBERXMERF. B4R
BREX, BARBEREN.

4%, FEERMEE. M RBE, £FFA2R4EFE. G7F. A
MEENXBERRANET. BAlt, SAXBTHAROELUTEREERFN
B, BWEXNFFENER, EFEEREFEFEEE, BTARFEM—EMN
. AEFRAEE, REFER. TANRBAEE. BENEALEH, &
BMNEAETEFNE™., RMNESMTHRMNNVFEUER, BURTRINESE
RN EFRIRS .

FEEREXNEE, ZERIENEE. BMAABRXNEERT UMEE
BEIN, INABES BRREET PUARIEFNENNEL, BEIRN. £
e—HERBEXME, XHE e Ethth o s B TR I TR .. ClE
MBERNREEAHETRENEE, MRS TRXEEMRBEETH. A
EIREPERE: AERBMTRANTE, FENSAREFMBR, MAREE
FTit, IXRFEZABH. XENEKRKEFE (more-than-being) . KR
77 (bring into being) F3KBENX (come into meaning) . K1~ 4 B8,
LIESEY. €5 Fm, #1785, RERIdXIGFE BERTFE.

—REIANTFE, BMNBsBE—NMEEENTFE XHMEEF. 7T
XEZFAWE. FE, BANGE FT2EENHFE. (FESHE) . W
EANGFEZNEHRNGFE. (FESEL) BN ANTFEEL, ARE
EXLH, ARBEFRE, FEATAR. ANERF (lving) REWHFE,
fae—MtE, ENBAELHEE (being) WBEEERE. "ANFE XK
BEFEEAER, AFIR—REEN—MATX, ERIBANEFE. HERI,
AU E: HBATEBIANGFEN, RIMNXEERNELEENAN, BIEAA
MEFRENANTFE. AREENEILCZHE MEERF. £FEREMTE
+FEA. BRI LAEWENESHN. FEFTN, X2BA—FREE R,
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BHRIE? BIRNEN—RRGFELETRO—PERE? ZREEATRIAER
R TE? REEAREFAEXEZMNL? IEERARRFEXTEFED?

MRBEHUIMRAINAER, HBER: RMNZEEFENARMT
4 E (RIE, context) KRE—E? AR ERSZLBRNX A&
T AEBELEANGFESERAGTERSRRE—E, REAAANTFERX
eFE. AWFEREGFENTE. ARHENEFRKRE—E, BEFEN
EHHBREMRKAE—E. i1, ARRHSE, KAFESLRN. BE,
EENTE, NAEGTEREXN, 5E, REGERERET. FE, RE
EFREMREE. RIEE-MNSE, HEEXASELRN, FAEBRRANE
M EER. ANETEREME LS. WARYR, WRFERF T LB
WELb T ME=L ERIFFE (non-being)

(AZH? ) EXREWMITESF R, EREBEHTIERE (NR) B&ES
AFRBRRTE, LAMREANERRBIIRITR, EAMHERARE, X
MEARSETEMNME, EFRXTANBSHAZTE, KEBX. BRI
AREXFBIIMR . AKERRANERNET AR . Ta2BHNBE.

#ERF (iving) B, BNERER. EEANTENEGS. ARBCH
B, IMREIBC. ER4EfF, MARARMGFAE, EEEANESME. £17,
EAEENA. WEANTETNBANERE, BEFNSY. NFEHANES,
WM FRHEANAEME S, MMM BRVRETEHFACZHELBREE,
E—itH. RN BRYE. AXRBERREEN. ik, AXNRLR
WARZMEGES . TAZBINGEE, AERTFES, BV E MM
BH.

rARGFET, BNRAAFEESIUNER, ANFTERGFETEFZH.
ARBERRNERRIRTEREIBC, AE2ENRBITAESHE NREHK
BER—RENDEEEC. NELRFHFZRF, ERFTFREZHN, EEENE
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AEANEENEGFLSS, TEFBCHE, IMREIBC. EREHFMARL
BEaE, EREANESM. FEBTMUAT-LRED, B, TNFXO
MREEENA. ARBEEANGFERNMANTERE M EFN~H. B
XWEGREG NER ANGFERRENHEMER. BIRFWEK, RA
RIEIERE I —1F, HBEMANAR. ERERENEGFZTH, FNEXNEX
MEYR, MEENBERMNEX, AMUBEEHN, mMEFME.

EraEnfFE, NERAELNME (anonymity) Z ™. A, ASRNINX
7, fithdT. ARE BNTHFE, FEBRFELRENES, FEILELE
FRERAGFE. 74 (being) EHAH, AEMH, MmELESF (lving) &,
AEHEESEHAKRER. £FNIESET, RET ANFENMRE
P, AT IHMARNIIR, ANTFENXBRIEESR. A, SAXHTHRE
EEAERETES, SNEANFTFENRR, FTRREEFEEE, BT
GAEGFEN—ENER. ANEGREERE, RETR TANRIFER. &5
HSEREE, ERMNRETEFNE™, TMNESHTFIMNBFEMNEE,
RTHAVERIEBANEFIRE .

= RINA, ANEFAUREFETIHIES, NMUNEFETREE
AMRNEB—1FEL, ANEGFELAEMMERT, EWEIE, wWERKEHEE.
MANGFEDNFERR, AEBCXIIBE, XE 3K, XE&HEH, BHAB
WES, IMREIBC. MRBUEHKE. B, AR AM. L BA
FEORATR. ANEFREELEZRBE, MARREFETH. AR
Wi R BEAM T EA, WiRtSTaodkek, BRMIFERE ST, WA T REdkE R
Phik . HFRUFEANYEE—E, SAKEAEX,

=. MmERE
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HERAAN AREVXR. HEXREFRHA, FAE2Z=KE, mEMNLE
W, MEBSXARHA. RS BEXRATLTERSE HXZ2NMASHI
MMAMEE. BME5AEL, Hxic58CHEL. Ffo5ECHL AR
NIET, A SRIAEL. ASEANTE HXZEABSNME. RF
FoE5BCHEL, TRERSOME, 5aCHEL—NML, FTRAENRA.

XENIRAZIEOEZ LR, MEEMMERNNME, ZERSOEFER
HETEE K BF (Gustave Le Bon, 1841-1931) IAAEHAZIME“HH". Mz,
FERRENER. LTHETRNNA BECHBERSBERARE,
THZEFRERERE. &, BRE (BE24&) Bit, 28U, MA&S
REINEMBESE, ARBE—BRBIURLRES, SZELEEZENTHHOZHWZT.

REHAN, THEBATHAZHEA, BRTBECHTLZS, SHEFEIBRERR
BEEMSENEE, FHMNEARER SMIIMNSEEA.

e IRINA, BENEABTER MMABER, MRRENREER—F
ETTE, ERETRARUBHENAMRIIENEZIHME. ik, “ERH
MMEBBARGARBEZZERE T . MRSER. B R, —BERANE
i, REZLTHEERE. BN BE. &1, FBEEZAR HE2MUFER, 7
RIES MAHMEL, BB, UBHERR, REUF, wHWOHEE, JTem
HAZ.

EAARIE? ) B=F (M) B, HERR, NEVMFNHEXRE,
ARBEZGWEXFK, BRE, BMERMNEBBAXTEXFREHENYR
fodthfr, BERXETHBASANXREN, SEERXEIMNRKMNABERN, X—
EXRELAL. ERANMEN, EHRNZEETE. MEEENTFEYE
BREKBANREFEKENRERNKRE, REASHRENMNE. "AZHE

"HETE R #E (Gustave Le Bon) #F, BFIE, (B3AZR ALKDIEWL ) (The Crowd: A Study of
the Popular Mind, 1895 ), BF T H AR E, 2015 4,
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INRB CRREFTEN— MR FE. IXEIARN ARtz T, mEHEA
t, FAIHECHER, MEIHECHWE. RAAZNETERRNEX
MEFH, HARBTHNERELE, BARBERMORERE. " HERE,
MANTRZEIRE T, AN, FT—MEFEDNE R, BERE
B2FEMN. B2 SPEMNANBERSER. ANLFE—MREFNERE, &
HEEMATRE., RNLHFERE IAEZEELR, AXMERRNEAES
FEmEiaAR. 27T a0, (RtsEdf.

kR, REEMBEARRIEMG, REARLEXEANRL. ARERET
ARN—&BD, RNEFZME. TATE. &FA—@, WEEH. A&5%
HEE, BAREEMA. RABWAEROHT, GHRAHERNEALNSE
Ao

PR, SEREEAT—HD, HARATHNB—Br (REMER
m)  EREMNts. BE. B, 8 (5ETEAL)  EmRER. €
=R, [k, B0, 88, HI—KELERSZ R NERE. M
R SR SGE.

BAREIE—KKEL SIEIEEYRER. BAEMRNE—HER.
ARMRE—" 54, hE—FHL. HILENEBEE, BAEEE R, @
ILEER EIRRE . ANEZHMERXIVAEENESE. HA4RE
B, BEArEBERE. ETAAKELSR, XEBRPANEILEZEE
M. EE—kmAER S B H TR,

IANAANNGFAERT UHIEB AT, PHENTFE. NLEERAET
. SRGFEREELAN. ANGEINZEEFELRTENTE. R,
ANBEZNHFENRE. EBEFE, BTARTFAENRE (insufficency) .

CERER, (ARIE? ), BR(CS
CHFER, (ARME? ) BRI

T, RHEER, EMARHEMIE, 1987 &, %21 W,
B RELER, EMAREARA, 1087 4, 25 T1, M,

f##f##
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BAMARZEZNA. REHENEFT. BIMNAZRRMES EHEE2FH
MA. BENMANEFEARAEN. XEFAERER. B2 NMMEARE. M
(personhood) REIEEMHMIE.
BFRERMOEFEMALL, AL RAEHELLEE. BFESMHEK
i, REM—LT M. ORERASHIE. (AZRE? ) BE=ZFRIANBR
M A, MEATEEM. HEREI—DPANRE, REEXFIMEA
KPP — MR, AEEIME—MEHEEEN. FHAGEN. BEN. &
ENNME, ERABMENBAZPE—SZEM (sanctity) HEKRNLELI
ERERT
ERMSXTEAE . FME. ®RE. BiL. BE. FFVHE, DHEES

MERE. BFREME. KRBT, BRBER. RE. HA EMERIH
M, FEFREBH. 'BER BEER. dARZ'BIORASHEIR, RE

BR. BE, BREH, RE. ARFZREBCHMR. 8RR Rt K
RER—IER. EENBIAE—IXT . BEXTHAY, HEEAZHEN.,
—EEERETMEM, t—ERRBERAKE . RENA, KERE, £H
TR, KERBER. TR, FUREER, AKAZEREYE. MRIHBHK
Xk, ARARZHBRARMR L, ECH/ILEE-—F=ZX.

REIAKR IR, &R, AZFUSRKEBIOINR, HFAZ2ENY)
FEXBCHMNESR, BARBENVIELRIBCHNE. ERBLENT
. FREFANR, REIFKARMEL M. XBE2FTRKEKRE. AXEINR
BN, MIKEIARNAZrET, mE2EAM. XTANEE,
FARPARMNBSIDEEFHAHBER. REBHEAINRZ: FKE. BHE

E—NEE, RRENRIE.

CERER, (ARM? ), BRICER RFAER RMARSARM, 1987 F, $ 25T, JEME.
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P RX—EFRIFER M. R, AR —RMAE. KEWED
AZHEERN, MANEEAXNZWEM. SMABEACER. BEEMEM
FE XEFBERUIAEHT. AEVIHREHMIN., BNKLFRE—FT
=, 2 TIRENALENESE, BAYER. FUREMN. BOKFELN—
PNEH, BRE AAZEAR. EANKEREA RN, SEVORE.
ShEMAtE . BEREMAZRNHET, T2 EMNEREERSEMR, MmEXFREKH
5. MAZHFER, A2EFEMLEIL. NBAEIEEHNEN. 8PAEZE
T R RILAISEG).

&R AARIE? ) BERERE-—THE ", WAMANENREZERX
ERENERUIES. FTRTKESRFERANNE MR, EHMHEMEXS

BXHMEFENRIR. ABTHRBESS, ETRIRRLAN, EERE. BX
BIATH®, RBEELENTIRTT RN SNGAEMERLTS, BEXUF
WRRRZK, RAERE, WRARE. MW THMERE, WHEARE.
AR R EMNBEBETESBEREMHNENR? BEHRRIBMEANT
ERUABBMZHNEATR? EETERHEESNRR, BFI=NRF
FrE&mER. ikl REZ—MEH LRSS, BERSANEMRER, B
EEUMUARMN. HERE BRETHUREERELMMZH, BN
A=Y, BERRNES TR MIRRa AT,

AREMKERR L, HEROBRKS. £ (ARE? ) =105
KE"H, HERIAA, BE. B, LR EUNE, XEHISHAN
IR0 fBIAJS, REIRE, FRABET. RERRMMASFHRELTNRE
MFER. ANSRIR. WiE, EE. RSN REENRIANRT
HTRBEAORTL, ZRTMRENMNER. EffERERFARNE. BRXEN

VRREIR, (ABIE? ), BIOEE, RFER, EMARSEAR, 1987 F, F£ 2571, ThEFM.
HER, (ARIE? ), BCEEF RFER, BMARSAR, 1987 F, F80m, “BE".
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FEERLEER. ARBHE. NEEE. EENERNTENKRA—BZETHR
RIEARRNGENL. XA2ESFEY, HE==A%. &ft, EIEMNMRL
EFREENEES, EAERALREER. XEXMHEREHMNE, ZERBHK
ARBX, DA ANENME, MAZKRE, EfiAh, XFEZUALESE.
R T HEERBFIREE, HAERTEMANZ L. AKNEEFAZRMANER,
HR, MASRKEMNER, B TEMRIFEERBNEKES, BHNENRIFEHRIZE
BEEZOBETER, B THMANSEAMMERNEE, B TX
e ARV ERTF . MR ERIXEANNTEG. HETCEHN, e AFT ., X
ENEAHNETR. ANBFEAZEEEN.

R, HMEAFENS, ARKBHEENGEE, MIIHEEARHER,
FHEEIERENTFE FAKE, FE (tobe) BIERERHMA®LSF (to be
with) o fBEYSEFRLE 34 (coexistence) . MRMASHIADTZREN, MR
XEXABTHMA, MEKZAEFIHE, BAEINREEX., WX, &
ERBANEX, BMN2ADPMAENMMEIAZANEKE. B2, FEU2H
RBATHESE, ZAT ANBERBMERBEXE, EMAEMANZK

n 1

illg

iy

C

Lo

ANKEFNEFETRENEN . MRR—E5K, MARBAM™. #f
ARERE, BHEACRENFAELER. RESRKRHE. BRMNERZW,
BRH. INRBZRSEIK, HARAAN. SEIREN, ZTHRIA FHA
MRENRER, EAMNGE. BFERZMURRA, 2RAMIOA. EK
XA, EXBARNXOR, ANFEFFEREX.

"EIEMPANENX, BONBADTARNMEMAZANEE. B2, £
ARFMRBATHESE, BT ANBEERBMERBEERXRE, EIMAER

CHRER, (ARIE? ), BROERE, RAER, RMARSMRL, 1987 F, F 31T, MASHKE.
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ARZL. "AERTOEETAER. BRRFMBRYT R—XEAFRH®E
MAAE S —thAEERIRRER T NEMANSFSEHKIA.

‘BESNBMNBCEFRENLEE. JICACEXXE., XKEK. XKK
THHEAERKRERNTR, BEMESELREEHTIRENTN. REEK, N
FEEIN. MATERNEZERZHEIN NN, RENBEEAEMHTHEE
AR, INAMRERSHES, BMNAEHTZHEE. BERRT ASH
RNERBRR. ARFETHR D, SAEGFTHRZ P, S EHEEERE
B— P ANESBEREFEYNXRRTEGAER BAEFEXREFAZEM
. BE, MERBERAL, ¥, A, HE. BR. KT TE
(ARE? ) BLE (BRAERE) . #ERiE, BENELESF XHEEAE
BRAELNEMZINERP LR, RUEEEHEAS—EMS. TAREHN
REREYE, RMNOETEFBLAETET. RERMNOBETRAZRNESFT
R m, mMAIRHEN ANEEBEFNRE.

ASHEARNERNERAERMEAT RIASKHE. £ AERE
BIMENSWSTNEY, SNIHIENNE SEIRIANNR. K
R, BBEZEMZEIANR. HER. WRE. XREUAARRANZY. REXNTF,
ABIETHHI NI, EBREER, TR EwIE. REAHEREE, RAEK
(T

M. BERS5ERF

BMNEFEXNAYE, EEEMERZEZAANN. BAEFEREZTE.

B, M ARSARE, 1987 &, 53171, “MAS5EKE.
B, M ARSARE, 1987 &, 5858 71, “EINEBRM .
B, M ARSARE, 1987 &, 558 71, “EINEBRM .

CERER, (ARIE? ), BRICERE A&
CHER, (ARME? ), BOERE RFR
CHER, (ARME? ), BOERE RFR
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FEEMN. TREAFEE, HBHAEL. REFEE, &, HEREEE.
W7, ERAFENERE. EHFEERERET R, X2 —PABMEEK LK
ERRIA. £ERERMN. BEN, ANEMEZGmEL, BAEMELE
K ERIEEEFMNRE., BAEEREY, BRETFTFEARETE, FR21E
WRIE, XRARCEHE. BIFEREARPMEETER, mEftall LIEBHA
W, BFEGIR, HENzET, FEEM, TEH. HFEEEEFETEE— E
R . Mz, HBRK. BRENIZETHEBNRE. FHRMRE. EXZIR,
BRHK, FENEE", XAX, LB FERIKE” (Whatever exists is
absurd) . EELHFAE, BEALER, T12LKLE. EFEBERM. L£RIF
BEARFE, RtlbE, HMAKE.

BMNOMEFE2OPLE. TAREN. EAERADLTRH B ROEA
EEREFEMAEBERR, BFEFRFTHFRT BHREHFMANRF .,
AR TILEMRE T AR IZ, thARTRESE ERFHINLNF, X2
EENTBEMNE—X, X, ERARFEFTERNE AMNERLTANECH
EEERH1F. ERARFTISEHRAEESHNERRBRE TOEEM, RE
HAREER, A BEMANEN. BN KTaEEREER. 12
BAizEN . REEXT), MERNNE—KTakFLEFTRETNERE,
AfBMECTEREA. BHMBLARENLELR, MERNEMEAR, 7
RIE, RN BHBEECHAMNXSE.

WENERE, RE—RNEFHELMECHME . B ABCHTALE X
MRXE, REMEN, hEMTEFEMN. RATHEER. BMNEFERA
ZH, HFFSIHBERE—E. BR. R RE. RERE, SAFEN
BFea. AZFMIER, 2ERAS—PEN ARG REFHLREEEN. — R
AUPRAE. UMD AEXERE, TERE. ALEEBEABTMRERE, RIBEF
R, REERFRE, FTMERKREITRE. EASEBHRELE, 2%
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AEB, AERHE, AEREREMEE, RAEREXNZTEMAE, RRBHRE
F, EHENIM. B KREnN., TAMN. RBEN, mEewmzRKE. —%
=¥, BE—BWMUBILAE R S?TTMNTHE, ZHEENEM, EEH,
anything goes, EA4#TT, TBUFEX.

AT AT AR FRAE EABANGFE A EAAENZE.
EBEA—DAN, HAAELBEHTENEF. RN ENS, REXIRHEN.
ERENESME, MEAZARN, MATARNREENTEMYRF L
HSRABFEMAREY & EBUR HIK .

MERIANA, “ARE=ZREEO, MBIN—ANX—RKMAEN HEFETAT
[, Fit, fheEFHNRESEATIAN, XEARBELSEAER, F&H
EREBMEARNBHEMAER AXEINMREANNE, EEBRANEY. BAE
MREENANDBEEN, KAZINAZ2—RE 2050 —DA. T
ZFrA—H%IR, E2HETERMNFEME—RREEZATALRNRBEM.
MNEBKMRE, RO EFER—RINEH, 2 —MEFNEENRE, 24T
BEEMMATRBNEY. " BIRTF RARZERIERK.

s RINA, ARRINNTFE, EETFRENEERIN, MERMAXHT
F, BERXRER BRIBRXNER. IPNFETESEMZAL, MANT
ENRFEEZEN. —RALNERZELRMN, MI—LEAERA ML,
MANEEFRETHENCARTNEY .. BFBIEISTA RO
47, ME—FRE, S ARNARMRTREAN,
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HBRRSTRAAN . BNFANFERGAE . mRFUIBERHIAKX
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SEE FNFE, 2 BMTHERX—FXNER., E4ARE, E4E4%0D
%, XREBAERERE.

FEIE&MRM (Nonfinality) —Z MAREEM R, Mhikh, HAZR—H
BRARENRS. “"AXNNIEAZNY, IBE—RHOAN . HTHEAR
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FAMBEMEEFMATLAEEE., "ALEEANT EFNIEEEWIENIEZ
EfEHIERE. RRHY, ZFEBE IEBOXE FEETEFTNIEERS
e,

BE—BATHECHER, E2BMEINFRECHRIR. "AMEE
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4
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TSR, (ARHE? ), BOERE, RFEER, IMAREARIL, 1987 £, # 70 T,
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TEFAHTE, "TRM ZEZHL, MN—MEFKRE —UIERZ TR
BNFELERE—DERAKBEEROMRE, FFERERIZENEA A,
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HARMIME. WA, AASEMASIEME. mI, FA2IFLEE, mEIR
WIME . FARNERME. BRRT, SBUEtENRE. REw, ERMFEA
8, TEREBAFERENEILE. BRAZYR, BHEMNEITIER. Kk
HRE, ARIRAZMHR. BE. BE. (bR BE. RERENTURKS

WAL .

BNFEXMPIRFIRAF AN, — PN, #HEOAA, B2E—TA. "A
e, BEE, RRMIZMNBEBEN EFHNERER. ZAEAEXE,
EAFE, ARULEZE, BARTBLFHNAERE, F2REFE FAEAMR
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ERIAGR, AERFREFRNR) . WA, MBC, FLERK. HA
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AT EN, ATEH,

A", BREGFEMKYIEE, i ENE@E. T ANERARZE
— IR, KERHEE, AERANIVUNERHANSE. XAZEA
TE. RAEERERESE, FTENERZTEFTZEE. EAXTFEER,
MERXEEFERRR, AT —MEFETE. TEEAFARFERSERA,
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EREHAN . ERAMPMRREAZRERE., ARIRATA, AWEHRAAN,
BRMEARARLEAR, XA AZENER. MREEAZTAT " #HE
UARY, BERAANTR, BRRT ANLRNME. "AZE? ", BANY
S BINYEH? IFAEHTFERNERAMNZRA. BRAMZERE, WL
FRXMIBAYEBAIETER, B AZE? ", FAHFNERER. RS
WEARABC . XERFLUEFXAEFRY]. XEHRFONLRXYIEEA, €
KEANREE, FEYEEHATERER.

REFINAR TR BRIATNRE, BTREAZD. FMzik. ZRXRF
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Self and "being Human": On Herschel's "Who is Man?”

An Ximeng (Shanxi University)

Abstract: Human being, the "I", has preciousness, uniqueness, uniqueness,
opportunity, contingency and non-finality.Human existence is a series of
processes and events.He was both alone and united.He knows reward, gratitude
and holiness.The question of who a person is is not really a question.A question
means a solution and an answer, but being a person is not a question to be
answered and has no answer, but requires action and response.You have to be a
man, a man. It's a matter of action.To be a person, to be a person, is to be yourself,
which means you have to make choices alone.The choice is not to be someone,
but to be alone.When you are alone, you become yourself, you become a person,
you become a person.Herschel's "Who is the man?", in effect, "How do you
become a person?".'Who am I?It's really about how to be the self."Who is the
man?It's about being human, not just being a static yes.The "being" (that is, doing)
involves making choices, becoming, and acting."'Who is the man?", refers to who
a person will be, not yet and will be."Who" is not a reality, but the result of change,
behavior and choice.In Herschel, survival is not mere existence and survival.The
key form of human being is human existence.The proper subject of the study of
man, therefore, is the question of existence, how to deal with the question of
existence.Whether we can give form to our existence depends on our
understanding of the uniqueness of human existence.There is no guarantee or
assurance of a meaningful existence.The challenge is not to yield to mere
existence.Existence should be transcended by existence.

Keywords: self, existence, loneliness, freedom, being human, choice

No. 15, December 2020 -274-



| Journal for Research of Christianity in China|

| hEREBHHFR  ISSN: 2325-9914|

PRGN PEASHEDXABHRE

Bk (MhrFE)

WE: A FREIEH IR ERRAEL TR, (FFIANF PR IR
BR, TRALRBLEEATTT E8, CALMHAXREN S FEHS R
e~ wRTFL, XAFRERAR. BRRA. BRBEXRARFERTHS

YR X H b BT

XEE: FRERBIN, FEH2, PEXA

. 315

B—AERZXMREZ, 2018 F 12 B 12 H, (EABSESENEAEE
RAREZ, VAHERTBELFTHECEREEL T REAERAXBHHREIH
C FREEEAR T BRMES N G EBKNES R

XH, FHETEREER, EREBEMEBAGANIES NS, RrECER
BRMECR, BIHIHETIR. ZHRLEBRIAX ZERFHRARALTHE
BT RS REIR,

FRIERN A BREEN S EFRXENNPERSTRTAHE? HMNF
GMNERH LI LERSHEMHR. BN FBNRIREFHEHETEAE
PRI X BT
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=
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HREENMNZE, PEBESVSIRNT . BRARZUGNEERS
ERELREEE—, ERARMBEBRERT, T2HRRE—BETHE.
NN EMZRE L EMRERNERE T BN HBXEERTERRIEF

2018 £ 10 B 18 H, EE4ETHERTEN LM 5 NHERER TEIR.
FREOLETTHRAMEFHARZER, AR 53 A XEMMSNT HH
RS, X2ERT2012F7 85 6 BEHE, BXEXALIATESMEE
ALEY ISR

FIF 11300, DERMEBABMBEX IS BREHERERTER.
A ERNEN— A RHEMES XN DR ERFHAZ T ER. BRI
70 ZRUHMANBHE, IRZEHSL I ERAXALZIAFERE.

£ 2000 E 2012 fFj8], FERDEETH. BRIEE SEHRRXRER.
HE+ZEFHEZEHEIUINAFRXRELINE. SHSIENEERBGHEY
S| RERRGE, BUERGES ETARNSRINE, —EHERXNBIEL
Zh7TEERE. XEELHENEFBRER ANEREAXIMAESR,

MHIARFTEEZE., BEHNEE, BEEEAUET BRI TS IHER
I

. EFMRRZZ: FERESMPLIT Lt

2018 £ 12 A 18 H, kBEHEM 200 ZAHKAXEBRSZM— P EEX
THERW ( [EZHERTHEEAZTIH60 AFERS] MPEXEH [—
S—H] ME=XE2Z%) . SHRLESEEMKHSNT RMREREAL
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HNEBE, PHXREXETIRMHE, SENEEEBAGFET . I
SEREFHBREIE B|KMNEBALBFEEOEYLE, KRETUBUOH LS
I
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B, WAE—EHEEFTHE MIRXLEXBFTEEE—. Xif
B, RME L THEGRZENTEREEE—HHNE, EXEMENIIT.

V. EHMRRZ=: AMUBERENTBTEHRR
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BRlUERMLUARNRER, EABTH EEE, HMOONUFBERTES TS
BAMFMEMER, BT R THER.

FHRNBERNZNRELAFENELXS BEHNNZ (MHRBEEEER
1989) . BEREBE S —S—H'MHERE (MRELZWFEH 2010, JEM
REFEHK 2011, AERGKEEH 2015, ZMNEFEEH 2017, HRERPNGEAR
FH2017) . BEHAEHRRKFANBERLEN, BmSSmEKIENE.

MNEEBR, ZHERMUE, AEEEMRFRA (Clk) SHER (FkH.
BN R, M) HRBERE (BFR) MARAEEESHNZMHER

LETHEETIENEERRBEXRERESR WFMIHRX, RAEHEBE
AEEANSERA, YEHBRRS T, hiEERE, WABEXFMERHAX
ERFABBAFO TS0 EXNTHNERR, AT HREIEN
Hit.

EXEEFAOMET, BB TRAVFBAERT 20185F 12 B 12 BERESD
ASILHXFERTHREARAXTFHER, REEBIEOZK. 12,

— M E2RE, ERERBRIHARAKRNN, EREARRE, BERETHRH
FERT -8 (FBEEN) REE., LSRR EENRIHENSHERS
B RAIN, BXNEMSHMETHE.

HIPBE—X AR THRIEREEREXREARNRE, RN
XEXBT7THERFENAR, DRBEHEERKIAE THE) 55,

B 2018 £ff 12 BAEUCFERAVF R FHSEE, AR EIRELARA LS
MEDBFERFIFNRE, DLYBESM—NERAXEHIHNEILRE. KE
XA, MBEHFRERA—LBRXSMT ERARZZ MR BRBAER
MR SEABXBER. Ha. —8E 7 &/,

Hfth (Ffa. @M. KEF. ¥M) MHEELLYMEBSZASERR
PEXFTHTARANMAE, BX0HHHEET T RERU.
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RELMBERL AEE, NERHERMEE M HENHNEN.
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